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FOREWORD 


Scarcely any introduction is needed for 
a book that professes to be, as its title— 
‘Crest-jewel of Discrimination ’—shows, a 
masterpiece on Advaita Vedanta, the 
cardinal tenet of which is: HE Ta mafea 
at were ATT: —‘ Brahman alone is real, the 
universe is unreal and the individual soul 
is mo other «than the Universal Soul.’ 
Being an original production of Sankara's 
genius, the book combines with a search- 
ing analysis of our experience an authori- 
tativeness and a depth of sincerity that 
at once carry conviction into the heart of 
its readers. The whole book is instinct 
with the prophetic vision of a Seer, a 
man of Realisation, and the expression, 
too, is so lucid and poetical that quite a 
new life has been breathed into the dry 
bones of philosophical discussion, aud 
that, too, on the most abstruse subject 
ever known. 

In preparing this edition, which is a 
reprint iu book-form from the Prabuddhsa 
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Bharata, the translator gratefully ac- 
knowledges his indebtedness to the ad- 
mirable Sanskrit commentary of Swami 
Kesavacharya of the Munimandal, Kan- 
khal, which along with the Hindi trans- 
lation would be highly useful to those who 
want a fuller knowledge of this book. 


For facility of reference an Index has 
been added, and the book, it is hoped, 
will in its present form be a vade-mecum, 
-$o all students of Advaita Philosophy. | 


M, 


Vivekachudamani. 


ajarana graat ANATH | 


diad qeata QI AMASEIITT |? 

1. I bow to Govinda, whose nature is Bliss 
Supreme, who is the Sadguru, who can be 
known only from the import of all Vedanta, 
and who is beyond the reach of speech and 
mind, 

[ ‘Viveka’ means discrimination, ‘Chudá’ is 
crest, and ‘Mani,’ jewel. Hence the title means 
‘Crest-jewel of discrimination.’ Just as the jewel 
on the crest of a diadem is the most conspicuous 
ornament on a person’s body, so the present 
treatise is a masterpiece among works treating of 
discrimination between the Real and the unreal. 

In this opening stanza salutation is made to 
God ( Govinda), or to the Guru, in his absolute 
aspect. It may be interesting to note that the 
name of Sankara’s Guru was Govindapada, and the 
Sloka is ingeniously composed so as to admit of 
both interpretations. : 

Sadguru—iit. the highly qualified preceptor, and 
may refer either to Sankara’s own Guru or to God 


Himself, who is the Guru of Gurus. ] 
A 
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aqai $ ATA garag: Ret aat faaar 
TEMA HANA TILA (FRAAIE j 
HATA ATTA ei De ay ig aak aiaa- 
Afaa CAM TAZISA: quafaat ayaa 2 

2. Foy all beings a human birth is difi- 
cult to obtain, more so is a male body, 
rarer than that ts Brahmrnhood, rarer still is 
the attachment to the path of Vedic religion ; 
higher than this is erudition in the Scriptures ; 
discrimination between the Self and not- 
Self, Realisation, and contimuing in a state of 
identity with Brahman,—these come next in 
order. ( This kind of } Mukti is not to be 
attained except through the well-earned 
merits of a hundred crore of births, 


qa MANAA NJAZÈJEA | 
ageri HAAS HEJETT: AZN 
3. There are three things which are rare in- 
deed and are due to the grace of God—namely, 
a human birth, the longing for Liberation, 
and the protecting care of a perfected sage. 
aay RÅFIACHN Tad 
arate qed anadan | 
aaraa A Ada Wea: 
E Mena & fatreraagera NEN 
4. The man who having by some means 
obtained a human birth, with a male body 
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and mastery of the Vedas to boot, is 
foolish enough not to exert for self-liberation, 
verily commits suicide, for he kills himself by 
clinging to things unreal. 
ra: St afa gerar aeg ATA sarafa | 
gaa agt Fe area aaa RETH NA 

5. What greater fool is there than the 
man who having obtained a rare human body, 
and a masculine body too, neglects to 


achieve the real end of this life. 
[ The real end €&c.—viz. Liberation. } 


aaa UAT aag ars 
HAG AANA WA SAAT: | 
araraarad Rara grea. 
EA A >A 
aq tagata AAUTAT HATS ell 
6. Let people quote scriptures and sacri- 
fice to the gods, let them perform rituals and 
worship the deities, there is: no Liberation for 
anyone without the realisation of one’s identity 
with the Atman, no, not even in the lifetime 
of a hundred Brahmas put together. 
[ Lifetime &c.—i. e., an indefinite length of time. 
One day of Brahma (the Creator ) is equivalent to 


432 million years of human computation, which is 
supposed to be the duration of the world. ] 


agaasa arated Aaaa fe afar | 
ATTA HAUT FRAGA EHS Aa: lil 
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7. There is no hope of Immortality by 
means of riches—such indeed is the declara- 
tion of the Vedas. Hence it is clear that works 
cannot be the cause of Liberation, 

[.The reference is to Yajnavalkya’s words to his 
wife Maitreyi, Brihadaranyaka IT.iv.2. Cf. the Vedic 
dictum, | HAUT A THA VAT Altay WAT AANA TD! — 
‘Neither by rituals, nor progeny, nor by riches, but 
by:renunciation alone some attained immortality. 1. 


wai arga cada are 
GeAEAA AAG aeTe: = a 
ard aged agia afak 


SGI IES KESEA izara Li NGN 

8. Therefore the man of learning should 
strive his best for Liberation, having re- 
nounced his, desire for pleasures from external 
objects, duly approaching a good and generous 
preceptor, and fixing. his mind on the truth 
inculcated by him. 

[ Duly—i. e. according to the prescribed mode. 
( Vide Mundaka I. ii. 12). The characteniatics of 
a qualified Guru are given later on in sloka 33. j 


Swan arati AD garantat | 
AMRSAA ATT VFAIaUCaagay IEN 

9. Having attained the Yogdrudha state, 
one should recover oneself, immersed in the 
sea of birth and death, by means of devotion 
to right discrimination, 
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| Fogdrudha state—Described in Gita VI. 4.— 
“When one is attached neither to sense-objects 
nor to actions, and has given up all desires, then 
he is said to be Vogdérudha or to have ascended 
the Yoga-path.”’ ] 


graer Inni NATÀ | 
e A ee ON 
qaat Reida Safed: Noll 
10. Let the wise’and erudite man, having 
commenced the practice of the realisation of 


the Atman, give up all works and try to 
cut loose the bonds of birth and death. 


[ All works—only Sakéma-Karma or works per- 
formed with a view to gaining more sense-enjoy- 
ment are meant, not selfless work. ] ‘~ 


faata Baa aa A g aTa | 
ALGAAS aS a Pen ARTS RN 
trv Work is’ for the “purification ‘of the 
mind, not for the perception of the reality. 
The realisation of Truth is brought about by 


discrimination and not in the least by ten 
-millions of acts. 


mind of its impurities, (when the Truth flashes of 


j [The idea is, that works properly done cleanse the 
itself. ] 1 


qrapaaica: AE CRNIN 
gratangen g aaa NRN 
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12,. By adequate reasoning the conviction 
of the reality about the rope is gained, which 
puts an end to the great fear and misery 
caused by the snake worked up in the deluded 
mind, 3 i 

[ Reality of the rope—i. e. that it is a rope and 
not a snake, for which it was mistaken. ] 


na aar r Aaa Afra: | 
a AAT a TAA Marna AT NRZ 

13, The conviction of the Truth is seen to 
proceed from reasoning upon the salutary 
counsel of the wise, and not by bathing in 
the sacred waters, nor by gifts, nor by 
hundreds of Pranayamas. 

[The wise—men of realisation. ] 


aaua wafate area: | 

SAUNT STATA: UAIR TRTRU:I 
14. Success depends essentially on a quali- 

fied aspirant, and time, place and such other 


means are but auxiliaries in this regard. 


[The qualifications will be enumerated in 
stanzas 16 and 17. | 


wat arare: masar Rraratcrenaega: | 

garara casey WS AM aAGaaA IYI 
15. Hence the seeker after the Reality of 

the Atman should take to reasoning, after 
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duly approaching the Guru—who should be 
the best of the knewers of Brahman, aad an 
ocean of mercy. 


waa yew Aage Aag: | 
RTS AKAASAQHAGRA GA: ULEK 
16. The intelligent and learned man 
skilled in arguing in favour of the Scriptures 
and refuting counter-arguments against them, 
—one who has got the above characteristics is 
the fit recipient of the knowledge of the 
Atman. 


faafaey Aree mR Uaa: | 
gaqt A AARTEN AAT ILON 
17. The man of discrimination between 
the Real and the unreal, whose mind is turned 
away from tke unreal, who possesses calmness 
and the allied virtues, and is longing for 


Liberation, is alone censidered qualified to 
inguire after Brahman. 


QATAR SANS waaa AA: | 
Aq Bey Aras azarae a AA esi 

18. ‘Regarding this, sages have spoken of 
four means of attainment, which alone being 
present, the devotion to Brahman succeeds, 
and ia the absence of which, it fails, 


| 
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LW qn A ASA la a 

HaT aangaan: GCI T | 
LEIRI RA AM SUINCATaA l 
qanar agga A ER NEN 

19. First is enumerated the discrimination 
between the Real and the unreal, next comes 
the aversion to the enjoyment of fruits ( of 
one’s actions ) here and hereafter, (next is ) 
the group of-six attributes, viz., calmness and 
the rest, and (last) is aloha the } yearning 
for Liberation. 


HA VS anrai fale: | 
aise Aara AAR: UATT: Nol 


20 A firm conviction of the mind to the 
effect that Brahman is real and the universe 
unreal, is designated as the discrimination 
(Viveka ) between the real and the unreal, 


asa fagrar at adararashy: | 
aaraa aaa Anarai Re 


21. Vairagya or ‘renunciation is the desire 
to give’up all transitory enjoyments (ranging) 
from those of an ( animate ) body to those of 
Brahmahood, (having already known their 
defects ) from observation, instruction and so 

ELLIO 


forth. 


[Erom those.....Brahmdhocd—Brahm4 is the 
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highest being in the scale of relative existence. 
The seeker after Freedom has to transcend this 
scale, undetained by enjoyments implying subject- 
object relation, and realise his Self as Existence- 
Knowledge-Bliss Absolute. 

Having already known etc.—eaqmaaiiara: may 
also be rendered as, “ (the giving up being effected) 
through all the enjoying organs and faculties.” | 


facea RraaraneaeuaN az ZRE: | 
mast fAAATACUT AAD: TH Tay a WR 


22, The resting of the mind steadfastly 
on its Goal (viz. Brahman ) after having 
detached itself (from the manifold of sense- 
objects by continually observing their detects, 
is called Sama or calmness. 


~~ 


Qaya: TTA CAAA TITATTTAR | 
santas € ga: qT: | 
argtararai TACUITIASUAT Rs 


23. Turning both kinds of sense-organs 
away from sense-objects and placing them in 
their respective centres is called Dama or 
self-control. The best Uparati or self-with- 
drawal consists in the mind-function ceasing 
to act by means of external objects. 


[ Both kinds of organs—viz. The organs of 
knowledge and those of action. ] 
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ACA VAY STATATAT RI TTAHA | 

e~ A~ ~ e (a a Las b 

TAATAATATST AT aag anaa IRSN 
24. The bearing of all afflictions without 

caring to redress them, being free (at the 


same time ) from anxiety or lament on their 
score, is called Titikshâ or forbearance, 


MAEI YRATFITT HAJATNA | 
Qt wer aAa UIRAA TETAS IRNI 


25. Acceptance by firm judgment of the 
mind as true of what the scriptures and the 
Guru instruct, is called by the sages Sraddhá 
or faith, by means of which the Reality is 
perceived. 


[ Acceptance by firm judgment etc.—Not to be 
confused with what is generally called blind accep- 
tance. The whole mind must attain to that perfect 
state of assured reliance on the truth of instruc- 
tions received, without which a whole-hearted, one- 
pointed practice of those instructions is not 
possible. ] 

; v 

b3 oof ~ A e 
gaat AIG TF: YR aRU NFAT | 
MAA AA ABH A g PACT MAAR IRE 


V 26. Not the mere indulgence of thought 
(in curiosity ) but the constant concentration 
of the intellect ( or the affirming faculty ) on 
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the ever-pure Brahman is what is called 
Samadhana or self-settledness. 


{ Not the mere indulgence etc.\T hat is, not the 
mere intellectual or philosophical satisfaction in 
thinking of or studying the Truth.) The intellect 
must be sought to be resolved into the higher 
activity of concentration on the Truth. | 


KERNTRTATI IITAATARITATA | 
VACAS TAA AA AHA FAATAT lei 

27. Mumukshuta or yearning for freedom 
is the desire to free oneself, by realising one’s 
true nature, from all bondages from that of 
egoism to that of the body,—bondages super- 
imposed by Ignorance. 


nanana fà ATA TATA | 

gaa VU: VA ITS Fad WAT NR 
28. Even though torpid or mediocre, this 

yearning for freedom, through the grace of the 

Guru, may bear fruit (being developed ) by 

means of Vairdgya (renunciation ), Sama 

( calmness ), and so on. 


Aeri a ggg dla wea g fra | 
afeaaaaaca: Eg: RAIA: WATT: IREN 


29. In his case verily whose renunciation 
and yearning for freedom are intense, calm- 
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ness and the other practices have ( really ) 
their meaning and bear fruit. 


gadar aa amragat: | 
Atl AMATTA THSAAATAAT Noll 


30. Where (however) this renunciation 
and yearning for freedom are torpid, there 
calmness and the other practices are. as mere 
appearances, like water in a desert! ' 


[ Mere appearances efe.—i.e. they are without 
any stability and may vanish like the mirage any 
time. (For without burning renunciation and desire 
for Freedom, the other practices may be swept off 
by a strong impulse of yz or some strong blind 
attachment. 1) 


aTqnTMTAaa Ra Aa | 
saaga GFA Ta ARARA UBM... 

31. Among things conducive to Liberation, 
Devotion (Bhakti ) alone holds the supreme 
place. The seeking after one’s: real nature is 
designated as Devotion. 


[ The seeking efc.—This definition is from the 
Advaita standpoint. Dualists who substitute Isvara, 
the Supreme Lord, for the Atman or Supreme Self 
immanent in.being, of course define Bhakti other- 
wise. For example, Narada defines it as af RAIET 
qaae —“ It is of the nature of extreme love 
to some Being,” and Sandilya, another authority 
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on the subject, puts it as ar qgan at —“ It is 
extreme attachment to Isvara, the Lord.” On 
reflection it will appear that there is not.much dif- 
ference between the definitions of the two schools.] 


LAHAT aKa NERA A: |} 
STAAN TAEA AA BUA: | 
SUG SITS Mest Jenga ANTR N3 

32. Others maintain-that the inquiry into 
the truth of one’s own Self is Devotion, 
The inquirer about the truth of the Atman 
who is possessed of the above-mentioned 
means of attainment should approach a wise 
preceptor, who confers emancipation from 
bondage ; 

| Truth of one’s own self &e,—This is, simply 
putting the statement of the previous Sloka in 
another way, for we are the Atman ‘in reality, 
though ignorance has veiled the truth from us. ~ 

A bove-mentioned—i. e. in Slokas 19 and 31. |] 


MTAMSTAASTIATA At AATTTA: | 
AAUTAIA: Wear Atea TaTaT: | 
sègas a TA TUAAT GATT 33N 

33. Who is versed in the Vedas, sinless, 
unsmitten by desire and a knower of Brahman 
par excellence, who has withdrawn himself 
into Brabman{ calm, like fire that has has con- 
sumed its 5 fuel, who i is a boundless reservoir of 


SS, 
ee aet 73 
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Vv n 4 
mercy that knows no reason, and a friend of 
all good people who prostrate themselves be- 
fore him ;— 


tion of all activity of the relative plane is meant.) 
The Sloka is an adaptation of the language of 
Srutis. | 


AATUN YS AFAT TSTAAAAA: | 

TAA JAJIMA GRIM ASIA: Nl 
34. Worshipping that Guru with devotion, 

and approaching him, when he is pleased 


with prostration, humility and service, (he ) 
should ask him what he has got to know :— 


eaan AAT THAT 
aerala wad waredt | 
AS UCMARA ETAT 
WISINTARSLATINTALTAT Null 
35. O Master, O friend of those that bow 
to thee, thou ocean of mercy, I bow to thee; 
save me, fallen as I am into this sea of birth 
and death, with a straightforward glance of 
thine eye, which sheds nectar-like grace 
supreme, 
[ The expression, abounding in hyperbole, is 


characteristically Oriental. The meaning is quite 
plain. ] 
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qarcearaanaad 
daai guvar: 
Hri sox wit war: 
UTUTHAAITS A ATÀ NZE 
36. Save me from death, afflicted as I am 
by the unquenchable fire of this world-forest, 
and shaken violently by the winds of an un- 
toward lot, terrified and (so) seeking refuge 


in thee, for I do not know of any other man 
with whom to seek shelter, 


[ Forest-fire &@c.—The world ( Samsdéra) is 
commonly compared to a wilderness on fire. The 
physical and mental torments are referred to. 

Untoward lot—the aggregate of bad deeds done. 
in one’s past incarnations, which bring on the evils 
of the present life. | 


arar Agia aaia wat 
AMAA Aad AeA: | 
drat: ead Wrawarara RAT- 
agarat arcara: BH 
37. There are good souls, calm and 
magnanimous, who do good to others as does 
the spring, and who having themselves crossed 
this dreadful ocean of birth and death, help 
others also to cross the same, without any 
motive whatsoever. 
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(Ww 0 Rodd acsivas spring—i. e. unasked, out of their 
heart’s bounty, as the spring infuses new life into 
animate and inanimate nature, unobserved:and un- 
sought. The next Sloka follows up the idea. | 


AY CIA: TAT TT TUT- 
BATAAN HERAATH | 
JAIN IRANA- 
gafaaaraaia fata fna NSI 
38. It is the very nature of the magnani- 
mous to move of their own accord towards 
removing others’ troubles. Here, for instance, 
is the moon who, as everybody knows, volun- 


tarily saves the earth parched by the flaming 
rays of the sun. 

(a o SEA A MALA 
saratana: Ya: gaiga- 
PAFMAMS RA: Agaa: VAT | 
Sad waana gasata Ai Wait 
gara gug NA: Warsar: 

CATHAT: BEM 

39. QO. Lord, eevuitin thy mentar-like 
speech, sweetened by the enjoyment of the 
elixit-like bliss of Brahman, pure, cooling 
to a degree, issuing in streams from thy 
lips as from a pitcher, and delightful to the 
ear,—do thou sprinkle me who am tor- 
mented by worldly afflictions as by the 
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tongues of a forest-fire. Blessed are those 
on whom even a passing glance of thine 
eye lights, accepting them as thine own. 

[Stripped of metaphor the Sloka would mean: 
Take pity on me and teach me the way oat of this 
world and its afflictions. ] 


ad ati waag 
AT AT NAR RARTSEJTTT: | 
aa a faianga aT TAT 
garg: aqidaga leol 
40. How to cross this ocean of phe- 
nomenal existence, what is to be my fate, 
and which of the means should I adopt— 
as to these I know nothing. Condescend 
to save me, O Lord, and describe at length 
how to put an end to the misery of this 
relative existence. 
[ Which of the means: Among the various and 


often conflicting means prescribed in the Shastras, 
which am I to adopt? ] 


aat aera utua ta 
Aatzralatanqaas | 
fatiga KELALTA 
LATCAia ATAT AETAT lei 


41. As he thus speaks, tormented by 


the afflictions of the world—which is like 
B 
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a forest on fire—and seeking his protec- 
tion, the saint eyes him with a glance 
softened with pity and spontaneously bids. 
him give up all fear. 


ARS AAT syafaat 
agqà Ay adan l 
IEAA TIA MATPART 
ba Ao. A ' 
aati Sara Hare NRI | 
42. To him who has sought his. pro» 
tection, thirsting for liberation, who’ duly 
obeys the injunctions of the scriptures,. 
who is of a pacified mind, and endowed 
with calmness,—(to such. a one) the sage 
proceeds to inculcate the truth out of 
sheer grace: 
[l This verse is an adaptation of Mundaka Upa. 
Ina. 
To him who &c.—The adjectives imply that 
he is a qualified aspirant. .] 


ar ae Agaa areas: 
PATA ATM SET TA: | 
Baa arar aadisen ae 
~ CaN A rN P~ ! 
aña art aa faliar eel 
43. Fear not, O learned one, there is 
no death for thee; there zs a means of 
crossing this sea of relative existence; that 
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very way by which sages have gone beyond 
it, I shall inculcate to thee. 


BAVA ACTeAAcAaACAAarad: | 

aa dea aaraa qeararcarceqtey Nen 
44, There zs a sovereign means which 

puts anend tothe fear of relative existence; 

through that thou wilt cross the sea of 

Samsara and attain bliss supreme. 


FAUNA AlAs AaATUAaT | 
AMAPARAAITS Aaa Aaa, Nel 

45. Reasoning on the meaning of the 
Vedanta leads to efficient knowledge, which 
is immediately followed by the - total 
annihilation of the misery born of relative 
existence. 

[ Eficient knowledge—the highest knowledge, 


which consists of the realisation of the identity of 
_ the individual soul with Brahman. ] 


agar alaaWegA- 
RETA ST SLAT: | 

at at uasa fagaga 
angistraraferarzearara, een 


46. Faith, devotion and the Yoga of 
meditation—these are mentioned by the 
Srutias the immediate factors of Liberdtion 
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in the case of a seeker; whoever abides in 
these, gets Liberation from the bondage of 
the body, which is the conjuring of 
Ignorance. 

[ The reference is to Kaivalya Upanishad i. 2. 

Faith—Shraddha, Devotion—Bhakti. These have 
been defined in Slokas 25 and 31, 32. 

Bondage of the body—i. e. the identification of 
the Self with the body, which is solely due to 
Ignorance or Avidya. ] 


AAAA ALITA AACA 
gacnaesead uq Wala: | 

aaiaaneaararara- 
LITARA ALCATAT NBS 


47. It is verily through the teuch of 
Ignorance that thou who art the Supreme 
Self, findest thyself under the bondage of 
non-Self, whence alone proceeds the round 
of births and deaths. ‘The fire of knowl- 
edge, kindled by the discrimination be- 
tween these two, burns up the effects of 
Ignorance together with their root. 


a Sars | 
BIA gaai earaecaAtsa rata HAT 


ASUCAT AAT BATT: KAT HAFJATA NUS 
48. The disciple said: Condescend to 
listen, O Master, to the question I am 
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putting (to thee); I shall be gratified to 
hear a reply to the same from thy lips. 


Gl ATA IER RANT NINA: 
G C~ e ~ Z K 

AA NABTET KA TANIT: | 
HISAAALAT QTA: H AAT 

AAIR: AUAATSAATT (IVE 

49. What is Bondage, forsooth? How 

has it cOme (upon the Self)? How does 
it continue to exist? How is one freed 
from it? Who is this non-Self? And who 
is the Supreme Self? And how can one 


discriminate between them?—Do tell me 
about all these. 


WTYRLATA | 
PASTA HABA uad a Se czar | 
AAMT AAFIA aaa ag AE idol 
50. Mi Guru replied: Blessed art 
thou! Thou hast achieved thy life’s end 
and hast sanctified thy family, that thou 


wishest to attain Brahmanhood by getting 
free from the bondage of Ignorance! 


MUATAARAT: (tq: Alea gaT: | 
ATTATAARAT g CASA A HATA NY 


51. A father has got his sons and 
others to free him from his debts, but he 
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has got none but himself to remove his 
bondage. 


[ In this and the next few Slokas the necessity 
of direct realisation is emphasised as the only 
means of removing Ignorance. ] 


AIRERA AARAA | 
gutasag à g faar da a Aafaa IRI 

52. The trouble such as that caused by 
a load on the head can be removed by 
others, but none but one’s own self can put 
a stop to the pain which is caused by 
hunger and the like. 


qraqataaar a naa aa cits | 

DITA TISEI AAG SABAMT MVM 
53. The patient who takes (the proper) 

diet and medicine is alone seen to recover 


completely,—not through work done by 
others. 


TEJET THAT TAT | 

aa At ag qeda | 
agg fasagia 

araa ATT TTTA faa NLN 


54. The true nature of things is to be 
known personally, through the eye of clear 
illumination, and not through a sage: 
what the moon exactly is, is to be known 
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with one’s own eyes; can others make 
him know it? 

~~ = er mee FS. SIC 
RIAUTTAAFRISI Aa TARTATA | 

A ° x As 
a: TEVI salary mekrat] wll 

55. Who but one’s own self can get 
rid of the bondage caused by the fetters of 
Ignorance, desire, action and the like, 
aye, even in a hundred crore of cycles? 

[ 4gnorance of our real nature as the blissful 
Self leads to desire, which in its turn impels us to 
action, entailing countless sufferings. 

Cycle—Kalpa, the entire duration of the evolved 
universe. See note on Sloka 6. | 


a dita a aia HAM ai a raat | 
garana are: fanua area Vel 

56. Neither by Yoga, nor by Sankhya, 
not by work, nor by learning, but by the 
realisation of one’s identity with Brah- 
man is Liberation possible, and by no 
ether means. 

[ None of these, if practised mechanically, will 
bring on the highest knowledge—the absolute 
identity of the Jiva and Brahman—which alone, 
accoréing to Advaita Vedanta, is the supreme way 
<9 liberation. 

‘Yoga’ may mean Hathayoga which strengthens 
the body. l 

' According to the Sankhya philosophy liberation 


Veo 
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is achieved by the discrimination between Purusha 
and Prakriti. The Purusha is sentient but inactive, 
and all activity belongs to Prakriti, which is 


' non-sentient, yet independent of the Purusha. The 


Sankhyas also believe in a plurality of Purushas. 
These are the main differences between the 
Sankhya and Vedanta philosophies. 

Work—-Work for material ends, such as getting 
to heaven and so forth, is meant. 


VU’ Compare Svetasvatara Upa. III. &.—‘ Seeing Him 


alone one transcends death, there is no other way. | 


HMA KITT AA AAG LAA | 
THITAAATA AA BIGsIATA Resa NW! 


5/. The beauty offa gitars form and 
the skill of playing on its chords serve 
merely to please some persons, they do not 
suffice to confer sovereignty. 


IAA THT MAA eATARTTT | 
3 EN 5 ; iS he 
agsq Taga TERRA 4g APs WAS! 

58. Loud speech consisting of ashower 
of words, the skill in expounding Scriptures, 
and likewise erudition—these merely bring 
on a little personal enjoyment to the 
scholar but are no good for Liberation. 

l Book-learning to the exclusion of realisation is 
deprecated in fhis and the following Slokas. 


Loud speech.—Speech is divided into four kinds 
according to its degree of subtlety. Vazhhar2 is 
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the lowest class, and represents articulate speech. 
Hence, dabbling in mere terminology is meant. | 


MAM WT ava arearattaeg ARAT | 
faaraste Gt ava wariata AKAT Wel 

59. The study of Scriptures is useless 
as Jong as the highest Truth is unknown, 
and it is equally useless when the highest 
Truth has already been known. 

[ Prior to realisation, mere book-learning with- 
out Discrimination and Renunciation is useless 
as it cannot give us Freedom, and to the man of 


realisation, it is all the more so, as he has already 
achieved his life’s end. ] 


UAHA AJIUA FAMAAUMAHTUT | 

HA: TAATSH ASA ATANSATAATAA: leol 
60. The Scriptures consisting of many 

words are a dense forest which causes the 

mind to ramble merely. Hence the man of 

wisdom should earnestly set about knowing 

the true nature of the Self. 


AJAR İLLE ARATAT CAAT | 

A aA A A 2X. ALALA 

THY ALA MAA THA HA: ARTTA: ERN 
6i. For one who has been bitten by the 

serpent of Ignorance the only remedy is 

the knowledge of Brahman; of what avail 

are the Vedas and Scriptures, Mantras and 

medicines to such a one ? 


a 
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a na frat ord ea aAa: | 
PASTA TRA AMAIA HEJA NERI 
62. . A disease does not leave off if one 


simply utter the name of the medicine, 


without taking it; (similarly) without 
direct realisation one cannot be liberated 
by the mere utterance of the word Brah- 
man. 


DHA ELAJA ITAIT ATAU: | 
AAs: Hal BHa MM AHAsMTA NEB 

63. Without causing the objective uni- 
verse to vanish and without knowing the 
truth.of the self, how is one to achieve 
liberation by the mere utterance of the 
word Brahman?—it would result merely 
in an effort of speech. 

[ Without causing...vanish.—By realising one’s 
identity with Brahman, the one without a second; 
in Samadhi, one becomes the pure Chit (knowledge 
absolute), and the duality of subject and object 
vanishes altogether. Short of this, ignorance which 
is the cause of all evil is not destroyed. ] 


AHA JATAN AN AATA | 
LIAS Ala aari TAT Alagaera lee 
64. Without killing one’s enemies, and 


possessing oneself of the splendour of the 
entire surrotinding region one cannot claim 
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to be an emperor by merely saying, ‘I am 
an emperor.’ 


Mah aai SMU AATeHIM BHAA | 
RaT: aaqa ate aR: weg fateh N 
azg ASTISUNAAAT LATA STA GTA | 


MA No o ° 


mamaa Baas at a Saha 

65. Asatreasure hidden underground 
requires (for its extraction) competent 
instruction, excavation, the removal of 
stones and such other things lying above 
it and (finally) grasping, but never comes 
out by being (merely) called out by name, 
so the transparent Truth of the Self, which 
is hidden by Maya and its effects, is to be 
attained through the instructions of a 
knower of Brahman, followed by reflexion, 
meditation and so forth, but not through 
perverted argumentations. 

| Mikshepah—something remaining hidden. The 
idea is—one must undergo the necessary practice.] 


AMAA TAT WAI IAAT | 

AN : Cy lap A A 

Cd A HRaASAT taraa Wasa: NEEN 
66. Therefore the wise should, as in 

the case of disease and the like, personally 

strive by all the means in their power te 

be free from the bondage of repeated births 

and deaths. 
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amaa Ha: a ahaaa RaRa: | 
gasd fayerat grasas JNT: NENN 

67. The question that you have asked 
to-day is excellent, approved by those 
versed in the Shastras, aphoristic, preg- 
nant with meaning and fit to be known by 
the seekers after Liberation. 

| Aphoristic—terse and pithy.] 


A tan 


smaragd Agaa agetad | 
ALATHRAIMNGAA AAA ATSATS NES 

68. Listen attentively, O learned one, 
to what I am going to say. By listening 
to it you shall be instantly free from the 
bondage of Samsara. 


mge fg: cant fanaa 
ATTA aAAAAACT | 
aa: qaar TAteatagr 
FATA: TARTATHAMT ITR NEEN 


69. The first step to Liberation is the 
extreme aversion to all perishable things, 
then follow calmness, self-control, for- 
bearance, and the utter relinguishment of 
all work enjoined in the Scriptures. 

[ Aversion, calmness etc. —These four have been 
defined in Slokas 20—24, Cf. Sruti—areat area 
TIAA AT: | 
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All work: all work done with motive, including 
the good ones prescribed in the Shastras and those 
that are evil—which men do prompted by their 
own nature. | 


ad: yita Gaza- 
vara fat faafaceat gà: | 
adtstaaet aaa fag- 
aza MAUNMBA agafa ligoil 

70. Then come hearing, reflection on 
that, and long, constant and unbroken 
meditation, forthe Muni. After that the 
learned one attains the supreme Nirvikalpa 
state and realises the bliss of Nirvana even 
in this life. 

[ Compare Bri. Upa. II. iv. 5. 

flearing—of the Truth from the lips of the Guru. 

Meditation—the flowing of the mind in one un- 
broken stream towards one object. 

Afuni—the man of reflection. 

Nirvikalpa state—that state of the mind in which 
there is no distinction between subject and object— 

(all the mental activities are held in suspension, 
and the aspirant is one with his Atman.) Itisa_ 
superconscious state, beyond all relativity, which * 
1a be felt by the fortunate seeker, but cannot be 

described in words.) The utmost that can be said 
of it is that it is inexpressible Bliss, and Pure 
Consciousness. Nirvana, which literally means 
‘blown out,’ is another name for this. ] 
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agigi aaaratraeataaaasag | 
ATSAA HAT MIA ACALAATATT INSR 

71. Now I am going to tell you fully 
about what you ought to know—the dis- 
crimination between the Self and non-Self. 
Listen to it and decide about it in your 
mind. 


ASNMAS TAT ak- 
CATIA AA ANARAN | 
Qai<aglyAITAcaai- 
A A ~ 
CHCA FEIGMAAT NYRI 
72. .Composed of the seven ingredients 
viz., marrow, bones, fat, flesh, blood, skin, 
and cuticle, and consisting of the follow- 
ing limbs and their parts—legs, thighs 
the chest, arms, the back, and the head— 
anA aad att 
araen eaa Ta: | 
ananaga: 
qasai yara nafa atr sil 
73. -—This body, reputed to be thie 
abode of the infatuation of ‘Iand mine,’ 
is designated by sages as the gross body. 
The sky, air, fire, water and earth are 
subtle elements. They— 
[ Zhe sky, air efc.—These are the materials out 
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of which the gross body has been formed. They 
have got two states, one subtle and the other gross.} 


qee iata wear 
EAA A SFATCTTAT: | 
arareaarar fasar aaia 
UAT: TA GAA AFF: li 

74, Being. united with parts of one 
another and becoming gross (they) form 
the gross body. And their subtle essences 
form sense-objects—the groups of five 
such as sound and the rest which conduce 
to the happiness of the experiencer, the 
individual soul. 

| Being united &c.—The process is as follows: 
Each of the five elements is divided into two parts, 
one of the two halves is further divided into four 
parts. Then each gross element is formed by - 
the union of one-half of itself with one-eighth of 
each of the other four. 

Subtle essences—Tanmdatras. 

Form sense-objects—by being received by the 
sense-organs. 

Sound and the rest—sound, touch, smell, taste 
and sight. 


Happiness &c. = HES includes its opposite, 
—misery also. ] 


a ay yet ATÀ gT 
aaa ggåRa | 


a7 
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~ A @ , e A 
aa aara HATA: 
CARATAT aAa ATAT: Ml 

75. ‘Those fools who are tied to these 
sense-objects by the stout cord of attach- 
ment, so very difficult to snap, come and 
depart, up and down, carried amain by the 
powerful emissary of one’s own action. 

[ Come and depart &c.—Become subject to 
birth and death and assume various bodies from 
those of angels to those of brutes, according te the 
merits of their work. 

Powerful emissary €&c.—Just as culprit seizing 
things not belonging to him is put in fetters and 
sentenced by the royal affair in various ways, so 
the Jiva, oblivious of his real nature, through his 
attachment to sense-object is subjected to various 
kinds of misery. ] 


aaff: qata TT 

QATA: CAAA TST: | 
HUFATAFIATaTa-- 

WHET AT: GALA Ssa: PRA lel 

76. ‘The deer, the elephant, the moth, 

the fish and the black-bee—these five have 
died, being tied to one or other of the five 
senses viz., sound etc., through their own 
attachment. What then is in store for 
man who is attached to all these five! 


[ Their own attachment: The word ‘guna’ in 
the text means both ‘a rope’ and ‘a tendency.’ | 
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(oR) 
Cr) 


~ ee € P 
aaa Aat fasa: maaari | 
fat fagia aeti gurt BayqareqaT Nos] 
77. Sense-objects.are more virulent in 
their evil effects than the poison of the 
cobra even. Poison kills one who takes it. 
but those others kill one who even looks 
at them through the eyes. 
| Looks at them......eves—The mention of the 
eyes here is only typical, and implies the other 
sense-organs also; contact with the external world 
by azy organ, is intended. | 


FATAMASIVVA Aw: CTIA | 
€ CT Held GRA AeA: EMAA vs 
fe. ic Who is free from the terrible 
jetters of the hankering for the sense- 
objects so very dificult to get rid of, is 
alone fit for libesations atid Heteelses— 
even Mor u le jge versed itt all thes six 
Shastras. | 


[ Six Shastras—The six schools of Indian 
philosophy are meant. Mere book-learning with- 
out (fhe heart's yearning for emancipation) will not 
produce any effect. 


aaia AHA- 
saaat Waag_gaaes | 
BIAS AMAA SATA 


aga awe aAa Fag Wel 
C 
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79. ~ Those seekers after liberation who 
have got only an apparent dispassion. 
(Vairagya) and are trying te cross the 
ocean of Samsâra (relative existence), the 
shark of hankering catches by the throat 
and violently snatching away drowns them. 
half-way. 


[ Snatching away—trom the pursuit of Brahma- 
jnana, | 


faqareaaNel AA gA ga: | 

a wala waar: at mgala: Eol 
80. He who has killed the shark known. 

as sense-object with the sword of mature 

dispassion, crosses the ocean of Samtsara,, 


free from all obstacles. 

[ Dispasston—Vairagya. | 
PATATATAATANSRA MSHA : 

qasanan weeny fare i 
TAQAATARIA NSARA: STA ZHAI 

qaaa walaa: aaa fare nse 

81. Know that death quickly overtakes 
the stupid man who walks along the dread- 
ful ways of sense-pleasure, whereas óne 
who walks in accordance with the in- 
structions of a well-wishing and worthy 
Guru, as also his own reasoning, achieyes. 
his end—know this to be true. 
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maqa HIE ale à aafia 
AALATMATaTaAF aar | 
dagrar gaT- 
ANFACAAA JAAA IGRI 
62. If indeed thou hast a craving for 
liberation shun sense-objects from a good 
distance as thou wouldst do poison and al- 
ways cultivate carefully the nectar-like 
virtues of contentment, compassion, for- 
giveness, straight-forwardness, calmness 
and self-control. 


WII VRTA FA- 
PATARIA NH | 
2g: WUIASAAASA e 
q: AHA A AAA gia IGBI] 

83. Whoever leaves aside what should 
always be attempted, viz., the emancipa- 
tion from the bondage of Ignorance with- 
out beginning, and passionately seeks to 
nourish this body—which is an object for 
others to enjoy—ceommits suicide thereby. 

[ For others to enjoy: to be eaten perchance by 
dogs and jackals after death. ] 


UUCHIMIG AT a eni egia | 
ale grafar ge adi aa a negi NER 
34. Whoever seeks to realise the Self 


36 VIVEKACHUDAMANI 


by devoting himself to the nourishment of 
the body, proceeds to cross a river by 
catching hold of a crocodile, mistaking it 
for a log. 
HIE Ta AIR TRIageeg | 
AA fatatadl sa a ghnaeasta usa 
85. So for a seeker after liberation the 
infatuation over things like the body is a 
dire death. He who has thoroughly con- 
quered this deserves the state of freedom. 
[ Infatuation.—That I am the body or that the 
body etc. are mine. ] 


ae aie agreed teargariag | 

4 FRAT BATT AFA AAA: WA qZ ise 
86. Conquerthe infatuation over things 

like the body, one’s wife and children,— 

conquering which the sages reach that 

Supreme State of Vishnu. 


[ Supreme State of Vishnu.—From Rig-Veda, 
Ifi 20-21. | 


TEULIER GEALE ULSI E JS | 

gå gagara eya farakae ag: SSN 
87. This gross body is to be deprecated 

for it consists of the skin, flesh, bloed, 


arteries and veins, fat, marrow and bones, 
and full of other offensive things. 
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GSTHAGAT AFT: WAIT: TERA | 
GRAA gA AMMAAAATAA: N 
WIA AMAT EATA HA AA: GTI 
88. This gross body is produced by 
one’s past actions out of the gross ele- 
ments subdividing and combining with the 
other four, and is the medium of experi- 
ence for the soul. That is its waking state 
in which it perceives gross objects. 


| Suddividing etc.—Panchikarana: see note on 
Sloka 74. ] 


arAfgà: eyatariàat 
AAAA MLA AARNA | 
HUia Ma: AAAA 
Aara USED ATAT SEI 
89. Identifying itself with this form the 
individual soul, though separate, enjoys 
gross objects, such as garlands and sandal- 
paste etc., by means of the external organs. 
Hence this body has its fullest play in the 
waking state. 
WATT AMAA: YATE TATANTA: | 
ala Suns cae Weaquanfaa: NeoN 
90. Know this gross body to be like a 
house to the householder, on which rests 


man’s entire dealing with the external 
world. 
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EAEI ATATAUATMT aA TAT: 
A ~ las 

CUSATAAT ACTA AT: AJATTI: | 
AMTMANAAAAT AC ASAAT: EF: 

JATIATAIEMAGET ARAT: Wee 

91. Birth, decay and death are the 
various characteristics of the gross body, 
as also stoutness etc. ; childhood etc. are its 
different conditions; it has got various 
restrictions regarding caste and order of 
life; it is subject to various diseases, and 
meets with different kinds of treatment, 
such as worship, insult and high honours. 


Caste—Brahmana &c. Order of life—Brahma- 
charya etc. ] 


asiga saat ant” 

aia a fat favaraaraara | 
RÍN TTAYTET: 

BAPTA TAWA RAY NEM 

92. The ears, skin, eyes, nose and 

tongue are organs of knowledge, for they 
help us to cognise objects; the vocal 
organs, hands, legs etc. are organs of 
action, owing to their tendency for work. 
fANDTASa HCA Aer at- 

wagiataatata agaa: | 
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zarg Haenen A- 

Jfa: TETUTeTaATT ANT: NEN 
sarfaararaetRarg(a: | 

TATVTHFAP MAGA THAT lle VI 

93—94, The inner organ (Antahkarana) 

is called Manas, Buddhi, Ego or Chitta, 
eccording to their respective functions : 
the Manas, from its considering the pros 
and cons of a thing; the Buddhi, from 
its property of determining the truth of 
objects; the Ego, from its identification 
with this body as one’s own self; and the 
Chitta, from its function of seeking ior 
‘pleasurable objects. 


a a 
ANINA ATASATA RHIANT ATU: | 
aaa gadane kargara aE- 
zaa NENI 
95. The same Prána becomes Prána, 
Apána, Vyana, Udána and Samana accord- 
ing to their diversity of functions and 
modifications, like gold and water etc. 
[Like gold etc.—Just as the same gold is fashioned 


into various ornaments, and as water takes the 
form of foam, waves, etc.] 


SMe qa wanra TT 
FUME ATAJA TA | 
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aaraa S nanda 

Gash QNÂTATZ: NEEN 

96. -The five organs @iaciionwencl™ 4s 
speech etc., the five organs of knowledge 
beginning with the ear, the group of five 
Pranas, Buddhi and the rest, together with 
Nescience, desire and action—these eight 
‘cities’ make up what is called the subtie 
body. 
"| Wescience &c.—See note on Sloka 55. | 

eg uit rw qnaai 

fae TIS SAAT ETAT | 
SWAT RAWATT ATA 

CA MAA STALIN ALAA: NEB 

O/. Wisten, this Suprle™ edy, “called 

also Linga body, is preduced out of the 
elements before their subdividing and 
combining with each other, is possessed of 
desires and causes the soul to experience 
the fruits of its actions. It is a beginning- 
less superimposition on the soul brought 
on by its own ignorance. 
CIA HAAS FANS TT 

sanaa fanfa TT I 
ean g gA: aAa Aa 

asaan aan: ESN 
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HATA MATT TAA 
GA Ray Vila AT TTUAT | 
ATARI TATA TAT 
a fara EARRAN: | 
AUICaARCaayA HR- 
Cs ae es ~ A 
aq AA NATAT Ha: NEEN 
98—99. Dream is a state of the soul 
distinct from the waking state, where it 
shines by itself. In dreams Buddhi, by 
itself, takes on the role of the agent and 
fewike, owing to Vafious désires of tie 
waking state, while the supreme Atman 
shines in its own glory,—with Buddhi as 
its only ee ee the witness of 
everything, and is not touched by the least 
work that the Buddhi does. As it is 
wholly- unattached, it is not touched by 
any work that its stperimpositions may 
per lOnme 
| Buddhi—here stands for the Antahkarana——the 
“inner organ ” or mind. 
By itself—independently of the objective world. 


Takes on the role &¢.—"Yhe Atman is the one 
intelligent principic, and whatever Buddhi does it 
does borrowing the light of the Atman. | 


GALAGA HC = VAMACHA: FET: 
TRUER AT AEWA AIGA Il 
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100. -This subtle body is the instrument 
for all activity of the Atman, who is 
Knowledge Absolute, like the adzeand other 
tools of a carpenter. Therefore this Atman 
is periodi tnatvaened. 


WERT AAS AHT: 

A A A 

MAJIT A TAT: | 
arai aca reaua 

Massa a g AURA: Noe 
101. Blindness, weakness, and sharpness 
are conditions of the eye, due to its fitness 
or defectiveness merely; so ate deafness 
and dumbmess ete. of thie ear amid so 
forth,—but never of the Atman, the 
Knower. 
SVP aa sa ara TAM Ts 

ALAS ATAERAUNS HT: AAT: | 
qatana aaa asg: 

MMC ATITA NORN 
102. Inhalation and exhalation, yawn- 
ing, sneezing, secretion. and leaving this 
bedy ete. are called by experiewiunetions 
of Prana and the rest, while hunger and 
thirst are characteristics of Prana proper. 


METRIT marg THT | 
HAMA ARMA FAFATATAAHAT Losi 
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103. The inner organ (mind) has its 
seat in the organs such as the eye etc., as 
well as in the body, identifying itself with 
them and endued with a reflection of the 
Atinan. 


Lk ag € GEKE AAT WMiMMTAAFAAA | 
ANIMA AA MAATILAA igor 
104. Know that it is Egoism which, 
identifying itself with the body, becomes 
the doer ot enjoyer and in conjunction 
with the Gunas such as the Sattva, as- 
sumes the three different states. 


[Gunas—the three component factors of Prakriti. 
Different states—those of waking etc. | 


frammraspea Bat gat ase | 

Se Gs IAA: HIAR ARAA: ON 
105. When the sense-objects are favoúr- 

able it becomes happy, and it becomes 

miserable when the case is contrary. So 

happiness and misery are the characteristics 


of egoism, and not of the ever-blissful 
Atman. 


araka fe yara a cara: AT | 
gaa ca fe anara Raan wa: | 


JA ARAT AAAS ATTA FBX BATAAN Eli 
106. Sense-objects are pleasurable only 
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as dependent on the Atman manifesting 
through them, and not independently, be- 
cause the Atman is by its very nature the 
most beloved of all. Therefore the Atman 
is ever blissiul, and never suffers misery. 

[ Vide Bri. Upa.—Yajnavalkya’s teachings to his 
wife Maitreyi. ] 


VGA faery measg | 
RAIAYAAAAGATT BW AA owl 

107. That in profound sleep we ex- 
périence the bliss of Atinan independent 
of sense-objects, is clearly attested by Sruti, 
direct perception, tradition, and inference. 

[ Srufi—Chhandogya, Brihadaranyaka, Kausi- 
taki and other Upanishads. 

JFdégrati—is a plural verb. ] 


KERRATA QAII- 
LATA aGAT ATU RAET TT | 
RAZA BAVA ATA 
Gay AUG As AAA iOS 
108. Avidya (Nescience) or Maya, called 
also the Undifferentiated, is the power of 
the Lorda lt is. without beginning 
is made up of the three Gunas and is 
superior to the effects (as their cause). 
She is to be inferred "by one of clear 
intellect only frommtlieekects She proditees. 
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It is She who brings forth this whole 
universe. 

[| The Undifferentiated—the perfectly balanced 
state of the three Gunas, where there is no mani- 
fested universe. When this balance is disturbed, 
then evolution begins. 

Power of the Lord—This distinguishes the 
Vedantic conception of Maya from the Sankhya 
view of Prakriti which they call insentient and at 
the same time independent. | 


KALAHATAN aA 
(AAAA JARAK AT | 
MRAR AAATLAAT aT 
HATRASAATAT TTA NOEN 
moo). gle is neither existent nor nen- 
existent nor partaking of both charac- 
ters; neither same nor different nor both; 
—neither composed of parts nor an in- 
divisible whole nor both; She is most 


wonderful and cannot be described in 
words. 


BAAN AT IATLAT 
ggi gAn Tar | 
cacan aaa WAST 
gaada: AA: TAHT: RON 
110. This Maya can be destroyed by 
the realisation of the pure Brahman, the 


49 VIVEKACHUDAMANI 


one without a second, just as the mistaken 
idea of a snake is removed by the dis- 
crimination of the rope. She has her 
Gunas known as Rajas, Tamas and Sattva, 
named after their respective functions. 
Raat TAM: Harley 

qa: Tata: TBAT gera | 
cimMsaseay: saana fas 

garadi à AAT ATT: eee 

111. Rajas has its Vikshepa-Shakti or 

ptojecting power which. is of the nature 
of an activity, and from which this 
primeval flow of activity has emanated. 
From this also, the mental modifications 
such as attachment and the rest and grief 
and the like are continually produced. 

[ Vikshepa-shakti—that power which at once 
projects a new form when once the real nature of a 
thing has been veiled by the dvarana-shakii, men- 
tioned later in Sloka 113, 

Primeval flow etc.—i, e. the phenomenal world, 
alternately evolving and going back into an involved 
state. Cf. Gita xv. 4.] 


ata: SPAY MALTAT EATS- 
Terttqeacrageg Ter: l 

ant TA taar: gega- 
Ja ALB ATT: NLL 
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MZ Lust, anger, avarice, arrogance, 
spite, egoism, envy and jealousy etc.—these 
are the direattributes of Rajas, from which 
this worlflly tendency of man is produced. 
Therefore Rajas is a cause of hondage. 


ASSIA AATU EA 

UWIAA ACSA HTAAS AAT | 
au fara garen Had- 

FBIM: Tae SF: ees 

113. Avrité or the velling power is the 

power of Tamas which makes things ap- 
pear other than what they are. It is this 
that causes man’s tepeated transmigta- 
tions, and starts the action of the project- 
ing power (Vikshepa). 


TATATAY TSA AGU scaaeaAqeaieaz- 
ATEARI A ATA agar Afaa 
i THEA | 
AARAA ANY RAINE ATTN, 
Staal aar Teeaans: alway: i 
114, Ever wise and learned men and 
mën who are clever and adepts in the 
vision of the exceedingly subtle Atman, are 
overpowered by Tamas and do not under- 
stand the Atma ever though clearly 
explained in vatious Ways. What is simply 
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superimposed by delusion, they consider 
as true, and attach themselves to its 
effects. Alas! How powerful is the great 
Avritt Shakti of dreadful Tamas! 


saraar ar raeadaaraars- 

wuraar anA ATEAN: | 
aang a Agaa we 

TAQ: GIIA LLY 

115.” Apsence Wor "ewe jimement, OT 

contrary judgment, want of definite belief 
and doubt—these certainly never desert 
one who has any connection with this 
‘veiling power’’ and then the ‘‘projecting 
power’’ gives ceaseless trouble. 


[ Want of definite belief—in the existence of a thing 
even though there may be a vague notion of it. 1 


BA AAWEAA EAZ- 
IMATAN: | 
Ga: wey ale ater fafa- 
aztatat Agfa evel 
116. Ignorance, lassitude, dulness, sleep, 
inadvertence and stupidity etc. are attri- 
butes of Tamas. One tied to these does 
not comprehend anything but remains like 
one asleep or like a stock or stone. 
| Stock or stone—lit. pillar. ] 
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ad Ag aaau 

atyai fafaa ATATA Rew | 
qarara: wataraa: ag 

THI CANS ASA 225 

117. PwseGattwa is (clear) like water, 

yet in conjunction with Rajas and Tamas 
makes for transmigration. A glimpse of 
the Atman becomes reflected in the 
Sattva and like the sun reveals the entire 
world of matter. 


fae aat Walea TAT 

SAATANAT AIAT AATAT: | 
SAATI AEA JJA a 

aA A 

ad a arfacafAafa: 1SN 

118. The traits of mixed Sattva are an 

utter absence of pride etc. and Niyamas 
and Yama etc., as well as faith, devotion, 
yearning for liberation, the divine tenden- 
cies and turning away from the unreal. 

[ Absence of pride efc.—The reference is to the 
higher attributes enumerated in the Bhagavad-Gita 
XIII. 8-12. 

Yama—Non-killing, truthfulness etc. Miyama— 
Purity, contentment etc. Vide Patanjali’s Yoga 
Aphorisms ITI. 30 & 32. 

Divine tendencies—The reference is to the 


opening Slokas of Gita, Ch. XVI. ] 
D 
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AJEA TUT: TAS: 
araga: TAT safa: | 
aia: Teo: WlaTcaraST 
TAT MATACATS Qama NE 
119. The traits of pure Sattva ate 
cheerfulness, the realisation. of one’s owm 
Self, supreme peace, contentment, bliss, 
and steady devotion for the Atman, by 
which the aspirant enjoys bliss everlasting.. 
[ Pure Sattva—Sattva unmixed with Rajas and 
Tamas elements. | 


nA ARE . 
PrAMAAADTM aos 
aR ATA AUTH: | 
gyatra AAFAA 
A dA Cc A 
yaraga zA rI ZON 
120. This Undifferentiated spoken of as 
the compound of the three Gunas is the 
causal body of the soul. Profound sleep is 
its special state, im which the functions of 
the mind and all its organs are suspended.. 
[ Ondifferentiated—Avyaktam,mentioned in Sloka 
108 and following. i 
Of the soul—identifying itself through ignorance 
with thi§ or the other two bodies. 
Lhe SOOM suspended—not im perfect 
knowledgé as in Samadhi, but in ignorance. This: 
is the differentia between these two states. | 
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garara fafafa- 
dtareaarataraca az: | 
garataey faa sara: 
raa Vala amaa: Ven 
121. Profound sleep is the cessation of 
all kinds of perception, in which the mind 
remains in a subtle, seed-like form. The 
test of this is the universal verdict that 
I did not know anything then. 
[ All kinds of perception—including remem- 
brance and delusion also. 
The universal verdict &c.—This negative re- 
membrance proves the continuity of the mind even 
in the sushupéi state. | 


DARA 


TerAMMAA STAT: 
aa faarer ANAT: GJATAT: | 
sqratiayararad a aa- 
ASHI AAT MATAT IRI 
122. The body and the organs, the 
Pranas, Manas and Egoism etc., all forms 
of function, the sense-objects, pleasures 
and the rest, the gross elements such as 
the ether and so forth, in fact, the whole 
universe, up to the Undifferentiated—all 
this is Not-self. 
[ This and the next Sloka set forth what we are 
to avoid identifying ourselves with. We are the 
Pure Self, eternally free from all duality. ] 
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Aa arani Ga NealfeewIsaT | 
sakaraa fate at aR aR- 
- MTA IRRI 

123. From Mahat down to the gross 
body everything is the effect of Maya : 
These and Maya Herself know thou to be 
Non-self and therefore unreal like the 
mirage in a dẹsert, 

~[ Mahat—Cosmic Intelligence. It is the first 


to proceed from Prakriti or Maya. For the 
hierarchy vide Katha Upa. I. iii, ro-11. ] 


aa a sagah wat qatna: | 
TZM ATT Teale: KAANAA NLN 

124° Now Iam going to tell thee of the 
real nature of the Paramatman, realising 
which man is freed from bondage and at- 
tains liberation. 


[ Liberation: ‘ Kaivalya’ Na means extreme 
aloofness. ] 


Wiad narea} faAaaeAIaAATsaa: | 


AAIUAAATA AeTAHMataqay4y: NIM 
125. There is some Absolute Entity, 
the eternal substratum of the perception 
of Egoism, the witness of three states, and 
distinct from the five sheaths or cover- 
ings. 

[Five sheaths &c.— Consisting respectively of 
Anna (matter ), Prana (force ), Mana ( mind D, 
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Vijnana (knowledge) and Ananda (Bliss). The first 
two comprise this body of ours, the third and 
fourth make up the subtle body (Sukshma Sarira) 
and the last the causal body (K4rana Sarira). The 
Atman referred to in this Sloka is beyond them all. 
These Kosas will be dealt with later on in the 
book. ] Í 


at faaratta ana AAEN | 
qimagaMaRaaaraATgaagaag ZIEN 
126. Who knows everything that hap- 
pens in the waking state, in dream and in 
profound sleep, is aware of the presence 
or absence of the mind and its functions, 


and is the background of the notion, 
tere! T am.’ 


[ This Sloka gives the purport of such Sruti 
passages as Kena Up. I. 6, and Bri. III. iv. 2. ] 


a: Wala tag Va Wa Gata RAA | 
GAA FANS A AT NATAT lel 
127. Who Himself sees all, whom no 
one beholds, who illumines the Buddhi 


etc., but whom they cannot illumine.— 
This is He. 


aa fasatad sara aa. carsifa fer | 

META AA Å APFAAFATAAT IRISI 
128. By whom this universeis pervaded, 

whom nothing pervades, who shining all 


54 VIVEKACHUDAMANI 


this (universe) shines as His reflection.— 
This is He. 

[By whom etc—Compare Chhandogya III. xi. 6, 
and Gita x. 42. 

Who shining efc.—A reproduction of the sense 
of the celebrated verse occurring in Katha Upa. II. 
V. 15, Mundaka II. ii. 10, and Swetaswatara vi. 14.] 


aa afafa RIIAT: | 

faig TARA Aaea ftar Ta NENI 
129. By whose very presence the body, 

the organs, mind and intellect keep to 


their respective spheres of action, like 
servants! 


aagtafatar fasaa JAT: | 
aà TWAT Aa AMA ATETSAAIT 13O 

130. By whom everything from Egoism 
down to the body, the sense-objects and 
pleasure etc. is known as palpably as a 
jar, —for He is the essence of Eternal 
Knowledge ! 

[ Compare Bri. IV. iii. 23.] 


QUTSATAT FST: gerar 
PAVATIAUSHA GTA: | 

glaat: MATT TATA 

aan ATM AAATT N23 LM 


131. This is the innermost Self, the 
primeval Purusha (Being), whose- essence 
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3s the constant realisation of iafinite Bliss, 
who is ever the same, yet reflecting 
through the different mental modifications, 
and commanded by whom the organs and 
Pranas perform their functions. 

[ Junermost Self—Vide Bri. III. 4 and elsewhere. 

Reflecting eic. —Compare Kena Il. 12. 

Commanded by whom &c.—See the opening 
Sloka of the same Upanishad and the reply given 
to it later on. | 


A n 

BAT QARATA NITIR- 
AcQIHATRIA SUNTAN: d 

RRI Taare 
aAa Aa At THITAT Ue Brt 

132. In*thisvery*bedy, in the mind, full 
of Sattva,in the secret chamber of the 
intellect, in the Akasa knewn as the Un- 
manifested, the Atman, of charming 
splendour, shines like the sun aleft, mani- 
festing this universe through Its ewn efful- 
gence. 

[ This Sloka gives the hint where to look in for 
the Atman. first of all there is the gross body; 
within this there is the mind or “inner organ,” 
of which SBuddhi or intelligence, characterised 
by determination, is the most developed form; 
within Buddhi again, pervading it, is the causal 


body krown as the Unmanifested. We must 
seek the Atman inside this. The idea is that 
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Atman transcends all the three bodies—in fact the 
whole sphere of duality and materiality. The 
word ‘Akasa’ often occurs in the Sruti in the 
sense of Atman or Brahman. The Vedanta Sutras 
(I. i. 22) discuss this question and decide in 
favour of this meaning. | 


arar Wass arararHarat 
Serra HA HawUe | 
warsaaaag aaa 
a aaa at fanta fara 2330 
133. —The knower of the modifications 
of mind and egoism, and of the activities 
of the body, the organs, and Pranas, ap- 
parently taking their forms, like the fire in 
a ball of iron; It neither acts nor is 
subject to change in the least. 
ay oe” ger iron—Just as fire has no form 
of its own, but seems to take on the form of the 
iron ball which it turns red-hot, so the Atman 
though without form seems to appear as Buddhi 


and so forth. 
Compare Katha II. ii. g. ] 


a aaa a feat a aaa 

a gà at Pancras fre: | 
Tadtazaraste agqeayren- 

a tad HIT ATT: CITA le sei 


134. It is neither born nor dies, It 
neither grows nor decays, mot does It 
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undergo any change, being eternal. It 
does not cease to exist even when this 
body is destroyed, like the sky in a jar 
(after it is broken), for It is independent. 

[ This Sloka refers to the six states enumerated 
by Yaska, which overtake every being, such as 
birth, existence etc. The Atman is above all 
change. ] 
aaan AAA: PRAIA: 

azaan araa TAAT: | 
fawata ARAT STALMAN- 
CATACH aqrar gsn TH: LBV 

135. The Supreme Self, different trom 
the Prakriti and its modifications, of the 
essence of Pure Knowledge, and Absolute, 
directly manifests this entire gross and 
subtle universe, in the waking and other 
states, as the substratum of the persistent 
sense of egoism and manifests Itseli as 
the Witness of Buddhi, the determinative 
faculty. 

[ Prakrifi—the Mother of the entire manifested 
universe. 

Gross and subtle universe—the world of matter 
and thought. 

The Witness of Buddhi—all actions that we 
seem to be doing are really done by Buddhi, 
while the Self ever stands aloof, the only Absolute 
Entity. ] 
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faafaaaaary td EIATATAATH- 

qang tafa argiga afevareara | 
HPAATM ACA LAST ET 

TAT AT BATA AMRIT AA: IZE 

136. By means of a regulated mind and 

the purified intellect (Buddhi) realise thou 
directly thy own Self, in the body, so as 
to identify thyself with It, cross the 
boundless ocean of Samsara whose waves 
are birth and death, and firmly estalished 


in Brahman as thy own essence be 
blessed. ` ; 


Pere ay Ana, .3 f/—instead of with the gross, 
subtle and causal bodies. 
Established...... nature—By our very nature we 


are ever identified with Brahman, but through 
ignorance we think we are limited and so forth. | 


aaraa AA nfa Tse Fa: 
TASATAIMATATM SUAMATS: | 
Aai ana Aaa gay 
TITAAaa fasaeaegiay: AIRA UPB 
137. Identifying the Self with this Non- 
self—this is the bondage of man, which 
is due to his ignorance, and brings in its 
train the miseries of birth and death. It 
is through this that one considers this 
evanescent body as real, and identifying 
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oneself with it, nourishes, bathes, and 
preserves it by means of ( agreeable ) 
seuse-objects, by which latter he becomes 
bound as the caterpillar by the threads of 
its cocoon. 

[ Bathes—keeps it clean and tidy, 

Sense-objects €°c.—He runs after sense-pleasures 
thinking that will conduce to the well-being of the 
body, but these in turn throw him into a terrible 
bondage, and he has to abjure them wholly to 
attain his freedom, as the caterpillar has to cut 
through its cocoon. | 


safmagg a: Maai ATA ARET 
farararas pÀ ya gT | 
aaisauarar aaaf anaga- 
zaai AsaACala: E R Wala Fea: TT, 
BE Ness 
138. One who is overpowered by igno- 
rance mistakes a thing for what it is not: 
It is the absence of discrimination that 
causes one to mistake a snake for a rope 
and great dangers overtake him when he 
‘seizes it through that wrong notion. 
Hence, listen, my friend, it is the mistak- 
ing of transitory things as real that cons- 
titutes bondage. 
[ Discrimination—between what is real (viz. the 


Self) and what is not real (viz. the a 
world). | 
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HAULS AA AAA AUFAT 
CHUAAAKATAAAATAAA | 
AATMTATT aI aeta 
anair crettararazaa Wesel 

139. This veiling power (Avrztz), which 
pteponderates in ignorance, covers the 
self, whose glories are infinite and which 
manifests Itself through the power of 
knowledge, indivisible, etetnal, and one 
without a second,—as Rahu does the orb 
of the sun. 

| As Ráhu &'c.—The reference is to the solar 
eclipse. In Indian mythology the sun is supposed 
to be periodically overpowered by a demon named 
Râhu. | 
fathya anaana gaT- 

aant AeEtata WAT HAAS | 
aa: HaraMTaracy aT: 

qt faqorear tae vaulmsqaata egon 

140. When one’s own Self, endowed 
with the purest splendour, is hidden from 
view, a man through ignorance falsely 
identifies himself with this body, which is 
non-self, And then the great power of 
Rajas called Vikshepa, the projecting 
power, sorely afflicts him through the 
binding fetters of lust, anger etc. 

[ Projecting power—See note on Sloka 111. ] 
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ACMI TAAaAT AaATATANAAT 

taal ATAA TaqaTHAAAeaTTMAaT | 
BUC Gat Aaaa sates 

fAASSATEASIAIa Bala Hala: Heaqa- 

ma: NRSeN 

141. The man of perverted intellect, 
having his self-knowledge swallowed up by 
the shark of utter ignorance, himself 
imitates the various states of the Intellect 
(Buddhi) as that is its superimposed attri- 
bute—and drifts up and down in this 
boundless ocean of Samsâra full of the 
poison of sense-enjoyment, now sinking, 
now rising,—a miserable fate indeed! 

[ Himself imitates &c.—The Self is the real 
nature of every being, but a mistaken identification 
with the Buddhi causes him to appear as if he 
were active. See note on Sloka 135. 

Samsdra—the entire relative existence. 

Up and down: sinking and rising.—Acquiring 
different bodies such as the angelic or the animal, 


according to the good and bad deeds performed, 
and enjoying or suffering therein. ] 


argar Aara gR- 

arg aara ARAA aar | 
araara 

aar (Aha ANAA EITA NBN 
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142. Aslayers of clouds, generated by the 
sun’s rays, cover the sun and appear solely 
(in the sky), so Egoism, generated by 
the Self, covers the Reality i the Self and 
appears solely by itself. 
| [ Solely by itself—as if there were no Atman at 
all. But the clouds vanish subsequently, and so 
does egoism too. | 


~ nin ~ 
mafaaaara stead arg- 
e ~ A 

saad ERRATEA TAAT | 

aAaanara anà gga 
A AA 

qaa agg aedatag¢aray: NLLN 

143. - Just as, on a cloudy day, when the 
sun is swallowed up by dense clouds, 
violent cold blasts trouble them, so when 
the Atman is hidden by intense ignorance, 
the dreadful Vikshepa Shakti (projecting 
power) afflicts the foolish man with 
numerous griefs. 

[Blasts trouble them—-The root sqq has also a 
secondary meaning, namely to cause to wander, 
which is also implied here. The verb eqard@ in the 
last line of this verse has also a similar meaning. 
The foolish man is made to take sometimes very 
low bodies—that is the meaning. ] 


LAAT UH sal TT: FA: AAT: | 
arat ARTA TT MASAA WAAAA 188 
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144. It is from these two powers that 
inan’s bondage has proceeded,—beguiled 
by which he mistakes the body for the 
Self and wanders (from body to body). 

[ Two powers—viz., the veiling and projecting 
powers—Avarana and Vikshepa. |] 
dist aafaa g ant araire 
UM: gaara BA FAT: ERARA ATT: 
aangaan aar: Faria a wae 
ATATHARARA gA AHA Ala: GT: N 
145. Of the tree of Samsara ignorance 
is the seed, the identification with the 
body is its sprout, attachment its tender 
leaves, work its water, the body its trunk, 
the vital forces its branches, the organs 
its twigs, the sense-objects its flowers, 
various miseries due to diverse works are 
its fruits, and the individual soul is the 
bird on it. 

[ In this stanza Samsara or relative existence is 
likened to a tree, and the simile is brought out in 
detail. The appropriateness of the comparisons 
will be patent on reflection. It is this kind of 
composition which shows Sankara not only to be 
a great philosopher but a true poet also. And such 
Slokas, as the reader will perceive, abound in this 
masterpiece of Vedantic literature. 

Soul is the bird &c.—Compare the beautiful 


64 VIVEKASCHUDAMANI 


Slokas of the Mundaka Upanishad (III. i. 1-2 )— 
“er gaut agar gatat” &c. With the ripening of 
Knowledge the two birds coalesce into one, the 
Self alone remains, and life is known to be a 
dream. | 


PAATA SARA CATT 
AALS an tA 
| AQAA TAA TTA: | 
aaraa aaga- 
satgi HAAAT IBEN 
146. Friend, this bondage of non-Self 
springs from ignorance, is self-caused, and 
is described as without beginning and end. 
It subjects one to the long train of miseries 
such as birth and death, disease and 
decrepitude and so forth. i 
[ Self-caused—not depending upon any other 
cause. 


Without end—Relatively speaking, that is. On 
the Realisation of the Self it disappears. | 


A ¢ ALAN A 

araa Vatiaaa afar 

Sd a usa a a RARA: | 
fratarraraneeaar faat 

ag: Saa PRAA HIHAT Neel 
147. This bondage can be destroyed 
neither by weapons nor by wind, nor by 
fire, nor by millions of acts—by nothing 
except the greaf sword of the Knowledge 
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of discrimination, sharpened by the grace 
of the Lord, Paramatman. 

| Acts—enjoined by the Scriptures, and done 
with motives. 

GTA... 4 Paramaiman—An echo of Katha 
Upa. I. ti. 20. The Sruti has also a different read- 
ing—'arasrarara’—which means ‘through the purity 
of the mind and organs etc.—This meaning is 
also suggested here. ] 


SAIRA. cay 

fast adara AgI ATET | 
AJAJ: WMATA 

LS ‘ ai 

aia VAIS RAAT: Ness 

148. One who is passionately devoted to 

the authority of the Srutis acquires steadi- 
ness in his Swadharma, which alone con- 
die stemthe pity of his midd. The 
man of pure mind realises the Supreme 
Self, and by this alone Samsara with its 
root is destroyed. 


[ Swadharma—lit. one’s own duty, or the duty 
for which we are fit,—which the Gita enjoins on us 
all to perform, as the way to perfection. 


/ts root—Ignorance. | 


RATARA: TATATAT a Barat arta | 
RARAJ: Tawa farsa 
STB Wesel 
E 
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149. Covered by the sheaths like the’ 
matetial one and: the rest, which are the’ 
products of Its own power, the Self ceases. 
to appear, like the water of a tank by its: 
accumulation of sedge. 

[ The sheaths &c.—See note on Sloka 125. 

They are called sheaths as they are coverings over 
the Atman which manifests Itself through them. 
Krom the Annemaya to the Anandamaya the’ 
sheaths are gradually finer and finer. Knowledge 
consists in going beyond them all by means óf 
regulated practice-and coming face to face, as it 
were, with the Atman. | 


gaara ATIF VAT aaa FAL 
. A > a. 

SMTA ats SAT: areg TOTS: AA 
150. On the removal of.that sedge the 
perfectly pure water that allays the pangs- 
of thirst and. gives immediate joy, appears. 

unobstructed before.the man. 


[ The water is not something that is to-be ro- 
cured from anywhere else, it is already there; only 
the obstructions have to be removed.. So in the: 
case of Atman also. | 


qaranafir Aara feu We: 
PAATAPLRLA: AAT: TT CARITAS: NLN 
151. Whenall the five sheaths have been 


eliminated, the Self of man appears—pure, 
of the essence of everlasting and un- 
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alloyed bliss, indwelling, supreme, and 
self-effulgent. 

° Lliminated—Discriminated as being other than 
ew Sellt 

Indwelling—dwelling within the heart of all. ] 


BRAMRATAIR: HAA Taya (FIT | 
aaaraedl vata ed faata RATAT eye 
152%. To remove his bondage the wise 
man should discriminate between the Self 
and non-Self. By that alone he comes to 
know his own Self as Existence-Knowl- 

edge-Bliss Absolute, and becomes happy. 


zarana saana 
AAAACHTAHNAFAAR | 
falasa aa aaa aa 
aaraar agfa a: & gT: NA 
153. He is free who discriminates be- 
tween all sense-objects and the indwelling, 
unattached and inactive Self, as one sepa- 
rates a stalk of grass from its enveloping 
sheath, and merging everything in It 
remains in a state of identity with That. 
[ All sense-objects—specially the body and its 
organs. 
Inactive—the Witness of all activity 
A stalk of grass &c.—Compare Katha Upanishad, 
Theni 
Merging &c.—Knowing that only the Atman 
manifests Itself through name and form. ] 
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FASAAANAASARALT RAN- 

ataa wate faagata ates: | 

AHA MAS ATT ATA ITTH- 

ara cag agaga Aag: neyen 
154. This body of ours is the product ot 
food and comprises the material sheath, 
it lives on food, and dies without it; 
it is a mass of skin, flesh, blood, bones 
and lots of other filthy things, and can 
never be the eternally pure, self-existent 
Atman. 


[| Product of food—that went to build up the 
parent-body. | 
qa Hathaeatrye aranter 

aag: TUBMTSATaACaTATaA: | 
AR ASA Tracalteqrara: 

CATA HRA MATA aaan AT NAN 

155. It does not exist prior to birth or 
posterior to death, but lasts only for a 
short (intervening) period; its virtues are 
transient, and it is changeful by nature; 
it is manifold, inert, and is a sense-object 
like a jar (or any other thing); how can 
it be one’s own Self, the Witness of 
changes in all things? 


[ALanifold—not a simple, and subject to constant 
transformations. | 
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CHM TaNSASST Anat a gSA ATAATA N 
ARARA A AAAI AATAR: NZE 

156. The body, consisting of arms and 
legs, cannot be the Atman, for one conti- 
nues to live even when particular limbs 
are gone, and the different functions of 
the organism also remain intact. The 
body which is subject to another’s rule 
cannot be the Self whichisthe Ruler of all. 

| Different functions—other than those directly 
interfered with. ] 


FTACAAHMAATACUNTaN gM: | 

zaa Oa LAA AS ACTATATATEAA: PY 
157. ‘That the Atman is different from 

the body, its characteristics, its activities, 
and its states etc., of which It is the 
Witness, is self-evident, and needs no 
demonstration. 


| Characteristics—such as stoutness or leanness etc. 
Sfafes—boyhood, youth etc. | 


qarita ATTMTSARLAT: | 

at Az Tal caqualaaaar: YSI 
158. How can the body, being a pack 

of bones, covered with flesh, and full of 

filth, and highly impure, be the self- 

existent Atman, the Knower, which is ever 

distinct from it ? 
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CAS AVATA SSTEATTTTIAL- 

agafa gesa: nifA | 
aaa ata fascia 

e 4 e 

TAATTRT TATA JAH ZREN 

159. Itis the foolish man who identi- 

fes himself with a mass of skin, flesh, fat, 
bones and filth, while the man of dis- 
crimination knows his own Self, the only 


Reality that there is, as distinct from the 
body. 


zeisaiaaa agea gifa- 
ae a sa agaat: | 
faaaagaaal ACKAAT 
AMMA Ata: Areata NeoN 
160. The stupid man thinks he is the 
body, the book-learned man identifies 
himself with the mixture of body and soul, 
while the great man possessed of Realisa- 
tion due to discrimination, looks upon 
the eternal Atman as his Self, and thinks, 
‘CT anrptakman .”” 
[Three classes of people are distinguished in 
this Sloka, of whom the Advaitist is of course 
given the highest place. 


Mixture of body and soul—The average man 
thinks he is both body and soul acting in unison. | 
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DIAZEZ UA WIT 

ASMA fagia | 
garata aata fated 

RE AA QRT BATA iE? l 
"161. O foolish one, cease to identify thy- 
self with this bundle of skin, flesh, fat, 
bones and filth, and identify thyself instead 
with the Absolute Brahman, the Self of all, 
and thus attain to supreme Peace. 


Bt Ca n ^a a Stee ° 
QaleS4ieraaiad Qaiaar 
Cc ° 2 eo 
raataa A Agta Aad | 
a c~ A S 
MASA Caled AJTE ATAT- 
eT Jaraa NERI 
162. As long as the book-learned man 
does not give up his mistaken identifica- 
tion with the body amd organs Perc. 
which w@tiicopeunreal there is) wo talk of 
emancipon even for hin, be he ever so 
erudite in the Vedanta and morals. 
_ Body and organs etc.—Jn fact, the whole ob- 
yective world. 
Erudite &c.—Mere book-learning is meant. Un- 
less he has realised the state of oneness, he will be 
a mere talker, that is all. ] 
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FARAAPE CAT anea afa- 
Grasset a ada mseg Nge 

163. Just as thou dost not identify thy- 
self with the shadow-body, the image- 
body, the dream-body, or the body thou 
hastin the imaginations of thy heart, cease 
thou to do likewise with the living body 
also. 

| Shadow-body—The shadow of thy bedy. 

/mage-body—the image or reflection of thy body, 
cast in water etc. 

Dream-body—-the body that thou mayst assume 
in dreams. 


Living-body—the gross body, wits the Pranas etc.) 


zarania AMTAR SAT 
NERAZ ANNAE FAT | 
qarda ATS AT IAAT- 
wae g Fea a gahar lees 
164. The identification with the body 
alone is the root which produces the 
misery of birth etc., of people who are at- 
tached to the unreal; therefore destroy 
thou this with the utmost care. When 
this identification caused by the mind is 
given up, there is no more chance for 
rebirth. 
[ Compare Chhandogya Upa. VITI. xii. 2. j 
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we 


SP A oe 
SRST. TATATIMATS A 
TUT HAMAT ATA: | 
ARMA ANAAS TTT: 
= in 
FACASAT ARATHATEA EMI 

165. ‘The Prana, with which we are all 
fainilar, coupled with the five organs of 
action, forms the Vital Sheath, permeated. 
by which the Material Sheath engages it- 
self in ail activities as if it were living. 

[ Organs of action—The brain centres which 
control speech, manual activity, locomotion, ex- 
cretion and reproduction. See Sloka 92. 

Material Sheath—described in Slokas 154 and 
following. 

This activity which the Vital Sheath is here 
said to impart is again a borrowed one, as wiil 
appear from the last Jine of the next Sloka. 

For a description of the Five Kosas (Sheaths) 
the reader is referred to the Taittiriya Upa., second 
Mall: or chapter. | 


ASAT TNA TTTHTT 

WFATSSMFAT ATLAS PTI ACT: I 
aana a a afanat 

eG ari ar THA aA TAT: ERI 

166. Neither is the Vital Sheath the 

ocii—because it is a modification of Vayu 
and like the air it enters into and comes 
out of the body, and because it never 
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snows in the least either its own weal and 
woe or those of others, beimg eternally 
dependent on the Self. 

| Vayu: The Prdna-Vavu or life-force is 
meant here. The word commonly means air, which 
rings in the comparison with the air in the next line. 

Fenters into €8c.——i. e. as breath, which is is 
gross manifestation. | 


Hara S AAA RART: EAT- 

amait nar Ara TeqraTHeTSTT: | 
SACALTHAAM RAAT akai- 

EIRA NYA fAJTAÀ | LESH 

167. The organs of knowledge together 

with the mind ton the Mental sieges — 
the cause of the diversity of things, such 
as ‘I’ and mine:  Itgi¢@powertul and 
endued with the faculty of creating dit- 
ferences of name etc. It manifests itself 
as permeating the precede, T. T. Siaa 
Sireath. 

[ Organs of knowledge—The brain centres 
which control sight, hearing, smell, taste and touch. 
See Sloka g2: | 
garam: qaa grata: 

CAAA PPTAISTATTAT I 
araea agarar- 
AAAA ARA ITAR ES 
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168. The Mental Sheath is the (sacri- 
ficial) ie wien, Yea" pi tie Whel” of 
desires by the five sense-organs which 
serve as priests, and set ablaze by the 
sense-objects which act as the stream of 
oblations, brings about this phenomenal 
universe. 

| The sacrificial fire confers on the Yajamana, or 
the man who performs the sacrifice, the enjoyments 
of the heavenly spheres. So the mind also confers 
on the Jiva or individual soul the pleasures of the 
objective world, 

It is the mind that projects the objective universe 
—this is the plain meaning. See Sloka 170, below. | 


a atalar aaaistaremt 

aar Aaa aaraa: | 
anafaa aana aat 

Ag NASIRA ARTHA NEE 

169. “There is no Ignorance (Avidva) 
outside the mind. The mind is Avidyéa! 
the cause of the bondage of transimigra- 
tion. When that is destroyed, ali else is 
destroyed, and when it manifests, every- 
thing else inanifests. 

[According to Vedanta, there is no actual change 
in the Self, which is by nature pure and perfect. 
It is Ignorance or Avidya that has covered Its 
vision, so to say and It appears as limited and 
subject to change. Now, this ignorance is imbeds 
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ded in the mind. When the mind is thoroughly 
purified through Sadhana or discipline, the glory 
of the Atman manifests itself. This is said to be 
liberation. 

Destroyed—in the highest or Nirvikalpa Samadhi. | 

T > ~ 
AASA SATA EUF 
Arai wa wa QIR | 

nN ~ MA 

ata ATA ar fan- 
cy ~ 
CAAA AAA AJITH goll 

170. In dreams, when therte is no actual 
contact with the external world, the mind 
alone creates the whole universe consisting 
of the enjoyer etc. And similarly in the 
waking state also,—there is no difference. 
Therefore all this (phenomenal universe ) 
is the projection of the mind. 

| The enjoyer etc.—i. e., the enjoyer, the enjoy- 


able and enjoyment: subject, object and their 
coming into relation. ] 


gyng nafa AA 

A ~ SS 5 ES 

ATS PHT ATRATTT: | 
wat RTRT wa YE: 

MAT TACT a AETATSHEAT NGM 

171. In dreamless sleep, when the mind 

is reduced to its causal state, there exists 
nothing (for the person asleep), as is 
evident from universal experience. Hence 
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man’s relative existence is simply the crea- 
tion of the mind, and has no objective 
reality. 

‘Universal expertence—The subject has been 
touched on already. See Sloka 121, ante. | 


argatssiiaà Fa: gadaa Aaa | 

AAA VACA Areal AGAAT RA 12192 
172. Clouds are brought in by the wind 

and again driven away by the same agency. 

Similarly, man’s bondage is caused by the 


mind and Liberation too is caused by that 
alone. 


aeeaatara tnaa Ti 

Ulla àa Gat (gaga | 
taaa aag fA TAT- 

aa Aaaa ana Ta aeaa LSIN 

173. It (frst) creates an attachment in 

man for the body and all other sense- 
objects, and binds him through that at- 
tachment like a beast by means of ropes. 
Afterwards, the self-same mind creates in 
the individual an utter distaste for these 
sense-objects and frees him from the 
bondage. 


[For the double meaning of the word Guna, see 
note on Sloka 76. ] 
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AMAA: RUUAN AFAT- 

Jaa AET aT ar ata | 
aaa Faqatad titui- 

ages JE ATATAAERH IUIN 

174. Therefore the mind is the onlv 

cause that brings about man’s bondage 
or liberation : when tainted by the effects 
of Rajas it leads to bondage, and when 
pure and divested of the Rajas and Tamas 
elements it conduces to Liberation. 


[A reminiscence of the second Sloka of Amrita- 
bindu Upa. ] 


AARIA ALRT- 

SHRAAATST RA AAF | 
waaal ganat gg- 

CATIAT TSTIAT ALAaAsAAA NSN 

175. Attaining purity through the pre- 

ponderance of Discrimination and Renun- 
ciation, the mind makes for Liberation. 
Hence the wise seeker after Liberation 
must first strengthen these two. 


{ Discrimination-—between Self and Non-Self. 
Renunciation—of the Non-self. ] 


Ral ATH AZAT frsarTaAayiag | 
aaa A TSH Alaa F PPPS: LOE 
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6. im the fowest*tract of _ mense- 
pleasures there prowls a huge tiger called 
mind. Let good people who have a long- 
ing for liberation never go there. 
ma: Tea ATIATI 

EARN QAT BW ATH: | 

la e = 

VUTAMTAAA AAT 
TUPPAS TUNA AAA PGi 

177. ‘The mind continually produces for 
the experiencer all sense-objects without 
exception, whether perceived as gross or 
mee; the diffefénces of body. caste, order 
of life, and tribe, as well as the varieties. 
oï qualification, action, means and results. 

| Gross or fine—in the waking and dream states 
respectively. 

Actfion—to obtain desired results. 


Means—tor these actions. 
Resulfs—such as enjoyment or liberation. } 


waTNTIS IAT awa 
cer TIMMYM Aa | 
SIRATA HAARE 
AA BHA Ragg Nees 
478. Deluding the Jiva who is Miiat- 
tached Pure Intelligence, and binding him 


by the ties of body, organs and Pranas, 
the mind causes him to wander, with 
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ideas of ‘I’ and ‘mine,’ amidst the varied 
enjoyment of results achieved by himself. 

[ Dinding... Pranas—strictly speaking, it is 
our attachment for these that binds us. ] 


AUTISM GSIeT Gaf- 
CEUTA A ARAAAT RITA: | 
CAMA STITT A SATS Ha 
smR weg faaraaare Wee 

179. Man’s transmigration is due to the 
evil of superimposition, and the bondage 
of superimposition is created by himself 
and none else. Itis this that causes the 
misery of birth etc. for the man of non- 
discrimination who is tainted by Rajas 
and Tamas. 

[ Superimposition—This is the favourite theme 
of the Vedanta Philosophy, to explain how the 
ever-free Self came to be bound at all. The whole 
thing isa mistaken identity, a self-hypnotism, it 
says, and the way out of it lies in de-hypnotising 
ourselves. | i 

(Se S è A et 
HAA. MZAA MUSTAA RTT. | 
lka yiead fai STJAATARTETH Neo 

180. Hence sages who have fathomed 
its secret have designated the mind alone 
as Avidya or Ignorance, by which alone 


the universe is moved to and fro, like 
masses of clouds by the wind. 
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ARANNA BT TIA HAAT | 

faqe afta waagen: KORTA NREN 
181. Therefore the seeker after Libera- 

tion must carefully purify the mind. When 

this is purified, Liberation is as easy of 

access as a fruit on the palm of one’s hand. 


nA e 
nanara away i 
Hea HAE T RÅR | 
asggat a: wamifatagt 
waar a yatta TE: NSN 
182. He who by means of one-pointed 
devotion for Liberation roots out the at- 
tachment for sense-objects, renounces all 
actions, and with faith in the Real Bran- 
man regularly practises hearing etc., 
succeeds in purging the Rajasic nature of 
the intellect. 
T Ad! actions—that are done with selfish motives. 
Hearing etc.—i. e. hearing (from the lips of the 
Guru), reflection and meditation, of the highest 
Vedantic truth—the identity of the Jiva and Brab- 
man. | 


RAAT ANT WaeaweaAr 
MaA ATATA | 
CESIL ICUECE GEET ig 
Ser fe TLANRAAT A TT: EN 
: 
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183. Neither can the Mental. Sheath be 
the Supreme Self, because it has a begin- 
oingand anend,is subject to modifications, 
is characterised by pain and suffering, aud 
is am object. Whereas- the subject cau 
never be identified with the objects of 
knowledge. 

[ Zs an object—cognisable by the Selé which is the- 
eternal subject. ] a 
aidfa: VS Bale: HAAN: | 
ARAARA: CATA: ATTA CATA SN: 

184. Buddhi with its modifications and: 
the organs of knowledge, having the 
characteristics of the agent, forms the- 
Vijnanamaya Kosha or Knowledge Sheath,. 
whichis the cause of man’s-transmigratiom. 

r Buddhi—the determinative faculty. 

Modifications—such as Egoism etc. 

Havitig...,... agent—thinking ‘I am the agent.’ ] 


eqaaraerarasaairey- 

Sarka: THATARIT: fi 
TATRA Aaa 

afra afaa way Nese 

185. This Knowledge Sheath, whictr 

seems to be followed by a reflection of the 
power of the Chit, is a modification of the 
Prakriti, is endowed with the function of 
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knowledge, and always wholly identifies it- 
self with the body and the organs etc. 


[ Followed...... Chit—The Knowledge Sheath is 
im reality material and insentient, but a reflection 
of the Chz¢ or Atman makes it appear as intelligent. 

Modification &'c.—and therefore insentient. 1 
saani sangat 

Sra: WARASATSTTAT | 
wtifa naaf qaaraa: 

gearau a AWAIT NEL 
ye fatasreata NAg aR- 

arate aaraa AAT: | 

A 
NEA AMARIEI MAT- 

Iaat: FAT: AAA: ITON 

186-7. Itis without beginning, charac- 

terised by egoism, is called the Jiva, and 
carries on all the activities on the relative 
plane. Through previous desires it per- 
forms good and evil actions, and experi- 
ences their results. Being born in various 
bodies it comes and goes, up and down. 
It is this Knowledge Sheath that has the 
waking, dream and other states and ex- 
periences joy and grief. 

[ Previous desires—desires of previous births. 


Comes and goes, up and down—is born and dies, 
in higher or lower bodies. } 
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aerar aAnA- 
gafant aad adfa | 
Aara ASAR AIRT: 
| THCATALTATTTTAA: | 
Hat WAAT safata 
TATA: VACA Aaa ESN 
188. It always mistakes. the- duties, 
functions and attributes of the orders of 
life which belong to the body, as its. own. 
The Knowledge Sheath is exceedingly 
effulgent, owing to its close proximity to 
the Supreme Self, which identifying Itself 
with it suffers transmigration through 
delusion. It is therefore a superimposi- 
tion on the Self. 
[ Orders of li ife—Ashramas. ] 
atse arana: TAG Els epai AfA: | 
HREM: WAKA RAT AGT ATTA ALTE 
189. The self-effulgent Atman which is 
Pure Knowledge, shines in the midst of 
the Pranas, within the heart. Though im- 
mutable, It becomes the agent and ex- 
periencer owing to Its superim position— 
the Knowledge Sheath. 
[ The first part of this Sloka is a quotation i 


Brihadaranyaka Upa. IV. iii. 7. 
in the midst of the Pranas—great nearness is 
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meant. Prana means force, here the physiological 
and mental forces are referred to. 


Within the heart—in Buddhi, the seat of which 
is supposed to be the heart. ] 


sa Raga FS- 
MIIAN GW HIMARA: | 
aaraa: aa Aig tag 
eaa: TARA BAT arfaa NEON 
190. Though the Self of everything that 
exists, this Atman, Itself assuming the 
limitations of the Buddhiiand wrongly 
identifying Itself with this totally unreal 
entity, looks upon Itself as something dif- 
ferent,—like earthen jars from the earth 
oi which they are made. 
| Buddhi—here stands for the Knowledge- 
Sheath. “ 


As.something differen{—as conditioned and bound, 
just an ignorant man may consider earthen pots as 
something distinct from the earth of which they are 
made. The wise man knows that the difference is 
simply due to name and form, which are creations 
of the mind. ] 


SUPTATAETTOTTTAT 


qufrastagarta TTA: | 
wulfaarcrarraritaread 


ASHBY TL: SAATATAT MERU 
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191. Owing to its connection with the 
superim positions the Supreme Self, even 
though naturally perfect and eternally un- 
changing, assumes the qualities of the 
superimpositions and appears. to act just 
as they do—like the changeless fire assum- 
ing the modifications of thet iron which it 
turns red-hot. 

[ Naturally perfet—Or the' phrase qt: awae 
may mean “transcending Nature,” 

Modtfications—such as size, shape etc. ] 


fava sara | 

qaygreraar aseg MARTA: wrens: I 
AFM ALAT SAT ATA TATA CCT NERI 

192. The disciple questioned, ‘' Be it 
through delusion or otherwise that the 
Supreme Self has come to consider Itself 
as the Jiva, this superimposition is with- 
out beginning, and that which has no 
beginning cannot be supposed to have an 
end either. 


[ Jiva—individual soul, or the Self under self- 
imposed limitations. ] 


nase sftaararsre fra wala ware: | 
a fada airg: wa À A az Nees 


193. ‘Therefore the J ivahood of the 
Soul also must have no end, and its transmi- 
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gration continue fer ever. How then can 
there be liberation for the soul? Kindly 
enlighten me on this point, O revered 
Teacher.” 

| Jivakood—the self-hypnotised state of the evei- 
free Atman. ] 


MMYESATS 1 

RIE FS CI! ARENT TST | 
MANU A A Wala Wile ATTARSTATNLEN 
194. The Teacher replied: Thou hast 
rightly questioned, O learned one! Listen 
theu therefore attentively: The imagina- 
tion which has been conjured up by delu- 
sion can pever be accepted as a fact. 


grka far aage Rata facraa: | 
a azarri wae diwaesg weevil! 
195. But for delusion there can be av 
connection of the Self—which is unat- 
tached, beyond activity and formless—with 
the objective world, as in the case of 
blueness etc. with reference to the sky. 


| Blueness efc.—The sky has no colour of its 
own but we mentally associate blueness with it. 
The blueness is in our mind, and not in the sky. 
Similarly, limitation exists not inthe Absolute Self, 
but in our own minds, | 


a 


23 VIVEKACHUDAMANI 


sasa geese 
TAA ATI FÈ: | 
arar Mar Srararat a wert 


AENA ATTACH SAAT NEEN 

196. The Jivahood of the Atman, the 
Witness, which is beyond qualities and 
beyond activity, and which is realised with- 
in as Knowledge and Bliss Absolute—has 
been superimposed by the delusion oi the 
Buddhi, and is not real. And because it 
is by mature an unreality, it ceases to exist 
when the delusion is gone. 


[ As Knowledge and Bliss Absolute—These are 
Its essence, and therefore can never depart from It, 
as heat from fire. } 


FATATATATSA SAAS TATATE | 
cesar aa aana cq 
arà aa gds aga NENN 


197. It exists only so long as the delu- 
sion lasts, being caused by indiscrimins- 
tion due to delusion. The rope is supposed 
to be the snake only so ilong as the tnis- 
take lasts, and thereisno more snake when 
the delusion has vanished. Similar is the 
case tere. 
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warfazeqafaarrar: meena aAA | 
santat | AATA RARATI A NESH 
cata araa agye faarafa | 
saai at fat MAA Ca THAT NEEN 


198-9. Avedya or Nescience and its 
effects are likewise considered as beginning- 
less. But with the rise of Vidya or Reali- 
sation, the entire effects of Avidya, even 
though beginningless, are destroyed to- 
gether with their root—like dreams on 
waking up from sleep. It is clear that the 
phenomenal universe, even though begin~ 
ningless, is not etérual,—like previous 
non-existence. 

( Their root—i. e. Avidya. 

Previous non-exisience—Pragabhava—aterm of 
Hindu logic. When we say a thing comes into 
being at a definite point of time, we imply also that 
there was non-existence of that particular thing 
prior to the moment of its birth. And this ‘non- 
existence ’ is obviously beginningless. But it ceases 
as soon as the thing comes into being. Similarly, 
Avidya which means absence of Vidya or knowl- 
edge, even though beginningless, disappears when 
realisation comes. | 


mat faig: araea Siig: | 
AZANINA TRILAR IRo o 
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Mae + adtseweq ERAN faaqar: | 
PAAR AAT TET ATATAJ TEHTNE R 

200-1. A previous non-existence, even 
though beginningless, is observed to have 
an end. So the Jivahood which is 
imagined to be in the Atman through its 
telation with superimposed attributes such 
as the Buddhi, is not real; whereas the 
other (the Atman) is essentially different 
from it. The relation between the Atman 
and Buddhi is due to a false knowledge. 

| Superimposed ` attributes: Just as a crystal 
placed near a red flower seems to appear as red. 
Or when we look at a thing behind a curtain 
through an aperture, as the aperture becomes bigger 
and bigger we see more and more of the thing 
behind ; but we erroneously think that the thing is 
growing, whereas, in reality all the change takes 
place in the curtain only. Similarly we see the 
Atman through the covering of Prakriti or . Nature, 
of which Buddhi etc. are manifestations, and Nature 
which is continually changing, leads us to think 
that the Atman back of it is changing too, which is 
a mistake. ] 


fafa A AARE Avasaaa ATEAN | 
sarina Arg NAATH NORI 
202. The cessation of that superimposi- 


tion takes place through perfect knowi- 
edge, and by no other means. Perfect 
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knowledge, according to the Srutis, con- 
sists in the realisation of the identity of 
the individual soul and Brahman. 
aerararnay: araa kaa facut | 
AA fran: RAST: KANT AAT: 203l 

203. This realisation is attained by a 
perfect discrimination between the Self 
and non-Self. Therefore one must strive 
for the discrimination between the indivi- 
dual soul and the eternal Self. 


He ga TETA AA EHTA | 

Aart wis Taren RATATA THSM Theol! 
204. Just as the water which is very 

muddy again appears as transparent water 

when the mud is removed, so the Atman 

also manifests Its undimmed lustre when 

the taint has been removed. 

[ Water is naturally pure, but it is polluted by 
foreign substances mixing with it. These impurities 
can be removed by filtration, distillation etc. Se 
the apparent impurity of the soul can be removed 
by discrimination, which shows that it is Nescience 
that hides the real nature of the Self. | 


ARQALI A aara eRe 
Atata Wawa a: | 

aat facia: neua Ta 
RAKAA: ALACANTTETAT: Hoy 
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205. When the unreal ceases to exist, 
this very individual soul is definitely 
realised as the eternal Self. Therefore 
one must make it a point to completely 
remove things like egoism etc. from. a 
eternal Self. 

[ Zhings—which are in reality superimpositions. ] 


wat ATA QIRAT Tar ArAAATA Aa | 
faaricearsseara Ramaga 
TIAA A SUA ALATA AA Aa AANE 
206. This Knowledge Sheath (Vijnana- 
maya) that we have been speaking of, 
cannot be the Supreme Self for the follow- 
ing treasons—because it is subject to 
change,. because it is insentient, is a 
limited thing, an object of the senses, and 
is not constantly present: An. unreal 
thing cannot indeed be taken for the’ real 
Atman. i 

[ Subject to change.—Whereas thé sense is 
changeless, Knowledge Absolute, unlimited, the 
eternal Subject, and the universal substratum of all 


things. -Justas the rope.is the only reality oo 
regard to the mistaken snake-idea etc. | 


maaana graag aana 
CATA TAT: [MAlAyUR: AGATAN: 
guaer g ua fanfa SANAT: Ss 
aat aeaia aa arg apra: aA faar N 
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207. The Blissful Sheath (Anandamaya) 
is that modification of Nescience which 
manifests itself catching a reflection of the 
Atman which is Bliss absolute; . whose 
attributes are pleasure and the rest; which 
appears in view when some object agree- 
able to oneself presents itself. It makes 
itself spontaneously felt to the fortunate 
during the fruition of their virtuous deeds ; 
from which every corporeal being derives 
great joy without the least effort. 

[ Modification of Nescience—The experience of 
the Sushupti state will be spoken of in the next Sloka 
to be the typical enjoyment of the Anandamaya 
Kosha. And deep sleep is always a state of intense 


ignorance. Hence this Sheath must be a modifica- 
tion of Nescience. 

Pleasure and the rest—The reference is to the 
Taittiriya Upa. II. v., where Prive, Moda and 
Pramoda ( various degrees of enjoyment ) are said 
to be the attributes of the 5 slg Kosha. } 


saaan FART paR | 
CAHAMCANTSCRATATITAT NRT 

208. The Blissful Sheath has its fullest 
play during profound sleep, while in the 
dreaming and wakeful states it has only a 
partial manifestation, occasioned by the 
‘sight of agreeable objects and so forth. 

[ Sight...so forth—actual sense perception (in the 
waking state), or memory-impressions (in dream).] 
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AAAA ACAD: TAT 
SINTRA HATA | 


aAa: FHRATHATAT 
ASEGARRIA NEN 

209. Nor is the Blissful Sheath the Su- 
preme Self, because it is endowed with 
changeful attributes, because it is a modi- 
fication of Prakriti, is the effect of past 
good deeds, and imbedded in the other 
Sheaths which are modifications. 

[ Imbedded in the other Sheaths—The emc 
is again to the Taittiriya Upa., znd Chapter, where 
the five Koshas are spoken of as being similar in 
shape and one inside the other, the Annamaya or 
Material Sheath being the outermost and Ananda- 
maya the innermost. ] 


qarara Amat frre Rra: ata: I 
aaraa: Arar iaeiae NRgoN 

jor When all the five Sheaths have 
been eliminated by the reasoning upon 
Sruti passages, what remains as the culmi- 
nating point of the process, is the Witness, 
the Knowledge Absolute,—the Atmaz. 

[ Sruti passages—those that describe the Atman 
negatively, by the Zezi nef? ( not this, not this) 
method. 


Culminating point—beyond which the process of 
reasoning or analysis cannot be carried any farther. 
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What takes place then is termed the A par okshd- 
nubhuti, Realisation, and the mind is then said to 
be in the Samadhi state. | 


ATSATARAT EAASATA: THAN ATTA: | 
saara fafan ANR: | 
Bara. E fawa: earna A ATAT NRI 

211. This self-effulgent Atman which 
is distinct from the five Sheaths, the 
Witness of the three states, the Real, the 
Changeless, the Untainted, the everlasting 
Bliss,—is to be realised by the wise one as 
one’s own Self. 

[ Untainted—by Nescience ; hence Absolute. } 


fasq vara | 
fararaa agy aag wg | 
e e o~ ~ ~ 

adrari faar fafaa aaraa X TT | 
faad faqaeafea carenatsscafaciazat N 

212. The disciple questioned, ‘‘ After 
these five Sheaths have been eliminated 
as unreal, I find nothing, O Teacher, in 
this universe but a Void, the absence of 
everything. What entity does there at all 
remain with which the wise man should 
realise his identity ?”’ : 

( The position of the Shunyavddins or Nihilists. 


who deny that there remains anything positive after 
the ultimate analysis, is set forth in this Sloka as 2 
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prima facie view, and the refutation is given in the 
next few Slokas. ] 


porem l 
AAA aa faarogarrster Raar | 
WEA aH eA ACTA SAAT Heese 


Wa BATTS a: ead ATTA | 
aareara afzart rate gar gaa NRN 

213-4. The Guru answered: Thou hast 
tightly, said, O learned one ! Thou art 
clever indeed in discrimination. That by 
which all those modifications such as egoism 
etc. and their absence as well which follows 
(during deep sleep) are perceived, but 
which Itself is not perceived, know thou 
that Atman—the oe the 
sharpest intellect. 

[ The argument is this: The Atman as Al eter- 
nal Subject must remain always. Otherwise there 
being no Subject, knowledge itself will be im- 
possible. Even in the Sushupti state there must 
be the eternal Subject behind to record the blissful 
memory of that state. To take a familiar example : 
In a bioscope there must be the screen to allow 
the moving pictures to coalesce and form a 
connected whole. Motion presupposes rest. So 
the ever-changing Prakriti must have behind it the 
immutable Atman. J 

Through the shar pesi intellect==hn echo oi Katha 
Upanishad I. iii. 12. ] oe 
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aya WAAC eIITAAasyzIAa | 
MEACAAT ATA afg ATAA NRAN 

215. That which is perceived by some- 
thing else has for its witness the latter. 
When there is no agent to perceive a 
thing, we cannot speak of that thing hav- 
ing been perceived at all. 


HST aag AA Ta: TaargyA | 
Wa: WL FIA RIGITA A BAT: IREN 

216. This Atman is a self-cognised 
entity, because It is cognised by Itself. 
Hence the individual soul is itself and 
directly the Supreme Brahman, and noth- 
ing else. 


ATARATAGAg erat aisat UHS 
SAATA ULILALA: CHARA I 
a — aa. 
ATA AAR CATT WAAT A AAT 
faaracaraaraat equa d fafa 
AAT FIENI 
217. That which clearly manifests It- 
self in the states of wakefulness, dream 
and profound sleep; which is inwardly 
perceived in the mind in various forms, as 
an unbroken series of egoistic impressions; 
which witnesses the egoism, the Buddhi 


etc., which are of diverse forms and modi- 
1 G 
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- 


fications; and which makes Itself felt as. 
the Existence-Knowledge-Bliss Absolute: 
know thou this Atman, thy own Self with- 
in thy heart. 


[ According to the Sankhya Philosophy, the 
whole universe, as it appears to us, is a mixture of 
Purusha and Prakiiti—of something which im- 
pinges on or gives the suggestion to our minds, 
and of the mind which reacts, and covers it, as it 
were, with a coating of its own, lir other words, 
everything we perceive is this unknown something. 
plus the mind, or to put it briefly, X+ mind. 
Vedanta substitutes Brahman for Purusha and 
postulates. a Nescience as the inscrutable power of 
Brabman, which covers the veal nature of Brahman. 
and makes It think as if It were subject to all sorts 
of change and limitation. Atman is only another 
pame of Brahman., So, whenever we perceive a 
thing, from any mental impression, it must be 
the Auman and nothing else that we perceive. Only 
in cur ignorance we fail to grasp the real nature of 
the thine experienced (the Atman)and call it 
under various names and forms. So, our egoism,,. 
Gur iateHect, and all mental states are manifesta- 
lions of the Atman and Atman alene. ] 


~~ -> Cc~ mo oN 
ATR pareaawarara- 
AFT Ys TARA RFA t 


aa aara guai 
SPI AAI SASHA SN 
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218. Seeing the reflection of the sun 
mirrored in the water of a jar the fool 
thinks it is the sun itself. Similarly the 
stupid man, through delusion, identifies 
himself with the reflection of the Chit 
caught in the Buddhi which is Its super- 
im postion. 

[Chit—the Atman which is Knowledge Absolute. ] 


a$ aa AZNAR ATA 
~ A, S ee x 
ZTA Aa TaATAT(EAATSA: | 
tC s 
aza Talcadqqiazaiaan. 
3 ~ Aa 
JAIRA, AZT TAT AAT REN 
219. Just as the wise man leaves aside 
the jar, the water in it and the refection 
of the sun in that water, and sees the self- 
luminous sun which illuminates these three 
and is independent of them; 
[ /ndependent €Fc.—these bemig merely its reflec- 
tions, which serve to suggest the real sun. | 


cr 


QATA ALA FAGMA loll 
fad fay aani gasa- 
AAIE -WeAAAeTAAA: | 
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Aara BIAS ARRAT 
gata faarcar fatai faweg: Ree 
fara maai ase, 
q4 galaa faata aia | 
arearsfta qar maarag- 
faar aaaanh AAMT: N 
220-2. Similarly, discarding the body, the 
Buddhi, and the reflection of the Chit urit, 
and realising the Witness, the Seli, the 
Knowledge Absolute, the cause of the mani- 
festation of everything, which is hidden in 
the recesses of the Buddhi and is dstinct 
from the gross and subtle, eternal, omni- 
present, all-pervading, extremely suhtle,. 
which has neither interior nor exierior,, 
and is identical with oneself,—tfully realis- 
ing this true nature of oneself, one be- 
coines free from sin, and taint, and death 
and grief, and becomes the embodiment 
of Bliss. Ulumined himself, he is afraid of 
none. Fora seeker after liberation there 
is no other way to the breaking of the 
bonds of transmigration than the realisa- 
tion of the truth of one’s own Self. 
[ Hidden......Buddhi—ltis'the purified Buddi 
which catches a glimpse of the Atman, _ 
The sense of various Sruti passages of ' Advaitic 
import is reproduced in ‘these ‘Stokas.. The reader 
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ig specially referred to the Brihadaranyaka ILI. viii. 
8. Yaiviviva Ib. 2. and Svetasvatara LIL. 8.] 
FW TATA TTATTET BIT | 

Qe Sh AAAS AA AITTA TIT: N21 

22%. The realisation of one’s ident- 
ty with the Brahman is the cause of 
libegation fromthe bonds of Samsara, by 
mesus of which the wise man attains 
Brahmai, the One without a second, the 
Bliss Absolute. 

: AA ` 

amyag ABA agraria Fa: | 
faarAsTAa: AEAMTAeATAAA: NRW 

224. Once having realised the Brahman 
one no longer returns to the realm of 
transmigration. Therefore, one must fully, 
realise one’s identicy with the Brahman. 
aga ganad aa fags wt cara: faa! 

a a ~ e . ~ 

faataa aaa Atat TATA NRY 

225. Brahman is Existence, Knowledge, 
the Absolute, pure, supreme, self-existent, 
eternal and indivisible Bliss, not different 
(in reality) from the individual soul, and 
devoid of interior or exterior, —there It 
reigns triumphant. 


alad Geass AMLA JEJÄTSATATA l 
a geaaika fafaa araa aAa- 
ATATAUTATA NREN 
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226. ~ It is this Supreme Oneness which 
alone is real, since there is nothing else 
but the Self. Verily, there remains no 
other independent entity in the state of 
realisation of the highest Truth. 

{ Nothing else—Everthing but the Self is an 
appearance merely. | 


afli ama aed aagi VAATATE | 
AAT AAT NA ATITATIATETTA NINN 

227. Al this universe which appears as of 
diverse forms through ignorance, is noth- 
ing else but Brahman which is absolutely 
free from all the limitations of human 
thought. 

Lee J TOM... thought—We imagine all sorts 


of things through ignorance, but Brahman is ever 
beyond them, and is the only Reality. ] 


anigasi Ber a Rrra: 
HIASET ATA g BIRT | 

a graei ganisa Hea: 

o SA WAT AlSTaAAATA: RSI 

228. A jar, though a modification of 
earth, is not different from the earth; 
everywhere the jar is essentially the same 
as the earth. Why then call it a jar ?—It is 


fictitious, a fancied name merely. 
[iOS name merely—Quoted in senge 


from the Chhandogya Upa., Ch. VI. ] 
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was BER AAAT TART 

mer GUA A ATA | 
Wat AZ: Aiea TA RET- 

HZA WA WATT ATT NREN 

229, None can demonstrate that the 

essence of a jar is something other than. 
the earth (of which it is made). Hence 
the jar is merely imagined through delu- 
sion, and the component earth alone is the 
abiding reality in respect of it. 


ugani AAG Aza 

ACMIAHA A AAA I 
media a ain a aT BIT! 

fafanart fatzaaeraa: Roll 
~ 230. Similarly, the whole universe being 
the effect of the real Brahman, is in reality 
nothing but Brahman. Its essence is That, 
and it does not exist apart from It. He 
who says ‘it is,’ is still under delusion .~— 
he babbles like one asleep. 

[ Like one asleep—i. e. incoherently. ] 


aà Raa arfi 
gtit RASU AST FITT | 
awaagaaara fe faa 
AURA AR FAATSTTITTTT URI 
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231. - This universe is verily Brahman— 
such is the august pronouncement of the 
Atharva Veda. ‘Therefore this universe is 
nothing but Brahman ,—for that which is 
superimposed (on something) has no sepa- 
rate existence from its substratum. 

{ The reference is to Mundaka (IL. ii. 11), which 


is one of the Upanishads belonging to the Atharva 
Yeda. ] 


AA AIT CAMATLATAAT 

A AAA AMAIA | 
saaa faang: EA- 

Aari ArT fad AEKAATA Uwe 

232. If the universe were real as it is, 

there would be no cessation of the dualistic 
element, the Scriptures would be falsified, 
and the Lord Himself would become guilty 
of an untruth : None ofthese three is con- 
sidered either desirable or wholesome by 
the noble-minded. 

{ No cessation...... element—The world as it is 
would become real, and as such could never be des- 
troyed. Hence the duality with all its ugly features 
would persist. 

Scripturts..... falsified—According to staunch 
Advaitins the numerous Advaitic texts of the Srutis, 
inculcating the highest philosophic thought, are 
alone considered as bearing out the true import of 
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the Srutis. to which the rest of the Vedas must be 
subordinated. 


The Lord etc.— bheing the Revealer of the truths 
of the Srutis. Or the allusion may be to Sri 
Krishna’s words inthe Gita quoted in the next 
verse. ] 
aù agaa a a asaid: | 
a a HA a AAAA AFATAN 

233. The Lord, who knows the secret 
of all thinzs, has supported this view in 
the words—' But I am not in them,” 
‘And the beings are notin Me.” 

[ Who knows &@c.—Because He is Omniscient. 

= But fam not ete” + Vhe reference is to the 4th 
and sth Slokas of the gth chapter of the Gita 
which declare that all existence owes its being to 
Brahman which is its substratum, yet Absolute. ] 
afz Be VAT fasi BIATTIATFAATA | 
TAA TA PHATATSACTATA RZN 

234. Ifthe universe be true, let it then 
be perceived in the state of deep sleep also. 
As it is not at all perceived in that state, 
it must be unreal and false, like dreams. 


WA TUSATET AMIAR: 
qaarataed ATT JaA | 

srefaaeaes PUT AT- 
fagAAaTAtia aat Wa Well 
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235. <- Therefore the universe does not 
exist apart.from the Supreme Self; and 
the perception of its separateness is false 
like the qualities (of blueness etc. in the 
sky). Has a superimposed attribute any 
meaning apart from its substratum? It 
is the substratum that appears like that 
through delusion. 

[ Qualities cf blueness etc. —See Sloka 185. 

Lt is the substratum €&c¢ —Vhe rope appears as 


the snake. This idea is made clear in the next 
few Slokas. | 


gray agaaa: Waa 

aga angai fe gin: | 
zaraa aa BIT Head 

PPE = ME a 

CAC GaA ABT ATHATA Ree 

236. Whatever a deluded man perceives 

through mistake, is Brahman and Brah- 
man alone: The silver is nothing but the 
mother-of-pearl. It is Brahman which is 
always considered as this universe, where- 
as that which is superimposed on the Brah- 
man, viz. the universe, is merely a name. 
sa: We ae Aiea 

fagga ATARAR | 
WYANT A a ae AAA 

faACEATIAPETACATIA ZVN 
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237. Hence whatever there manifests. 
viz. this universe, is the Supreme Brah- 
man Itself, the Real, the One without a 
second, Pure, the Essence of Knowledge, 
the Taintless, Pacified, devoid of begin- 
ning and end, beyond activity, the Essence 
of Bliss Absolute. 


faraarareaaa ag 
fad gÈ ARa nIATA | 
HETAST RAATCIHETÄ 
Sara ad naad WATT NRS 
238. Transcending all the diversities 
created by Maya or Nescience, eternal, ever 
beyond the reach of pain, indivisible, un- 


conditioned, formless, undifferentiated, 
nameless, immutable, seli-luminous. 


qranwatageanard [AIRTRAN | 
HIAaAUS aaa qt ara faTTAT: UREN 

239. Sages realise the Supreme Principle, 
Brahman,—in which there is no differen- 
tiation of knower, knowledge and known, 
infinite, transcendent, the Essence of 
Knowledge Absolute. 


WEAASUAG RATATA TETH | 
MAIRA ea AA TAT AT: UVvon 
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` 240.. Which can be neither thrown away 
nor taken up, which is beyond the reach 
of mind and speech, immeasurable, with- 
out beginning and end, the Whole, one’s. 
very Self, and of surpassing glory. 

{ Neither thrown...... taken up— Because It is nat 
a material thing but one’s Real Self. ] 


avavarsar ala a aaTaat- 
AQAA: UiPwaaasteay | 

yar adean fa asd- 
Awada sfauraa gg: Newell 


rey adrarqaara area- 

finas faen ara: | 
MAAAEATLA WTA: 

PUFITILAT: TATA: MRM 

241-2. If thus the Sruti, in the dictum 

‘(Thou art That” (7at-7wam-dAsz) oie 
peatedly establishes the absolute identity 
of Brahman (or Isvara) and Jiva, denoted 
by the terms That (7a) and Thou (7vam) 
respectively, divesting these terms of their 
relative associations, then it is the identity 
of theirimplied, not literal, meanings which 
is sought to be inculcated, for they are of 
contradictory attributes to each other— 
like the sun and a glow-worm, the king 
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and a servant, the ocean and a well, or 
Mount Meru and an atom. 

[| 4f thus the Sruti efc.—TVhe reference isto the 
sixth Chapter of the Chhandogya Upanishad, 
where Uddalaka Aruni tries to impress on his son, 
Svetaketu, the identity of Jiva and Brahman in 
various ways. ] 

nahn AOA _ a 
JAAT SARITA ETAT 

a AAT: aiaga: | 
LIET ATAT ACA THITA 

MAET HTT AW TARR 3I 

243. This contradiction between them 

is created by superimposition, and is not 
something real. This superimposition, in 
the case of Isvara (the Lord), is Maya or 
Nescience, which is the cause of Mahat 
‘and the rest, —and in the case of the Jiva 
(the individual soul), listen,—the five 
Sheaths, which are the effects of Maya, 
stand for it. 

[ Makat—See note on Sloka 123. 

And the rest—the grosser manifestations that 
proceed from Mahat. 

Five Sheaths—See note on Sloka 125, } 


TATU AT arataa: 
APIS ATT A TT a ATA 
Usa AZET ATA ATR- 
CAAITAUS AT AST FT THAT UV 
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244, ‘These two ate the superimpositions 
of the Isvara and the Jiva, and when these 
are perfectly eliminated there is neither 
Isvara nor Jiva. A kingdom is the in- 
signia of a king, and a shield of the soldier, 
and when these are taken away, there is 
neither king nor soldier. 

l Neither king nor soldier—he is only a man 
then. Similarly, if we take away the omniscience 
omnipotence etc. from Isvara, and deficiencies of 
knowledge and power etc. from the Jiva, only 
Brahman remains as the substance of both. ] 


aara BAT sla Ala: WT 
farata aan Head ZTA | 
yaaga haaa- 
Tarare: RaT TT RAN 
245. The Vedas themselves in the words 
‘t Now then is the injunction’? etc., repu- 
diates the duality imagined in the Brah- 
man. One must needs eliminate those 
two superimpositions by dint of realisation 
supported by the authority of the Vedas. 
[ Zhe I edas efe.—Vhe reference is to the Brihad- 
aranyaka Upa. Il. iii. 6. J 
ag az niega a Gat 
WYP ANRETT | 
KÅ WT ANT JFT aT 
QT: TAIT WMTaACAaTAT: VWEl 
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246. Neither this gross nor this subtle 
universe (is the Atman). Being imagined 
they are not real, —like the snake seen in 
the rope, atid. lake — greams.— Perfectly 
eliminating the objective world in this way 
by means of reasoning, one should next 
realise the oneness that underlies the 
Isvara and the Jiva. 

A A 
aata al aA GAT 
ATTTUUSHCAAATA | 
We ACA A AWSATAT 
PRATIT RATAA ATETA USN 

247. Hence those two terms (Isvara and 
Jiva) must be carefully considered through 
their zmplzea meanings, so that their abso- 
lute identity may be established. The 
method of wholesale rejection will not do, 
nor will the method of retaining zz tozo 
do either. One must reason out through 
the process which combines the two. 

[ There are three kinds of Lakshana or implied 
meaning, The Jahati, the Ajahati and the Bhaga 
Lakshan. The first is that in which one of the 
terms has to give up its primary meaning. For 
example, the phrase apart ary: does not mean 
that a village of cowherds is ¿z the Ganges, but on 
the Ganges. The second kind is that in which the 
primary meaning is retained but something is sup- 
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plied to make it clear, as the sentence at yra 
means “a white (horse) is running.” In the third 
kind of Lakshna each of the terms has to give up 
a part of its connotation, see the next Sloka. ] 


a sazaisatadia Tat 

PARR AAMIAWMET RAT | 
aar AIT ALANS aaAT Sa 

faexaarsaas fear Resi 
easy AAAI RATAAN- 

taggarna: aà TA: I 
ad AZIAIFANAA RAA 

AMAA CFTAATSATA: NREN 

248-9. Just as in the sentence, ‘ This is 

that Devadatta,’ the identity is spoken of, 
eliminating the contradictory portions, 
so in the sentence ‘Thou art That,’ the 
wise man must give up the contradictory 
elements on both sides and recognise the 
identity of Isvara and Jiva, noticing care- 
fully the essence of both, which is Chzé, 
Knowledge Absolute. Thus hundreds of 
Scriptural texts inculcate the oneness and 
identity of Brahman and Jiva. 


F Contradictory portions—Such as the differences 
of time and place etc. ] 


HEYA HAATATATET 
fas adi sqrMaquazaT | 
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Wat garatua sda 

Ale aceaqreaaar JAAR | 
AMAA AJEA 

fare WARATARAATSATAA [Roll 


250. Eliminating the objective world,— 
the not-self, by such arguments as ‘It is 
not gross’ etc., (one realises the Atman), 
which is self-established, unattached like 
the sky, and beyond the range of thought. 
Therefore, dismiss this mere phantom ofan 
objective world which thou perceivest and 
which thou hast accepted as thy own seif. 
By means of the purified understanding 
that theu art Brahman, realise thy own 
Self, the Knowledge Absolute. 


BRT AAT ais wad garada 
agusada garanit aaraa | 
amtaa aa: qi AAN aad a 
AHT ETA | 
AMAAN ANUARA ARZA AITH I 
251. All modifications of earth, such as. 
the jar etc., which are always accepted by 
the mind as real, are (in reality) nothing 
but earth. Similarly this entire universe 


which is produced from the Real Brah- 


man, is Brahman Itself and nothing but 
H 
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Brahman. Because there is nothing else 
whatever but Brahman, and That is the 
only self-existent Reality, our very Self, 
therefore thou art that Pacified, Pure, Su- 
preme Brahman, the One without a 
second. 


fagran anaa E Ga Tar 
FRTATARIASNG AALS AMSA START ATT 
TEATA UTATUA MISA A AE- 
VATS AAS WUFARAT ARIF ATH It 

252. As the place, time, objects, knower,. 
etc. called up-in dream are all unreal, so: 
is also the. world experienced here in the 
waking state, for it is all an effect of one’s. 
ewn ignorance. Because this body, the 
organs, and egoism etc. are also: thus un- 
real, therefore thou art the Pacified,. Pure,. 
Supreme Brahman, the One without a: 
second. 


qa ara alowed aak 
ATATA at acaahaaa | 
CAT AT aNd Aa 
VATA (HRT TT. WATT NV! 
253. (What is) erroneously supposed to 
exist in something, is when the truth 
about it has been known, nething but 
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that substratum, and not at all different 
from it: The diversified dream universe 
(appears and) passes away in the dream 
itself. Does it appear on waking as some- 
thing distinct from one’s own self ? 


SEGGE iE ERS 
ATASIYU TA AAA | 
aanraai a- 
Fa AAAS ATAATATA Newel 
254. That which is beyond caste and 
creed, family and lineage ; devoid of name 
and form, merit and demerit ; transcend- 
ing space, time and sense-objects;—that 
Brahman art thou, meditate on this in 
thy mind. 


AIC AHAAM TAT 

Tat fanwaraayy: | 
gafagganafà qeg T- 

Sa ARÍ araarata Ney 

255. That Supreme Brahman which is 

beyond the range of all speech, but ac- 
cessible to the eye of pure illumination ; 
which is pure, the Embodiment of, Knowl- 
edge, the . beginningless entity;—that 
Brahman art thou, meditate on this in 
thy mind. 
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qesi Az- 
oo giak a aaa | 
Jaadnaqaatied A- 

Sa ARIA araareata | Weil 


256. That which is untouched by the 
six-fold wave; meditated upon by the 
Yogi’s heart, but not grasped by the 
sense organs; which the Buddhi cannot 
know; and which is unimpeachable ;— 
that Brahman art thou, meditate on this 
in thy mind. 

[ Stxfold wave—viz. decay and death, hunger 


and thirst, grief and delusion, which overtake the 
body and mind. ] 


aitaafeqannenarras 

CUA a ATaZAGUTA | 
Ama faaqataate A- 

Sa AARIN ATAARATA IUIN 


257. That which is the substratum of 
the universe with its various stibdivisions, 
which are all creations of delusion; which 
Itself has no other support; which is dis- 
tinct from the gross and subtle; which 
has no parts; and has verily no exemplar; — 
that Brahman art thou, meditate on this 
in thy mind, 
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Anas UATT- 

SAIATUA A KARENAN | 
PHaAGwTTaT TA aHTaAy 

A A 

AA AHAIH ATAATICATA AYSI 
258. That which is free from birth, 
growth, development, waste, disease and 
death; which is indestructible; which is 
the cause of the projection, maintenance 
and dissolution of the wuniverse;—that 


Brahman art thou, meditate on this in thy 
mind. 


WEATUTAAV SAT AUT 

fALATH AACA AMAT | 
fraguataamata a- 

SA AAE VraareAha NIYEN 
259. That which is free from differen- 
tiation; whose essence is never non-exis- 
tent; which is unmoved like the ocean 
without waves; the ever-free:; of indivi- 
sible Form;—that Brahman .art thou, 
meditate on this in thy mind. 


CHAT ALARA 
 arcarrracfacreararcara | 
RARMUAITTM tag 

AA AAS HAUATA NEON 
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260. That which, though One only, is 
the cause of the many; which refutes all 
other causes; which is Itself without 
cause; distinct from Maya and its effect, 
the universe; and independent ;—that 
Brahman art thou, meditate on this in thy 
mind. 


fafancqanacqagt 

AAMIAUwatgqa WA | 
famnsaaae Atai 

Aa aware araareafa NEN 

261. That which is free from duality; 

which is infinite and indestructible; dis- 
tinct from the universe and Maya,— 
supreme, eternal; which is undying Bliss; 
taintless;—that Brahman art thou, medi- 
tate on this in thy mind. 


afaa aera AAT- 

ATARITTA ARAAAT | 
Zaaeqqaraiana Tat 

TM AAAS MAAAR RE 
262. That Reality which (though One) 
appears variously owing to delusion,— 
taking on names and forms, attributes 
and changes, Itself always unchanged, 
like gold in its modifications,—that Bsah- 
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man art thou, meditate on this in thy 
mind. 


AURTENA QTrEqT 


TANRTAALAAAMA | 
Galarganaransag 

AG arvana AAAA lee sil 

263. That beyond which there is noth- 

ing; which shines above Maya even, which 
again is superior to its effects, the uni- 
verse; the inimost-Self of all, free froin dif- 
ferentiation; the Real Self; the Existence- 
Knowledge-Bliss Absolute; Infinite and 
immutable;—that Brahman art thou, 
meditate on this in thy mind. 


sHmaaraaarata cat 
See a eS 
ATATAAATIATATAAT | 
BIgaties RUFTATT 
àa aafanat ATAVATa NEI 
264. On the Truth inculecated above, 
one must oneself meditate in one’s mind, by 
means of the recognised arguments. By 
that means one will realise the Truth free 
from doubt etc., like water in the palm of 
one’s hand. 
| LInculcated above—in the ten preceding Slokas. 


Recognised arguments—that are in harmony p 
the Vedas. ] 
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gaitaa RJA 

Aaa BSA TITS AÌ | 
azraa: Lael Waal fadi 

farna sete ASTAR Neen 

265. Realising in this body the Knowledge 

Absolute free from Nescience and its 
efeets, like <theskine inean afiny,» gd 
being ever established in thy own Self, by 
resting on that Knowledge, merge the 
universe in the Brahman. 


A ° ~ o 
gal daa gautza 

aaka GA GLaTseaTaD | 
garnar FIST TATISTAT 

JaA TUF JIMAT: RELI 

266. In the recesses of the Buddhi there 

is the Brahman, distinct from the gross 
and subtle, the Existence Absolute, Su- 
preme, The "One wwitmowt a second. | me 
who lives in this cave as Brahman, for 
him, O beloved, there is no more entrance 
into the mother’s womb. 


[ Cave—The Buddhi is often spoken of thus. 
fle who lives ett—He who always thinks of him- 
self as Brahman has no more rebirth. ] 


QA aega THAT ATAAT ATST IT 
MHA ARCANIA CST AWA Hare: | 
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CATT ISSeAla fATAaT ATANT IAAT- 


FAH MELAS AAA AAAATAT WANES 


267. Even aiter the Truth, hag been 
realised, there remains that strong begin- 
ningless, obstinate impression that one is 
the agent and experiencer, Which 1s. the 
cause of one’s transmigration. That 
impression has to be carefully removed by 
living in the Brahman with a constant 
identification with the Supreme Self. The 
sages cali that liberation which is the 
attenuation of Vásanás or impressions here 
aud now. 

[ Attenuation efc.—-Because the man who has 
no selfish desires easily attains Mukti. } 


ME Aaa Al Ural Farqrzraareatal 
WAG Sys fattast [ATA TAA AAT VES 
268. The idea of ' me and mine’ in the 
body and organs, which are non-self,—this 
superimposition the wise one must ptt a 
stop to, by indentifying oneself with the 

Anman. 


arar Va samrat qafgaga faunan | 
Biss aaI UZIA nannaa Als N 
269. Realising thy own Inmost Self, the 
Witness of the Buddhi and its modifica-~ 
tions, and constantly revolving on the 


y 
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positive thought, ‘I am He,’ conquer this 
identification with the non-Self. 


MAGIA AA WIA SATTAAAT | 
MAN GAA MFA CATLATATIAT FERVO 
270. Relinguishing the observance of 
social formalities, giving up all ideas of 
trimming up the body, and avoiding too 
much engrossment with the Scriptures, 


do away with the superimposition that 
has come upon thyself. 


MIRUMAAA Heat: MARANTA F | 
ASAUAAM ATÁ AATAAT AAA INRI 

271. Owing to the desire to walk after 
society, the passion for too much study 
of the Scriptures Wana" time deste to" keep 
the body comfortable, people cannot at- 
tain to proper Realisation. 


SESALEC JESE TEA AA Sa- 

THAT WAI PTAA 
aaa asat: qg araara 

ASAT: aqua AHA NASR 

272. For one who seeks deliverance 

from the prison of this world (Samsara), 
those three desires have been designated 
by the wise as the strong iron fetters to 
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shackle one’s feet. He who is free from 
them truly attains to Liberation. 


aar Raraga- 
| giergarsnafzsaaraar | i 
Qaa AJHT Brgy 

fagani Ala ara À 93I 
2/3, “ae “lovely odour ofthe" Agaru 
(agallochum) which is hidden by a power- 
ful stench due to its contact with water 
etc., (again) manifests itself when the 
foreign smell has been fully removed by 
mete tubbing. 


Vea THAaAragcaalaal- 
AAAA IAAT | 
saagaa AET 
SAA TAANIT ERTA IRISL 
274. Like the fragrance of the sandai- 
wood, the perfume of the Supreme Self, 
which is covered with the dust of endless, 
virulent desires imbeddedin the mind, when 
purified by the constant friction of 
Knowledge, is (again) clearly perceived. 
[ Sendalwood—the ‘Agaru’ of the previous 
Sloka is meant, 


Vasand in Sanskrit means both ‘odour’ and 
desire. ] 
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HALAATA ATH ARAL AAAATAAT | 
faraiigat sat ata arta Say SHTANAGY 

275. The desire for Self-realisation is 
obscured by the countless desires for 
things othet than the Sélf. When they 
have been destroyed by the constant at: 
tachinent for the Self; the Atman clearly 
manifests Itself of Its own accord. 
aar wat Wana Ha- 

Wal aar HAA ataTaraara | 
aima ata arearar- 
HRA: MAT ITAEAT WAGE! 

276. As the mind becomes gradually 
established in thé Inmost Self, it propor- 
tionately gives up the desires for external 
objects. And when all such desires have 
been. eliminated, there takes place the un- 
obstructed Realisation of the Atman. 
araa war far wat agate aria: | 
AAA TATA: VTLATATIAT HE Mosel 
277 ‘The Yogi’s mind dies, being cons- 
tantly fixed on his own (Real) Self. Thence 
follows the cessation of desires. There- 
fore do away with thy superimposition. 
ART giai Ua: Bae Bsa agafa | 
AMMTACAALTIA HETTA HS NISI. 
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278. Tamas is destroyed by both Sattva 
and Rajas, Rajas by Sattva, and Sattva 
dies when purified. Therefore do away 
with thy superimposition, through the 
help of Sattva. 

° (as OX OX ~a 

asg gara IA aa TAAA. | 
NAAMAA AAA CATLATSTTAT HE NSE 
279. Knowing for certain that the Pra- 
rabdha work will maintain this body, 
remain quiet and do away with thy 
superimposition carefully and with forti- 
tude. 

| Prdrabdha—the resultant of past Karma that 


has led to the present birth. When this is worked 
out, the body falls, and Videhamukti is the result. | 


ald Sra: iA ATATA | 
ATAATAMTA: AACATEATATIAT HE Moll 

280. ‘I am not the individual soul, but 
the Supreme Brahman,’’—eliminating 
thus all that is not-Self, do away with thy 
superimposition, which has come through 
the momentum of (past) desires. 


WAT AFA CALS YAT AAT ATAFAATAA: 
BAS AAT: MACALATATTAT HE WSL 

281. Realising thyself as the Self of all 
by means of Scripture, reasoning and thy 
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own Realisation, do away with thy super- 
imposition, even when a trace of it seems 
to appear. 
aaraa FAA TALLT HAT gA: | 
ARABAT faa TATEATSTIAT HE SR 
282. The sage has no connection what- 
ever with action, as he has no idea of 
accepting orgivingup. Therefore, through 
constant engrossment on the Brahman 
alone, do away with thy superimposition. 
ATAMTAPTATFATATAA RATATAT: | 
AAUALACATIAMNA CATEATATIAT FE NT! 
283. Through the realisation of the 
identity of Brahman and the soul, result- 
ing from such great dicta as ‘Thou art 
That’ and so forth, do away with thy 
superimposition, with a view to strengthen 
thy identification with Brahman. 
agarat cesfenta:wsafaqararsz | 
AAI AT THAT TATEATATTIAT HE [RTI 
284. Until the identification with this 
body iscompletely rooted out, doaway with 
thy superimposition with watchfulness 
and concentrated mind. 
TATAATAATAT: CANARIA AAA | 
aTapaceadt PAReCaTATATATATaT HE NRA 
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285. So long as even a dream-like per- 
ception of the universe and souls persists. 
do away with thy superimposition, QO 
learned one, without the least break. 


| The universe and souls—i. e. plurality. ] 


AZTAT ARAETA: AAA AER: | 
Fa AAT Teal A AANATAA TA ANRE 

286. Without giving the slightest chance 
to oblivion on accotnt of sleep, concern 
in secular matters or the sense-objects, 
reflect on the Self in thy mind, 


aarahi AAAAAT TT: | 
BRA AAs AIG? agia HAT WARDS 
287. Shunning from a safe distance the 
the body, which has come from parents 
and itself consists of flesh and impurities, 
—as one does an outcast,—be thou Brah- 
man and realise the consummation of thy 
Me. 
[ Shunning—i. e. giving up all identification of 
the body which is very impure. | 


TATRA AIAD LALAla Weare | 
PAM MAIS FA Wa AAT FANVSSH 
288. Merging the finite soul in the Su- 


preme Self, like the space enclosed by a 
jar in the infinite space, by means of medi- 
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tation on their identity, always keep quiet, 
O sage. © 


TITHMALAT a AAA BALAAT | 
ARIUS (GUSiIUS BLATT ATUiRTIzA ti 

289. Becoming thyself the self-effulgent 
Brahman, the substratum of all phenom- 
ena,—as that Reality, give up both the 
macrocosm and the microcosm, like two 
filthy receptacles. 

[ Give up......microcosm—ceasing to care for the 
whole universe, which is other than the Self, and 


which pales into insignificance before the majesty 
of the Self. 


faarnta HATA SeTACTAAT AAA | 
faasa AFAA Rady Wa VAT IREO 

290. ‘Transferring the identification now 
rooted in the body, to, the Atman, the 
Existence-Knowledge-Bliss Absolute, and 
discarding the subtle body, be thou ever 
alone, independent. 

[ Discarding—ceasing to identify oneself with. | 


AAT ATI TUTE: gi AAT | 
agangiàfa AAT SARAT ATACATS NEL 
291. ‘That in which there is this reflec- 
tion of the universe, asa city is reflected 
in a mirror,—that Brahman am I;— 
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knowing this thou wilt attain the con- 
sunimation of thy life. 


RIQyzA MARIA 
(IZAIA RTA RAH. | 

a2 fazaragqueaeaa 
UPTAS IAW PALATE RM 

292. iat witch is teal and thy own 

primeval Essence, that Knowledge, and 

Bliss Absolute, the One without a second, 

which is beyond form and activity—at- 

taining That one should cease to identify 

oneself with one’s false bodies, like an 

actor giving up his assunied mask. 


[ False dodies—the gross, subtle and causal 
bodies, which are superimpositions upon the Atman. 
Like an actor etc—When the actor has played 
his part, he is simply a man. So the man of reali- 


sation is one with Brahman, his real Essence. | 
aaraa agafi Bla 

qarsaa: JU RATZAATA | 
arava aafaa tdia: 

HASTAS: qina eT NE 


293. This objective universe is absolute- x 


ly unreal; neither is Egoisin a reality, for 
it is observed to be momentary. How 


can the perception that I know all, be 
I 


x 


130 VEIVEKACHUDAMANY 


true of Egoism etc. which are momentary? 
[ The perception... ...all—Manw’s inherent belies 
in the omniscience of the Atman. is meant. | 


HITT ARATANTATAT 
fast TIATAG VrazUara | 
aa ast faa afa ala. eah 
AMAA, ATATAA AM: NRE 
294.. But the real ‘I” is that which. 
witnesses: the Ego and the rest. It exists- 
always,,ewen in. the Statenef prefeumd. 
sleep. The Sruti herself says, ‘‘ It is birth- 
less, eternal’’ etc. Therefore the Param- 
atman is different from the gross. and. 
subtle bodies.. 
[idle AOL Sus] MWS ascsce sleep—as the witness of alb 
Experience. ` 
The Sruti. &¢.—The reference is to the Katha 
Upanishad, I. ii. 18.3 


faaticmMt HIAR AET 
TAURI VAG eaga | 
naicaeara grag Ht 
ga: GAC LAST: MRE 
295. Itis the knower of all charges. iw 
things, subject to change, therefore It 


should be eternal and changeless. ‘The 
unteality of the gross and subtle bodies is 
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again and again clearly noticed in imagi- 
uation, dream and profound sleep. 

[ Lhe unreatity...... sleep: Because the subtle is 
not perceived in the Sushupti state and the gross 
body in the dream and Sushupti states. ] 


wastaar aa ata 

fararfaanaeaty afeatera | 
RIAA AT LAAAUT AT 

MAT LAATATAG aS MRAR NEEM 

296. Therefore give up thy identifica- 

tions with this lump of flesh—the gross 
body, as well as with the Ego orthe subtle 
body, which are both imagined by the 
Buddhi. Realising thy own Self, which 
is Knowledge Absolute and notto be denied 
in past, present and future,—attain to 
Peace. 


[ Imagined by Buddhi—Because they are not in 
Atman and our ignorance conjures them up through 
the Buddhi or determinative faculty. 


Denied &'c.—Because the Atman transcends 
time. | 


aataala FANAATH- 
anaaga aig | 

faga aa agarer- 
EAFA AVIUAUNTHSAST: IE 
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297. Cease to identify thyself with 
family, lineage, name and form which per- 
tain to the body, which is like a rotten 
corpse (toa Jnanin). Similarly giving up 
the ideas that thou art the agent and so 
forth, which are attributes of the subtle 
body, be thou the Essence of Bliss Abso- 
hives 

[| Rotten corpse—T he body appears as living only 
through the erroneous identification of the Buddhi, 
and when that ceases on realisation, the body is 
nothing but a putrid corpse, to be shunned. 


Attributes of the subtle body: The Jnani must 
realise his identity with the Atman alone. | 


aà Waa: TA: Gaweaal TET: | 
aUMAT FS TAATART WAATTYAT: URES 

298. Other obstacles are also observed 
to exist for men, which lead to transmigra- 
tion. The root of them, for the above 
reasons, is the first modification of Nes- 
cience they call Egoism. 

[ Other obstacles—such as desires etc. 

For the above reasons—because but for Egoism, 
which is a product of nescience, there would not 


be any false identification, and therefore no serious 
trouble. ] l 


AUTEN UFINSE RTL FAAN I 
araa Aaaa ganana AATU NEE 
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299. So long as one has any relation 
with this wicked Ego, there should not be 
the least talk about Liberation, which is 
unigas. 


BASRA GH: MBIA | 
A FUSAC: YM: AWA: TÄTI: Zool 
300. Freed from the clutches of Egoism, 
mman attains to his real nature, as the moon 
from those of the planet Rahu. He be- 
comes pure, infinite, eternally blissful and 
self-luiminous. 
| Graha in Sanskrit means both ‘planet’ and 
‘seizure.’ The eclipses of the sun and moon are 
popularly ascribed by Hindu mythology to the 


periodical attacks by their enemy Rahu, a demon 
whom they prevented from drinking the nectar. ] 


at at Gt @isaiata waar 
YEA TEM ACAAATSATSAT | 
aña Adaa Para 
IARAA: MATIE: N30 
301. That which has been created by 
the Buddhi extremely deluded by Nescience, 
and which is perceived in this body as ‘I 
am such and such,’—when that Egoism is 
totally destroyed, one attains an un- 
obstructed identity with the Brahman. 
[Zam such and such—I am strong or weak, 


134 VIVEKACHUDAMANI 


learned or ignorant, happy or miserable and so 
forth. | 


aaraa faranga MITA TSA 
ATTA CTA DMA ATSTS NAE: 
fasrareaquetfaat afanar fata ata 
fage Raah fara Gant HUsTATS Ga: I 

302. The treasure of the Bliss of Brah- 
man is coiled round by the mighty deadly 
serpent of Egoism, and guarded for its 
own use by means of its three fierce hoods 
consisting of the three Gunas. Only the 
wise man destroying it by severing its 
three hoods with the great sword of Reali- 
sation in accordance with the teachings 
of the Srutis can enjoy this treasure which 
confers bliss. 

[ In this Sloka Egoism is compared to a three- 
headed snake. Sattva, Rajas and Tamas—balance, 
activity and inertia—are spoken of as its three 
hoods. The way to destroy it is through Realisation. 
When Egoism is gone, one is conscious of his 


real nature as Brahman. The appropriateness of 
the metaphors is obvious. ] 


araar afemfstararreqacter Bee | 

mannaa Aaga AA ata Tra I 
303. Ass long af theremis a» trace yas 
poisoning left in the body, how can one 
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bope for recovery? Similaris the effect of 
Egoism on the Yogi's Liberation. 


AZAA AIAJ ARAA ARCET | 
TARAATATRUCTATAaTa ATA 

ARTH 3o08 

304. Threugh the complete cessation of 

Egoism, through the stoppage of the diverse 

mental waves due to it, and through the 

discrimination of the inner Reality, one 
realises that Reality as ‘I am This.’ 


[Mental waves—such as doubt, wrong notion etc. | 


BERL RAIA Ala FA ETET 
fARITLAVARAMABADT CATAlayls | 
ALEMAAA AMAAATY AIZAT 
VATA Ae AEAT TAAAT: KAATAHI 
305. Give up immediately thy identi- 
fication with the Egoism—the agent— 
which 1s by ats nature a modification, 
which is endued with a reflection of the 
self, and which diverts one from being 
established in the Self,—identifying thy- 
self with which thou hast come by this 
telative éxistence, fullvof the nriseries of 
birth, decay and death,—though thou art 
the Witness, the Essence of Kuowledge 
and Bliss Absolute. 
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| Modification—of Nescience, and therefore non- 
permanent. 

Ændued et¢—This makes it look intelligent. 

Relative existence—Samsaia or transmigration. ] 


azanqeq faaradr fan- 
taaga aA: | 
A r 
RATAAT RAJAR LNE 
(AAEREN GATT: Joell 
506, But for thy identification with THa 
Rgoism there can never be any transmi- 
gration for thee who art eternally the 
saine, the Knowledge Absolute, omnipre- 
sent, the Bliss Absolute, and of untarnished 
glory. 
| Unternished glory—compare  Swelaswatara 
Virg. Ji 
M e 5 
AMIZTQIUAA TAT 
MBA AUTRITATATA | 
ao) 
fase TanTaneiiaat eRe 
USCA AIGFISIAT WIL Zol 
307. \Therefore,destroying this reo Sn, 
thy enemy,—which appears like a thorn 
sticking in the throat of one taking his 
wieal—through the great sword of Reali- 
sation, enjoy directly and freely the bliss of 
thy own empire, the majesty of the Atman. 
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| Great sword—Mahési. The phrase, as it is, is 
applicable to only one side of the comparison, 
namely, ‘the enemy, but mot to ‘ihe whom,’ -for 
which it should be interpreted to mean ‘a sharp 
knife.” 
aangaan ata 
KARTUN: TATAATATS | 
Go) VARIA aya 
queaar satay faraned: N3 oSI 
908. ‘Ilieretore, checking the activities 
of Egoism etc., and giving up all attach- 
nieut through the realisation of the Su- 
preme Reality, be free from all duality 
through the enjoyment of the Bliss of Self, 
aud teimain quiet in the- Brahman, for 
thou hast attained thy infinite nature. 


| £goism ete—Egoism with its two forms, ‘I’ 
and * mine.’| 


agana BAIAT gA- 

saa: saa BAA AWA! 
gara aAa RUTA 

AVIA IATA afat War WBckli 

309. Eventhough compietely rooted out, 

{ies orrible Egoism, a reyolved in the 
mind forta moment only; returns to ‘life 
and ereates hundreds of mischiefs, like a 
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cloud ushered in by the wind during the 
rainy season. 


TATE UAILSHISAAHIT: 

yafaa Tal faTaT|Taraart | 
Buy AMAJE 

TQM AFACATTTATTT Boll 

310. Overpowering this enemy, Egoism, 

not a moment’s respite should be given to 
it by thinking on sense-objects. That is 
verily the cause of its coming back to life, 


like water to a Citron tree that has al- 
most dried up. 


agraar giaa CI HAT 
fragu: MATAT AA EATA | 
Wa saaeaaqcesyagy 
Azra BAAR ITATT: BLL 
1. He alone who has identified hini- 
lf with the body is greedy after sense- 
ar? Fro weamone devoid of body-idea 
þe greedy (like him)? Hence the tendency 
to think on sense-objectsis verily the catise 
of the bondage of transmigration, giving 
rise to an idea of distinction or duality. 
HATATLASIAIIE: VELA N 
ATAAA SA AA AEARTEATA FATT TAANBLR 
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312. When the effects are developed, the 
seed is also observed to be such, and when 
the @irectS are destroyed ihe seed also is 
seen to be destroyed. Therefore one must 
subdue theveifects: 

[ Lfects—actions done with selfish motives. 
Seed— desire for sense-pleasures. 

The next Sloka explains this. | 
Aaa aT: BA HALA T ATAAT: | 
asa VAD Fa: Ga a faaaa 323i 

513. Through ike "increase of desires 
selfish work increases, and when there is an 
increase of selfish work there is always an 
increase of desire also. And man’s trans- 
Mioration is never atan'end. 


gana aA ag gå uagafa: | 
argagig tarai aaar naar ATS BLS 
314. For the sake of breaking the chain 
of transmigration the Sannyasin should 
burn to ashes those two for by thinking 
of sense-objects and doing selfish acts 
lead to an increase of desires. 
agai TELAT AT QA Balaarena: | 
AAU! a JANT: QTA AIST Use 
WAT HIT: GAAAAATAT AA: | 
URATA AAAA AAAA UBLEN 


| 
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~ 315-6. Augmented by these two, desires 


produce one’s transmigration. ‘The way 
to destroy these three, however, lies in 
looking upon everything, under all cir- 
cumstances, always, everywhere and in all 
respects, as Brahman and Brahman alone. 
Through the strengthening of the longing 
to be one with Brahman those three are 
annihilated. 

[ These three—selfish work, dwelling on sense- 
objects and sense-hankering for them. The next 
Sloka gives the steps to realisation. ] 


aad WATS AAMT SAAT STAATATT: | 
AUAAAGA ATA: Ql Magna 13V9 

317. With the cessation of selfish action 
the brooding on sense-objects is stopped, 
which is followed by the destruction of 
desires. The destruction of desires is 
Liberation, and this is considered as 
Liberation-in-life. 
aaraa aA- 

aat faararcagarizaraar | 
BATH AT CASAT A Alar 
faaaa ang war ARAT 3SN 
318. When the desire for realising the 


Brahman has a marked manifestation thie 
egoistic desires readily vanish, as the most 
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intense darkness effectively vanishes be- 
lore the ollow Of tHeltising sun. 


aqutaa HaAAAUATaA 

a Isaa Ugia (zag | 
AU SHATAPSLATT AT 

a ae Aa AD gaT: 1132211 
319. Darkness and the numerous evils 
that attend on it are not noticed when 
the sun rises. Similarly on the realisa- 


tion of the Bliss Absolute there is neither 
bondage nor the least trace of misery. 


asi ala MAAIE 
RATIA TÄ AATIAT | 
garga: aaga aT 
ata aaar: ta RAI EROI 
320. Causing the external and internal 
universes which are now perceived to 
vanish and nieditating on the Reality, the 
Bliss Embodied, one should pass one’s time 
matchiully, if there be»anyy residue of 
Prarabdha work left. 
| External and internal universes—the worlds 
of matter and thought. The former exists outside 


of man, whereas the latter he himself creates by 
the power of thought. 


CAUSING as. fo vanish—through the eliminating 
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process, ‘Neti, Neti Brahman is not this, not 
this, etc. | 


cae AAAgat A Rasa: RATAA | 
TA ARANE ATAAAAAM: Wa: BZ 

321. One should never be careless in 
one’s steadfastness to Brahman. Bhagavan 
Sanatkumara, who is Brahmâ’s son, has 
called inadvertence to be death itself. 

[ Sanathumara &c.—In the celebrated Sanat- 
sujata-Samvada (chapters 40-45, Udyoga Parva, 
Mahabharata)—the conversation between Sanat- 
kumara and King Dhritarashtra—there occur words 
like the following —sarz x weqaz aata— I call 
inadvertence itself as death,” &c. 

Brahméa's son—and therefore a high authority on 
Spiritual matters. | 


a sataa Atsat Alaa: CATARINA: | 

adt atgas AM aa aeaea STAT MSI 
322. There is no greater danger for the 

Jnantn than carelessness about his own 

teal nature. From this comes delusion, 


thence egoism, thisis followed by bondage, 
and then comes misery. 


saraga ggr fagtaata facaia: | 
~ On ~ A AD AS eo Go 
Aaaa ararsarar araa AIR 323i 


323. Finding even a wise man hanker- 
ing after sense-objects, oblivion torments 
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him through the evil propensities of the 
Buddhi, as a woman does her doting 
paramour. 

[ The memory of his sweetheart haunts the man 
and he is miserable. | 


e A 5 © 
DUH Wala AMAA a fafa | 
MIMS AAT AAT Mast ATA QUEYER I 

324, As sedge, even if removed) does y 
not stay away for a moment but covers 
the water again, so Maya or Nescietice also 
covers even a wise man if he is averse to 
meditation on. the Self. 

[ The sedge has to be prevented from closing in 
by means of a bamboo or some other thing. 
Meditation also is necessary to keep Nescience 
away. | 
azasga Wale faafaa 

aN o Cc >. 
IZA Braqaadeaa: | 
THA: TSA RARATA: 
x A = 
SUAS Waar Far Tar N3 

325. Ifthe mind ever so slightly strays 
from the Ideal, and becomes outgoing, 
then it goes down and down, just as a 
play-ball inadvertently dropped on the 
staircase bounds down from one step to 


another. 
| /deal—Brahman. Cf. Mundaka II. ii. 3-4. 
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What a terrible and graphic warning to happy- 
go-lucky aspirants ! ] 
faravafraaasa: agerata TEMA | 
AITFSHCTACHTA: HALA: TAMA BRE 
$26, “Wilteutind that is attacked vo, ite 
sense-objects reflects on their qualities; 
from mature reflection arises desire, and 
after desiring a man sets about having that 
thing. 
[ An echo of Gita, II. 62-63. ] 
BWA: MATATA WSiea Rg- 
ww een A~ A 
Aafaa aafaa: Garir | 
A a oe An 
Ballad: ASAI a ATA 
AANLTALAT AT RITITI: NBM 
327. Hence tothe discriminating knower 
of Brahman there is no worse death than 
inadvertence with regard to concentra- 
tion. But the man who is concentrated 
attains complete success. (Therefore) 


carefully concentrate thy mind (on Brah- 
man). 


aa: qgar TAT qaar: | 
afaaen faar ard Yaartig FETT NSRTil 
328. Through inadvertence a man 


deviates from his real nature,and the man 
who has thus deviated falls. The fallen 
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wt 


man invariably comes to ruin, but is never 
seen to rise up again. 


: : ct: e e 
AAL AAJA EN UITAE RITMA | 

A 7- z . Pap FS . 
STS JEJ RAT TAIE A A aad: | 

o~ ~ ~ > - . >. E A 
apenat AF AT SA A”: wala: 33E 
329. Therefere one showd give up re- 
fiecting on sense-objects. which is the 
yom@@e@i ali Misclae?. Me who is com- 
pletely aloot even while living, is alone 
aloot aiter the dissolution of the bodv. 
The Yajurveda declares that there is fear 
jer one who sees the least bit of distinction. 

_ Pajsurveda ge.—The Taitiriva Upanishad (Il. 
vii.) which beiongs to the Yajurveda. j 


42 Gal ATG TANAN 
x > us 

AMUAAEA STATA AS | 

Geass AT dag 
AG Ae D 5 

qag ARa TATATA 33e 
330. Whenever the wise man sees the 
least difference in the infinite Brahman. 
at once that which he sees as different 
through mistake, becomes a source of 


terror to him. : 
Cc om AnNa K 
MATa asa aS 
TIASA T: eareanta Hila | 


Å 
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Afa gaaf gaa 
fAIAAA E ATAFSAT TAT N33 

331. He who identifies himself with the 
objective universe which has been denied 
by the Vedas, Smritis and hundreds of 
inferences, experiences misery after misery, 
like a thief, for he dees something for- 
bidder. 

[The thief is punished for stealing with im- 
prisonment ete., and the man who identifies him- 
self with the not-Self, suffers infinite miseries. } 


gamag aaa PAT 
agwaanraagea fan | 
facarfauaaracaeg agag- 
ZH GATT AITATTAT: 33N 
332. Hewhohas devoted himself to medi- 
tation on the Reality (Brahman), and is: 
free from Nescience attains to the eternal 
glory of the Atman. But he who dwells 
on the unreal (the universe) ,is destroyed. 
‘That this is so is evidenced im the case of 
one who is not a thief and ene who is a 
thief. 
[One who is not @ thief eic —The allusion is to 
the hot-axe test applied in ancient times to: persons 


charged with theft etc. An axe would be made red- 
het and the accused would be asked to hold it tm 
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his hand. If his hand was not burnt, it was a 
proof that he was innocent, but if it was burnt, 
he would be convicted and subjected to the usual 
punishments. The Chhandogya Upanishad VI. 
xvi, makes use of such a parable, to which the 
present Sloka refers. | 


afataegetied eae aera 

eqquaAeAeMaasaa fase | 
gar ag AB sat ENIGA 

TUA WALAATHZAT E ATAR M1333 

333. The Sannyasin should give up 

dwelling on the unreal which causes 
bondage, and should always fix his 
thoughts on the Atman as ‘I myself am 
This.’ For the steadfastness in Brahman 
through the realisation of one’s identity 
with It, gives rise to bliss and thoroughly 
removes the misery born of Nescience, 
which one experiences (in the ignorant 
state). 


aaga Ra: Rag RA 
Saas aaa staanra | 
arar Aaa: weer arat 
garatge faze AAR BB 
334. The dwelling on external objects 


will only intensify its fruits, viz. further 
evil propensities which grow worse and 
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worse. Knowing this through discrimi- 
nation one should avoid the external ob- 
jects and constantly apply oneself to medi- 
tation on the Atman. 


qa ANA AAG: RAAT 

AA TAU THCAAT | 
aftag? ATA ITATAT 

afefaxta: eat Pagar: uae 

335. When the external world is shut 

out, the mind is cheerful; cheerfulness of 
the mind brings on the vision of the 
Paramatman. When He is perfectly real- 
ised the chain of birth and death is broken. 
Hence the shutting out of the external 
world is the stepping-stone to Libera- 
tion. 


m: Usa: Vaasa 
afanar: UCAS I 
Bars gedraait Saati 
saqrata: gagga: NZE 
336. Where is the man who being 
learned, able to discriminate the real from 
the unreal, believing the Vedas as author- 
ity, realising the Atman, the Supreme Rea- 
lity, and being a seeker after Liberation ,— 
will, like a child, consciously have recourse 
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to the unreal (the universe) which will 
cause his fall ? 
[ Like a child—i. e. foolishly. ] 


Saagad a giw- 
AET TEIN: | 
WHET Al ANITA A ATA: 
CATTATNHAYMIAACATA 33V | 
337. ‘There is no Liberation for one who ° 
has attachinent for the body etc., and the 
liberated man has no identification with 
the body etc. ‘The»sleeping man is mot 
awake, nor is the waking man asleep, for 
these two states are of contradictory 
nature. 


Wrage: Tf ATAYA 

O «RTCATSSTMATSSaTTAaT PASAT ET | 
AMTAAUTALTSTTRT: 

qatnar a: Raa GT Aw: BBS 

338. He is free who knowing through 
his mind the Self in moving and unmov- 
ing objects and observing It as their subs- 
tratum, gives up all superimpositions and 
remains as the Absolute and the infinite 
Self. i i 


iy ~O s 
aaraa aafiaga: 
JAFARA SIRA AING | 
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STAT BIIITT SAT 
QAAR SET AAATAGAT SBE 

339. ‘To realise oneself as the Self of 
the whole universe is the means of get- 
ting rid of bondage. There is nothing 
higher than the identity of oneself with 
the whole universe. One realises this state 
by excluding the objective world through 
steadfastness in the eternal Atman. 


VIACIIATA RA g Ita granar fàgar 
AAW FAITAHATALCAT HAT: HAT: | 
BEACATHAT AHA AT anaga- 
gaa: RCUAAATA aaa asg AAAA: 

340. How is the exclusion of the ob- 
jective world possible for one who has an 
identification with the body, whose mind 
is attached to the perception of external 
objects, and who performs various acts 
for that end? This exclusion of sense- 
objects from the mind should be carefully 
practised by the sages who have renounced 
all kinds of duties and actions and objects, 
who are passionately devoted to the 
eternal Atman, and who wish to possess an 
undying bliss. 

| Duties—belonging to various stations in life. 
Actions—i.e. selfish actions. Od7ec/s-—sense-objects. 
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aarafaga Arg: PANTURA: N 
BATS ALATA ATA Trea CTA WAM! ? 

341. ‘lo the Sannyasin who has gone 
throweh the aet of Weaime, tre StuG 
passage, “Calm, self-comtrolted’’ etc., pres- 
cribes Samadhi, for his reahsation of the 
universe as his own self. 


_Flearing—the truth from the lips of the Guru, 
after the prescribed manner. 

“Calm, self-controlled” &c.—The reference is 
to Brihadaranyaka Upa. IV. iv. 23. ] 


AeAIHUAT AAT: 
‘3 A 

HGR CIT: UJEA MZR: | 
=» a ry 
a fafa serea anaa aa- 

EATAFA TSAA AAT [E ASAT: N32 
342. Even wise men cannot suddenly 
destroy egoism after it has once become 
strong, barring those who are perfectly 
calm through the Nirvikaipa Sa:tadhi. 
Desires are verily the effect of innumer- 
able births. 
[ Nirvikalpa Samadhi—the highest kind of 
Samadhi in which all relative ideas are transcended 


and the Atman is realised as It is. The term has 
been already explained. | 


aiaga Afgan arafacarssaaaara | 
fagan: get aquala azgqW: 323 
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343. The Projecting Power, through the 
aid of stromg Veiline Power, coniects @ 
tan with the syren of the egoistic idea 
and, disttacis Nim thioust mre arD 
ofthat. 

The Veiling and Projecting Powers of Prakriti 
or Maya have been already dealt with. 

Attributes of thai—such ideas as that ‘Iam the 
doer’ and so forth. | 


(an =. 


Sick fara farg 
NIAI LUN R ARTN | 


» 


BA pq Hafa 

aaa Carafa a ANATA | 
agna wata Kaa ayes 

aag alg aar afanar i ugeisn 

344. It is extremely ditheult to conqter 

the Projecting Wowerimest the Veimo 
Power is) perfectly rootedvout. Andveover 
ing over the Atman naturally vanishes 
when the subject is perfectly distingaisiied 
from the objects, like mtik from water. 
But the victory is undoubtedly (complete 
and): free from obstacles when there is uo 
oscillation of the mind due to unreal sense- 
objects. 


APIPAAR: CHT AAA 
FIUS MELANITA y | 
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faafaa aMITBAA TAT 
AMUFZARA qua Gafa: N32 

345. Pertect discrimination brought on 
by direct realisation distinguishes the 
true mature of the subject from that of 
the object, and breaks tle bond of delu- 
siou Cuemked Dy Napa; aiid there 15. oe 
more transinigration for one who had 
been freed from this. 


arataa faamata- 

EE Re SINT | 
fa arya GALUE MA- 

HEAVIA agügdysea 322l 
546. The knowledge of the identity of 
Mahman and Jivaventirelys consumes the 
impenetrable forest.of Avidya omNescience. 
For one who has realised their state of 
Oneness, is there any seed left for future 
transmigration ? 

M_e & AK amy 

AT ACHE AIT Has (3 SFA HISTATIAT || 
FATATA AAA ASAT TATE ATT 


o4/. Tne Weil tliat dates Trut vani ies 
em when tite Realt is fully realised 


(Thence follows) the destruction of faise 
knewledge and the cessation of misery 
breueitmacout by Hie distractiow caused 
by that. 
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gaaat TE QIIAR TATATA | 
amtgegaai MAST TeaAwM IA FATA BVT 

348. These three are observed in the 
case of a rope when its real nature is 
fully tkmewn. Therefore the wise mas 
should know the real nature of things for 
the breaking of his bonds. 


AASIAAN ZA RARAN- 

FATA TRUM fagra AT: | 

ta e 2 ~ 

acHiAHIGhAAD Bat WIT 

EF WACIRAATTAY 33E 
adi ARI: THATT HST 

LATTA PTET Tr | 
gasera arsaa ÁTT- 

HAVANA g RATT aran MBYoll 

349-50. Like iron manifesting as sparks 

through contact with nre the Brag 
mantiests itself as knower and known 
through the inherence of Brahman. Astitis 
secondary manifestation—the effects of 
Buddhi are observed to be unreal in the 
case of delusion, dream and imagination, 
similarly the modifications of Prakriti, from 
Egoism down to the body and all sende- 
@bdjects are also murea “Weir unreal s 
verily due to their being subject to change 
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Ur 


every nioment. ‘Butsthes Atman Wever 
changes. 

_ Like iron &c.——Iron, itself, is never incandes- 
cent, itis fire that makes it appear so. Similarly 
the intelligence of Brahman is imparted to Buddhi. 

The word aparfe can be disjoined in two ways; 
Viz. as Aqat + We or as arg + gf the first gives 
us the meaning of ‘sparks ` and the second that of 
knower and known, i. e. subject and object. 

The modifications......are also unreal—because 
they, too, are effects and derivatives of Prakriti and 
depend on their perception by the Bnuddhi. J 


fATIZATANS ATA 
JATEA HARRAN: | 
e 


agyra gaT: 
TARA ATA: TEAT 3X2 

351. The Parammatman is ever of the na- 
ture of eternal, indivisible knowledge one 
without a second, the Witness of Buddhi 
and the rest, distinct from the real and 
unreal, the implhed meaning of the term 
and idea ‘I,’ the embodiment of inward, 
eternal bliss. 

| The implied meaning—divesting it of its acci- 
dental conditions of time and circumstances. See 
Notes on Slokas 248-9. ] 


AVAE EIES CRIE] 
afaa ava fanarazwar | 
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Qe TAALAAAAIS HTT 
APA TAQ: SIVA MFA NIN 
352. Meise man, discrmmatine tim 
the real and the unreal, ascériaimme “tue 
Truth through his eye of ilimnination, 
and realising his own Self whichis Know- 
ledge Absolute, gets rid of the obsiructions 
and directly attains Peace. 
| Zruth—Vhe identity of Jiva and Brahman. 
Obstructions—meutioned in Sloka 347. ] 


HMaCeTAT aaa TAT | 

-AAT AAS IRA TESA ETAT WEY 
353. When the Atman—ithe One with- 

out a second—is realised by means of the 

Nitvikalpa Samadhi, then the heart’s*knot 

—-ViZ. Ppignorance=-S tekeligedlestroyed. 


AALALA A RTA g aT- 

arafa Taaeasy AAT | 
saata BAA aat faaet- 

EREL LINER ETAT IAT tauen 
354. Sueh umaginations as ‘Thou,’ T 

‘This’ take place through the defects 
of Buddhi. But when the Paramatman, 
the Absolute, one without a second, mani- 
fests Itself in Samadhi, all such imagina- 
tions ate dissolved for him, through. the 
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realisation of the ‘Truth of Atman. 


gra gra: WHA: gaga. am an 
gifa naafa ala: EIE MIRA ATAA | 
haraa Aa faralar arg Zeal ARENA 
agarrar aala ga falma fafInzT: N 

355. The SGamnyatins, calm, self-cons 
trolled, perfectly retiring from the sense- 
world, forbearing, and devoting himself to 
the practice of Samadhi, always reflects 
on his own self being the Self of the whole 
universe. Destroying completely by this 
means the imaginations which are due to 
the gloom of ignorance, he lives blissfully 
in Brahman, free from action and oscil- 
lation of the mind. 


[Forbearing—having forbearance or fortitude. 
Free from action—. e. selfish action. | 


amigar à sfam aig 

grafa wa: crag Paana | 
a oa Aer waar 

alee g GItreTHarrataa: NIRAN 

356. ‘hose alone are free from the 

bondage of transmigration who, attaining 
Samadhi, have merged the objective world, 
the sense-organs, the mind, nay, his very 
ego, in the Atman, the Knowledge Abso- 
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lute,—-and none else, who but dabble in 


second-hand talks. 
[dabdle...... talks.—Reading them from books etc. ] 


sarradas fara 
ATTA aaia RAT: | 
aegiraraaara ARTT 
AACATSHSTAAT A ASAT USyoll 
357. Following the diversity of the 
supervening conditions (Upadhis) a man 
is apt to think of himself as also full of 
diversity; but with the removal of these 
he is again his own self, the Immutable. 
Therefore the wise man should ever devote 
himself to the practice of Nirvikalpa 
Samadhi, for the dissolution of the Upadhis. 
[When the rose is before the crystal, it also 


looks red, but when it is removed, the crystal again 
is transparent. | 


ala Gal aw ata aR aAa | 
HRT WAL MTAL HATATA FETA NIYEN 

358. The man who is attached to the 
Real becomes the Real, through his one- 
pointed devotion. Just as the cockroach 
thinking intently on the bramara is 
transformed into a bhramara. 

[The reference is to the popular belief that the 
cockroach, through fright, does actually turn green 
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when caught by the worm known as Bhramarakita.] 


(RAAUA RTLAT 

Tar aA MAATS A | 
ada Anir qtaraat 

ATAT QATTA AZRÍABAT NIYEN 

359. Just as the cockroach, giving up 

the attachment forall other actions, thinks 
intently on the bramara and becomes 
transformed into that worm, exactly in 
the same manner the Yogin meditating on 
ge, Truth of the Paramatman, attains to 
It, through his one-pointed devotion to 
That. 
Wala WEA Warenaras 

A EATA WaIaAEa | 
garaam gE 

MATA AT aAY Sasa: Foil 

$60. “Ihe Truth of the Paramatman is 

extreniely subtle, and cannot be reached 
by the gross outgoing tendency of the 
mind. It is only accessible to the nobie 
souls with perfectly pure minds, by means 


of Samadhi brought on by an extraordi- 
nary fineness of the mental state. 


aar Bam guata 
GRA AA TAA KIANA | 
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AG HA: ARILTAWM AAT 
Àa RAET QATA ALIA WBE 

361. As gold purified by thorough heat- 
ing on the fire gives up its impurities and 
attains its own lustre,so the mind, through 
iImeditation, cives up its inipurities Wot 
Sattva, Rajas and lamas, and reaches the 
Reality of Brahman. 


facas AAA 
qå AAT Rata Waa Far | 
aar ana: afaneqatara: 
LTATSFATAPATHTT MAR: NZE 
362, When the mind, purified thus by 
constant practice, 1s merged im "Branman, 
then the Samadhi passes on from the 
Savikalpa to the Nirvikalpa stage, and 
leads directly to the realisation of the Bliss 
of Brahman, the One without a second. 
QATÍAATSÌA BAMITAAy- 
AAAS AARAA: | 
Haas: aAa TI WIT 
sagaen Aaaa: WT MBE! 
363. By this Samadhi are destroyed all 
desires which are like knots, ail (selfish) 


work is at an end, and imside and out 
there takes place everywhere and always 
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‘the manifestation of one’s real nature,— 
without any effort. 


gh argu Arrai RaR | 
fara aayan falametan NZE 
364. Refectionshould be considered 2 
‘htindred times superior to hearing, and 
-meditation a hundred thousand times su- 
)perior to reflection even, but the Nirvi- 
'Kalpa Samadhi is simply infinite in its 
-Fesults. 

{ definite efc—And therefore bears no com- 
\(parisun to tiem. | 


af 


faae aa aa ez 

HAATINTTTA AT | 
ATAU AAI TATA: 

gaara akad wag zea 

365. By the Nirvikalpa Samadhi the 

Truth of Brahman is clearly and definitely 
realised, but not otherwise, for then the 
mind, being unstable by mature, is apt te 
be mixed up with other perceptions. 
Wa: HATRET AANZA: Q- 

(atat Manar: TAT I 
Aia emanaraatat 

Gil VTHRAAT Raa seen 


>} 
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366. Hence with! your’ mind calm and! 
the senses controlled always drown’ thé 
mind.in the Paramatman. who: is. within, 
and through the rea alisation of your identitys 
with Brahman destroy the darkness created: 
by. Nescience which is without beginning. 


amea TUASTe ag a Rag 
Rara € Riar a RadaraiaaTnzisk 
367.. The first steps to- Yoga are control 
of speech, non-receiving, of gifts,. enter-- 
taining, no hope, freedom from. activity 
and always living in a retired. place. 
_ Gifis—i. e. superfluous gifts. | 


aaraa ARR ma gindan: 
FUG RUE IRR AA SAUSTATAAT A 
TUR RRRD AT AGH ITT Bae 
amaaa aa aad wae: Tera aT 


368... Living i ina ‘retired place serves to- 
control. the’ sense-organs, control: of the 
senses helps to control the mind, through. 
control of the mind; egoism. is: destroyed yx 
and. this. again. gives the. Yogin..an. un-- 
broken. realisation. of the Bliss. of Brahman. 
Therefore the man. of, reflection. should alr a~ 
WAYE; strive only, 'tocontrol the: mind.. 
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are Farnia 4 AASS t 
qa Tay Tay a afarian [ 

a ary qutenfa farine 
faara ara AAT MATT NEEM > 

369. Restrain speech in the Manas, and 
restrain Manas in the Buddhi; this agai: 
restrain in the Witness of Buddhi, and: 
merging that also in the Infinite Absolute 
Self, attain to supreme Peace. 

[ Speech—This includes all the sense-organs as well. 

Witness—i, e. the Jivatman or individual aspect, 
of the Self. 

‘In this Sloka which reproduces in part Katha, 
Upa. I. iti, 13, one is asked to ascend higher and. 
higher, restraining successively the sense-activities, 
and mental activities, from the gross to the fine, till 
at jast one is lost in Samadhi. ] 


STAM ranna aa A: t | 

ATLA: aAA aa grase TTA: BSL 
370. The body, Pranas, organs, Manas;? 

Buddhi and the rest, with whichsoever of 


these Upadhis the mind is associated, the, 
Yogin is transformed, as it were,into that. 


ATHAWAT BA: TET QIAN TER | 

Gara Qaa JAAA NBS 
371. Wheén this is stopped, the man of; 

teflection is found to be easily detached.: 


164 VIVEKACHUDAMANI 


from everything and gets the experience of 
an abundance of everlasting Briss, 
aratan agar Armea yeaa | 
DAI aT: IEF ACHAEA BAVA RS 
372. Itis the man of d spass‘on (Vaira- 
gyain) alone who is tit foy this internal 
as well cs external rentuncation, for the 
dispassionate man, out of the desire to be 
free, rel ngu shes both iuiernal and cxter- 
nal attachment. 
aizun ITA: sý aarargnifrfa: | 
faces aa aria am agar faa; NIY 
373. It is only the dispassionate man 
who, being thoroughly grounded in Brah- 
man, can give up the external attachment 
for the sense-objects aud the internal 
attachment for egoism etc, 
( Agoism gic.—i,e.all mouifications aft the mind.] 
Aara si JETE n qiga 
vq. raadile age AR | 
© A è ° 
fagtrarngamnaigir 
area aa angaia faggia lesen 
374. Know, O wise one, dispassion and 
Realisation to be like the two wings of a 
bird in the case of aman. Unless hoth 
are there, none can, with the help of 
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either one, reach the cre@per of Libera- 
tion that grows on the top of an edifice, 
as it were. 

[Mukti has been compared to a creeper growing 
on the top of a tofty building, a temple for in- 
stance, as it is inaccessible to the ordinary man. } 


CAAA: Waa: 

RANTAI ETSTATA: | 
Ty Rasy fe TIRTA- 

QUA MAGA Aa: NBs 

375. For the extremely dispassionate 

man alone there is Samadhi, and the man 
of Samadhi alone gets steady Realisation; 
the man who has realised the Truth is 
alone free from bondage, and the free 
soul only exneriences eternal Biss. 


AIA Ge GAM BAH ULTA ALINAR- 
MALAMATA TZA CATISTSTS ISAT, 
AG ACA AAG EJAT ARANT 
AAMT A GATVATA GZ TAT HS WIS N 
376. Forthe man of self-control I do 
not find any better instrument of happi- 
ness than dispassion, andif that is coupled 
with a highly pure realisation of the 


Self, it condaces to the suzerainty of 
absolute Independence; and since this is 
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thë gateway to the damsel of everlasting 
Liberation, therefore for thy welfare, be 
dispassionate both internally and external- 
jy, and always fix thy mind on the eternal 
Self. 

f Suzerainty ete-—Because the Realisation of 
the Self, the One without a second, is the real inde- 
pendence, for it is everlasting Bliss and there is 
nobody to dispute it. } 


atai fara atiy faaata a4: nA- 
rara T magariaaa 
ganag RaT: | 
arataa AAAI Wal KENA 
a suranda Azat aa A azg 
377. Sever thy craving for sensé-objects 
which are like poison, for it is the very 
image of death, and giving up thy pride 
of caste, family and.order of life, fling 
actions to a distance; give up thy idénti- 
fication with such unreal things as the 
body and theirest, and fix thy mind on the 
Atman. For thou art really the Witness, 
the Brahman, unshackled, by the mind, 
the One without a second, and Supreme. 


axa natty aaa teat kara arèir 
gaa falar Aaargh ae aA 
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ReEMATAIA AAFAA araverens Ai 
aaach aaen a HaT TR: Fan ITH n 

378. Tixing the mind firmly on the 
Ideal, Brahman, and restraining the ex- 
‘ternal organs in their respective centres, 
with the body held steady, and taking no 
thonght for its maintenance; attaining 
the identity with Brahman; and being 
one with It, always drink joyfully of the 
Bliss of Brahinan in thy own Self, with- 
out a break. What is the use of other 
thines which are entirely nollow ? 

Restraining... centres—i. e. not allowing them 
to go outward. 


Other things—pursued as means of happiness. | 


gqarenraraa Fray ara = g ATM | 
Para apntanteezaq neq ference HIVER 
379, Giving up the thought of the not- 
Self which is evil and productive of misery, 
think of the Self, the Bliss Absclite, whict 
-conduces to Liberation. 


Eq TTASTMATATATAT 
faaan ERKE EI RE 
agi amiant: 
RAWST CAS NATAIS eT ATAT 3RN 
380. Bere shines eternally the Atma, 
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the Self-effulgent Witness of everything, 
which has the Buddhi for Its seat. Mak- 
ing this Atman which. is distinct from 
the unreal, the Ideal, meditate on It as. 
thy own Self, excluding al! other thought. 


LARBAAAT FAT AAATALCATArT | 
THAAPaAAATANLTITTTR IAAT EFT ZEN: 

381. Reflecting on this Atman conti- 
auously and without any foreign thought 
et pace oue must distincily realise It 
to be one’s own real Self. 


HALA, CIHAATANTY BATT t 
TIAA AY agape wesw 
382. Strengthening one’s identification 
with This, and giving that up-with egoism 
and the rest, one must, live without any 
concern’ for them, as if they were trifling: 
things, like a cracked jar or the like. 
PAYRAa RIM CIT. 
(AALT SiqUTIarsqa;a | 
Ga: VARAAVAA 
EU akaga RATT: NEN 
383. Fixing the purified mind in. tke 
Self, the Witness, the Knowledge Abse- 


tute, and slowly wl page it still, one must: 
then realise one’s own Infinite Self... 


—_ 
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RV AMIM as aN: 

SAAT AES AARE AT: | 
AFERTA TAVER 

GU azima Aaaa Ta NAN 
384. One should belrold the Atman, the 
indivisible aud Infinite, free from all 
Upadhis (supervening conditions) of the 
body, organs, Pranas, Manas and egoism 
etc. which are creations of one’s owm 
ignorance,—like the infinite sky. 


3 a 
EEC RRETT CA UCG 
e r Rae xy 
VUATIMN AN TTSATA | 
° Py e 
aaia a fara aa ae 
QUIZ HNSH BARAT NSU 
385. The sky divested of the hundreds: 
of Upadhis such as a jar, a pitcher, 
a receptacle for grains, a needle, and so 
forth, is one, and not diverse; exactly 
in a similar way, the pure Brahinan, when 
divesied of egoism etc., is verily One. 


REN As AAG LAA DIUATAL SUTAN: | 

aa: UY CAAA WaTarrAar UAH N 
386. The Upadhis from Brahma down 
toaclump of grass are all simply unreal. 
Therefore: one should realise one’s. owm 
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Infinite Self as ever identified with his 
“being. : 

| From Brahma €&c.—Even the position of 
‘Creator is a passing phase of the Self which is 
greater than all Its conditions. ] 


Qa Arar Hes ae 
> =~ ' 
THAT AT TENTS [INAR 1 
grar TA Tana 
_ TSR TArAcTRTT NBT 
387. That in which something’ is ima- 
gined to exist through delusion, is, when 
rightly discriminated, that thing itself, 
and not distinct from it. When the delu- 
sion is gone, the reality. about the snake 
falsely perceived, becomes the rope. Simi- 
larly the universe isin realitythe Atman. 
_ [The rope is always the ropeand never actnally 
{urns into a snake; similarly the universe also is 


Brahman, always. f 


IZ ATT SAY Pavan: VIA: TAG (as: | 
zgi ALAA AF EIEATLAN RA BSS 

388. The Self is Brahm4, the Self is 
Vishnu, the Self is Indra, the Self is Shiva; 
the Self is all this universe. Nothing 
exists except the Self. 


WIA CTT ATT alg: eas | 
TIE CLM CATA TANT | 


VIVEKACHUDAMANYI 175 


zag Marsal aanrada 
AAI LITEA ACU MTA NIGEN 

389. The Self is within, and the Self is 
without; the Self is before and the Self 
is behind; the Self is on the south and 
the Self is on the north; the Self likewise 
is above as well as below. 

[ An echo of Mundaka H. ii. 11. J 


ACH RAGATTITNS 
GA CARI aa WaT TAT 
FATT TTIATAAHAg 
wa AAR AJAR Reo 
390. As the wave, the foam, the whirl- 
pool and bubble etc. are all in essence 
but water, similarly the Chit (Knowledge 
Absolute) is all this, from the body up to 
ego'sm. Everything is verily the Chit, 
homogeneous and pure. 
[From the bedy...... egotsm.——See Sloka 384. 1 


ad GA angai FAAA: 
aaraa nafa aaa: | 
gay tH gaaat HANG Hraraand 
ATAT AFART TA ALATASTAT NZE?N 


391. All this universe cognised by 
speech and mind is nothing but Brahman, 
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there is nothing besides Brahman which 
exists beyond the utmost range of Prakriti. 
Are the pitcher, jug, or jar ete. known to 
be distinct from the earth of which they 
ate composed? It is the deluded man 
who talks of ‘Thou’ and ‘I,’ as an effect of 
the wine of Maya. 

[ Pitcher etc.—The difference, if any, is only in 
name and form. ] 
PRATAATA SIT BA araia Bia: | 
adira Xaia ATER AIT UBL 

392. The Sruti, in the passage, ‘‘Where 
one sees nothing else etc.,’’ declares by 
an accumulation of verbs the absence of 
duality, in order to remove the false super- 
impositions, 

{ Where one sees &c.—The reference is to 
Chhandogva VIT. xxiv.1,—“Where one sees nothing 
else, hears nothing else, knows nothing else—that 
is the Infinite.” That is, the Brahman is the only 
Reality there is. 

False superimpositions—i. e. considering the 
Knower, Knowledge and Known as distinct en- 
tities. | 


MAUI AAT A EIS] 

Ata aqa AART | 
REATI IAAFANZÅ 

CIT TC AR NART GET UBER 


VIVEKACHUDAMANI 173 


393. The Supreme Brahman is, like the 
sky, pure, absolute, infinite, motionless. 
and changeless, devoid of interior or ex- 
terior, the One IJex'stence, without a 
second, and is one’s own Eelf. Is there 
any other object of Kuowledge (than 
Brahman) ? 

{ day other object &c.—-\n other words, Brah-- 
man in buth subject and object. ] 


aTi fag AISI ERETT EA sie: cag 
Aasmaa g aad alzati fa: | 
EÙ TIRA LSS RAN: TAHA: THF 
ALGI JATA GAZ AUAANRRAAQHAIRA 

394. What is the use of dilating on this 
subject? The Jiva is no other than Brah- ' 
man; th’s whole cxtended universe is 
Brahman Itself; the Sruti inculcates the 
Brahman without a second; and it is an 
indubitable fact that people of enlightened 
minds who know their identity with Brah- 
man, and have given up their connection 
with the objective world, live paipably 
unified with Braiman, and with Eternal 
Knowledge and Bliss. 


ME nanana anar 
TeNAfAAHey ages Garg | 
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Ramanada fraaracegra 

o eqafata afeta aan fas seit 

395. (First) destroy the hopes raised by; 
egoism in this filthy gross body, then do; 
the same forcibly with the air-like subtle 
body; and realising Brahman, the em- 
bodiment, of eternal Bliss, whose glories: 
the scriptures proclaim, as. thy own Self, 
live as Brahman. 

f Destroy E&c.—Both the gross and subtle bodies: 
are the coverings over the Atman, the .Existen€e-: 


Knowledge- Bliss Absolute, and freedom. consists im 
going beyond them. ] ns 


warmi Waza gamag S 
GFT: BHU AANT AEAT: l 
qerala QBS TAIA fuss | 
Tal GFA Hw sala fe aaa wracrqugeey 

396. So iong as man has any regard for 
this corpse-like body, he is impure, and 
suffers from enemies as well as from birth. 
death and disease; but when he thinks of. 
himself as pure,as the essence of the Good, 
and immovable, he assuredly becomes free: 
from them; the Sruti also says this. 

| Supers from enemies &c.—Compare Brihada— 
ranyaka IL. iv. 6—“ The Brahmanas oust him who 
sees them as different from himself” &c., andl 
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Brihadaranyaka I. iv. 2—“ So long as there is aà 
second, there is fear.” 


Srulis also §c.-—e. g. Chhandogya VIII. xii. 1— 
‘This body is mortal,.O Indra,” &c. ] 


ERRANTIA TAIE ATR: | 
eaqauna yt dal GUAR aa HAA NSEC 

397. By the elimination of all apparent 
existences superimposed on the Soul, the 
supreme Brahman—Infinite, the One 
without a second, and beyond. action—- 
remains as Itself. 


{ d pparen? existences—Such as egoism etc.. 
As fliself—in Its own essence. } 


aama afa fear 
qureaia agian Aane | 
a gad Wises Taney: | 
TASTAT Qf. Bas ZEST 
898.1 When» the mind-functions are 
merged in the Supreme Atman, the Brah-- 
man, the Absolute—none of tkis pheno- 
menal world is seen, whence it is reduced 
to mere talk. 
Merged—through the Nirvikalpa Samadhi. 
Phenomenal world—created by name and ‘aia 
hence tnreal,. 


Mere taik—on the lips of others, who are igno- 
rant. Compare Chhandogya) YL n- 4—" AlB 


a76 VIVEKACHUDAMANI 


ye 


ey are mete efforts of speech,” ete, ] 
maen it rae tet fae he naea 
fime ariaa tafaws rer a geek 
.399. in the One Bntity (Bralinan) the 
conceplion of the MiniverSe is a meré 
phanvow. Whence can there be diversity 
in that which is shangeless, foiuless, and 
Absoiute ? 


HOST IT ATMA gS | 
fafa anra faraay faa Sa: oot 
400. dn the One Entity devoid of the 
concepts of Seer, Seeing and Seen ,— which 
is changeless, formless and Alsolute,— 
whence can there be diwersiiy ? 

[ Seer Fe —ot which the pihevomcnal world 
consists. | 


manga zalera TTI TT gia \ 
fafaart aat faa Paar Fae NBO 


401. la the One Entity perfectly full 
aud motionless hke the ocean after dis- 
solution of the universe,—which is 
changeless, formless, and Absolute,— 
whence can there be diversity? 


Aad ani aa ward BiaaeaysA | 


HBA We azar AAA NAT Ba: Vor 
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402. Where the root of delusion is dis- 
solved like darkness in light,—in the 
Supreme Truth, the One without a second 
and Absolute,—whence can there be 
diversity? 

[Root of delusion—i. e. Ignorance.) 
RHA YL ATA Agaat aa Tag I 
agi gaama We: RaraditHa: ow 

403. Howcan the talk of diversity apply 
to the Supreme Truth which is one and 
homogeneous? Who has ever noticed 
diversity in the unmixed bliss of the state 
of profound sleep? 


a aiea fara qtaq it- 

aaran sate AAR | 
aaa ara AIA wat 

a Daa gAn UAT zoe 

404. Even before the realisation of the 

highest Truth the universe does not exist 
in the Absolute Brahman, the Essence of 
Existence. In none of the three states of 
time the snake is ever observed in the rope, 


nor a drop of water in the mirage. 
[ Three states of time—past, present and future. | 


Maas FAMTA Wada: | 
ata aa fa: aggya gA Bo 
of 5 
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405. The Srutis themselves declare that 
this dualistic universe is but a delusiom 
from the standpoint of absolute truth. 
This is also experienced in the state of © 
dreamless sleep. 

[ Srudis &'c—e.g. Katha Upa. FV. nr, Brihada- 
sanyaka, II. iv. 14, Mundaka, II.. ii. 11, Chhan- 
dogyap VE Riv. iken cco 


RAAR ASILA EA AAAH t 
OPUSALS BATS Aneti BAM aA oe: 
406. ‘That which is superimposed upon 
something else: is. observed: by the wise to 
be identical with the substratum, as in: 
the case of the rope appearing as the 
snake.. The apparent difference depends. 

solely om delusion. 


[ Apparent difference—noticed by the ignorant. 
Depends... delusion—i. e.. lasts: only so. long as. 
the delusion persists. | i 


fanga Aneri Aaaa a aaa | 
salai AAAS IAZA TATA Neog 
407.. This apparent umiverse has its: 
root in the mind, and’ never persists’ after 
the mind is annihilated. ‘Therefore dis-- 
solve the mind by concentrating it in the 
Supreme Self, which is thy inmost: 
Essence, ) 
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Hala Bada HaAaAET 
fanquataad mage AATE 

favatannara famed afanat 

atz awata AZA aa ERU @arar gozh 

408. The wise one realises in his heart, 
through Samadhi, the Infinite Brahman 
which is something of the nature of 
eternal Knowledge and absolute Bliss, 
which has no exemplar, which transcends 
all limitations, is ever free and without 
activity,—which is like the limitless sky, 
indivisible and absolute. 

| Hear‘—stands for the Buddhi. 

Something—which is inexpressible in terms of 
speech or thought. ] 
THlalaHawes maaan 

GALAAAATA AMAT TITTT | 
annaa a AMAT 
ale awafa AZT aa qÜ RATT Zoe 

409. The wise one realises in his heart, 
through Samadhi, the Infinite Brahman 
which is devoid of the ideas of cause and 
effect, which is the Reality beyond all 
imaginations, homogeneous, matchless, be- 
yond the range of proofs, established by 
the pronouncements of the Vedas, and - 
ever familiar to us as the sense of the ego. 
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[ Proofs—other than Revelation, viz., direct per- 
ception and inference. Revelation also merely hints 
at It. . 

Established &c.—We cannot deny the Self for 
the Vedas speak of It. 

Ever familiar §c—Nobody can ever conceive 
that he is not. For a discussion on the subject 
refer to the Sariraka Bhashya on the Brahma- 
Sutras I. i. 2.] 


WATAALALATATaAaCT SST 
fafacafaacriareaareaira 
UaAaATMTAR UAT WFAA 
gfe maafa fare ae gi BATA Noll 

410. The wise one realises in his heart, 
through Samadhi, the Infinite Brahman 
which is undecaying and immortal, the 
positive Entity which precludes all nega- 
tions, which resembles the placid ocean 
and is without a name, where there are 
neither merits nor demerits,—which is 
eternal, pacified and One. — 

{ Entity which precludes &c.—Being the Abso- 
lute Reality there is no room in It for any kind of 
Abhava, such as. Pragabhava (previous non- 
existence, as of a jar before it was made), Pra- 


dhwamsabhéva (cessation by destruction, as when 
the jar is broken to pieces) and the like. ] 


gaa HTT: TART 
~ A 
. faataanaaaareanaa | 


A 


TAR | 
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afan ari waneant aa 
TAA FRA RAGE NRR 

411. With the mind restrained in Sama- 
dhi, behold in thy Self the Atman, of 
infinite glory, —cut off thy bondage 
strengthened by the impressions of pre- 
vious births, and carefully attain the con- 
summation of thy birth as a human being. 


[ Consummation ésc.—i. e. Moksha, which is 
only possible in a human birth. ] 


aaraa Agt Aaaaezcagaa | 
ATAARATAANAS A A: RTRS 
412. Meditate on the Atman which re- 
sides in thee, which is devoid of All 
limiting adjuncts, —the Existence-Knowl- 
edge-Bliss Absolute, the One without a 
second, —and thou shalt no more come 
under the round of birth and death. 

[ Resides in thee—as thy own Being. ] 


ada Ta: qaranta- 

AMTARIM RAYA | 
UUTATT AAA ATTA 

gai Gard IÅ ASAT Neil } 

413. The sage never more attaches him- 

self to this body—which is visible as an 
appearance merely, like the shadow of a 
man, owing to the experience of the effects 


heme oa sn 


182 VIVEKACHUDAMANI 


of past deeds,—after it has once been cast 
off to a distance like a corpse. 

[ Visible as an appearance etc.—It would not be 
perceived at all but for the effects of Prarabdha 
work which are experienced through the body. As 
it is, it is just an appearance. 

The man of realisation never identifies himself 
with the body, not even during his return to the 
normal plane after Samadhi. ] 


gaanar aeh AAA 
AA ASATRUNUMAAT TET | 

‘waa gata aq mAai arraaeg 
MATJA RETA PRATT NLLN 


414, Realising the Atman, the eternal, 
pure Knowledge and Bliss, throw far 
away this limitation of a body which is 
inert and filthy by nature. Then no more 
remember it, for something that has been 
vomited excites but disgust when called to 
memory. l - 


agarana Tat : 
garata cate AIR | 
aa: cay AAA gg- 
aearaat fasta fanatics: N2 
415. Burning all this, with its very root, 
in the fre of Brahman, the Eternal and 


Q 
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Absolute Self, the truly wise man there- 
after remains alone, as Atman, the eternal, 


pure Knowledge and Bliss. 
[ All this—the objective universe —the not-Sell. 
Root—i. e. Nescience. | 
QITEFTAAAA ATT 
garg at Agg wits ay N 
a aga: wala aAa- 
SSaFETCRIa ARM agfa: Neel 
416. ‘The knower of Truth does no more 
care whether this body, spun out pystke 
threads of Prárabdha work, falls or re- 
qnains,—like the garland on a cow—icr 
his mind-fumctions are at rest sin tne 
Brahman, the Essence of Bliss. 
[ Garland...,..cow—as & COW is supremely un- 
concerned about the garland put on her neck by 


somebody, so the man of realisation has got 
nothing to do with the body. ] 


“grerarzareanta AITA ETETETT: 1 
mas HS Al Bass Teale aafaa Il 
417. Realising the Atman, the Infinite 
Bliss, as his very Self, with what object, 
or for whom, should the knower of Truth 
cherish the body? 


T With what object &c.—A reproduction of the 
sense of Bribadaranyaka IV. iv. 12. He never 
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thinks of himself as the Bhok/d, the enjoyer, or 
Jiva, — 
Cherish—like men of the world. ] 
diaga we aastraquea aha: | 
Rta: METAPATSTRA SAMA NSLS 
418. The Yogin who has attained per- 
fection and is free-in-life gets this as 
result—he enjoys eternal Bliss in his mind, 
internally as well as externally. 
Susqeg we di aea A: WaT | 
ET ACA MATS PACTA ITS: WAM WIEN 
419, The result of-dispassion is Reali- 
sation, that of Realisation is withdrawal 
from sense-pleasures, which leads to the 
experience of the Bliss of Self, whence 
foilows Peace. 


agaaa: yayar” fama i 
agfa: War giaa SZIA: Tala: NRK 

420. If there is absence of the succeed- 
ing stages, the preceding ones are meaning- 
less. (When the series is perfect ) the 
cessation of the objective world, extreme 
satisfaction, and matchless bliss follow as 
a matter of course. 


CEP AI_SH MIA: Negd AAA | 
HA aaa aar SU Bylcaay | 
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© Ma > e e cm 

qanal TAITHA AcHA RIAA NAc 

421. Being unruffled by earthly troubles 
is the result in question of Knowledge. 
How can aman who did various loathsome 
deeds during the state of delusion, commit 
the same afterwards, having discrimina- 
tion? 

[ £arthly—lit. visible, i. e. those experienced in 

this life, as opposed to the zmvis7dle ones, i. e. those 
which are to be experienced hereafter. ] 


farma aad fara: 

VATATATAWA AQAR | 
aaa Agna MAST 

aAa Tawa AAMT 2RR 
422. The result of Knowledge should be 
the turning away from unreal things, and 
attachment to these is the result of 
ignorance. ‘This is observed in the case 
of one who knows a mirage and things 
of that sort, and one who does not. 
Otherwise, what other tangible result do 
the knowers of Brahman obtain? 

| One who knows... does not—The man who 

knows the mirage laughs at the illusion and passes 
by, but the ignorant man runs after it, mistaking 
it for water. To the sage the world appears no 


doubt, but he knows it to be unreal and is not lured 
by it. Not so the man of the world. ] 


e 
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saraga aAa AAAI: | 
aAa: Pa ATH: RT ETA: N23 
423. If the hearts knot—ignorance— 
is totally destroyed, what natural cause 
can there be for inducing such a man to 
selfish action, for he is averse to sense- 
pleasures ? 


a A A ~ 


AAATATA UIA AULA aara: | 


~ Aa 


aard AAE ALATATA: | 
AIA AATA Eg AT 2RR 

424. When sense-objects excite no more 
desire, then is the culmination of dis- 
passion. The extreme perfection of knowl- 
edge is the absence of any impulsion of 
the egoistic idea. And the limit of self- 
witkdrawal is reached when the mind- 
functions that have been merged no more 
appear. 


[Compare Panchadast, ‘Chitradipa’ Chapter, 
285-6— The acme of dispassion is setting at 
naught even the joys of the Brahmaloka, the 
highest heaven; Realisation is at its. highest when 
one identiftes oneself with the Supreme Atman as 
firmly as the ordinary man identifies himself with 
his body; and the perfection of self-withdrawal is 
reached when one forgets the dualistic universe as 
completely as in dreamless sleep.” 
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aatan aar faaaat fAywMareradt- 
taAa Ana ARAA fAZTSeASATaAAT | 
CAN ATHAMHIAAMSS aR agi- 
UEA RATAATTABAA TNT: A AAT 
ara Weel 
425. Freed from any sense of reality of 
external sense-objects, only seeming to 
enjoy such sense-objects as are offered by 
others like one sleepy, or like a child, be- 
holding this world like one seen in 
dreams, and having cognition of it at 
chance moments—rare indeed, is such a 
man, the enjoyer of the fruits of endless 
merit, and he alone is blessed and es- 
teemed on earth. 
[ Only seeming......others €c.—When his atten- 
dants or friends offer him food or some such 


thing he takes it but half-consciously, his mind 
being deeply absorbed in Brahman. 


The enjoyer...... merit—i. e. a most fortunate 
man. | 


faang alata a: aeraecaraga | 

aata Atara farsa AARRE 
426. That Sannyasin has got a steady 

illumination who, having his soul wholly 

merged in Brahman, enjoys eternal bliss, 


is changeless and free from activity.. 
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[ The characteristics of a man of realisation are 
set forth in this and the next few Slokas. Com- 
pare Gita II. 55-68. ] 


AMAA: miaa | 
fainear a farara afar: vata azaa | 
giua àa farang: a sera NV. 


427. That kind of mental function 
which cognises only the identity of Brah- 
man and Self, purified of all adjuncts,— 
which is free from duality, and concerns 
itself only with Pure Intelligence, is called 
illumination. He who has this perfectly 
steady is called the man of steady illumi- 
nation. 

| Puniet adjuncts—eliminating the acci- 
dental adjuncts and meditating on the common 
substratum—Brahman, the Absolute. See note on 
Sloka 241 and seg. ] i 


AEA FUAT HAJT AEATAFAY ATAT: | 
sqai fagara: a siaga CAT NSVTll 
428. He whose illumination is steady, 
who has constant bliss, who has almost 
forgot the phenomenal universe, isaccepted 
as a man liberated in this very life. 
easy aiata aaa: | 


~ Aa 


rat Aata asa a Naam ga BAe 
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429. He who, even having his mind 
merged in Brahman, is nevertheless quite 
alert, but free at the same time from the 
characteristics of the waking state,—and 
whose Realisation is free from desires, is 
accepted as a man liberated-in-life. 


[ Zs......a@ler¢—i. e. never deviates from the ideal 
life of a Jnani. 
Characteristics... waking slate—that is, cog- 


nising the objective world through the senses, and 
being attached to it, like the ignorant man. ] 


UFAAAITHAT: RATATAT TASHA: | 
aga fad faratared a crag aleo 

430. He whose cares about the pheno- 
menal state have been appeased, who, 
though possessed of a body consisting of 
parts, is yet devoid of parts, and whose 
mind is free from anxiety, is accepted as 
a man liberated-in-life. 

[ Cares......state—i.e. how his bondage will 
cease, and so on. 

Devoid of parts—as Brahman. ] 


anasi sestensararacgatata | 
BEAAAASATAT ARE ATMA 123? 

431. The absence of the ideas of ‘I and 
mine’ in this existing body which follows 
as a shadow, is a characteristic of one 
liberated-in-life. 
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[*Z and mine’—that ‘I’ am fair or ‘I’ am 
stout &c., or that this body is ‘ mine.’ 
Shadow—See Sloka 413.] 


Adiaageeaa vfacazraaiway | 
WIA AATT ITA MAIRE AJUTI? 
432. Not dwelling on the past, taking 
no thought for the future and looking 
with indifference upon the present, are 

characteristics of one liberated-in-life. 


aMmariawasstaecaaraa aagi | 

© (a O O 
aA gaada agn AUR 233 
433. Looking everywhere with an eye > 
of equality in this world full of elements 
possessing merits and demerits, and dis- 


tinct by nature from one another, —is a 


characteristic of one liberated-in-life. 

l Looking €c.—The world is so full of diversity, 
yet the man of Realisation looks behind, and sees 
the one Brahman in everything. 

LVature—preponderance of one or other of the 


three Gunas. ] 

POAC RALAS | 
-saaan ei agn ATU ANS Ise 
434. When things pleasant or painful 
present themselves, to remain unruffled in 


mind in both cases, through sameness of 
attitude, isa characteristic of one liberated- 


in-life. 
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ARTALA IARI AAA Wa: | 
saatta AA ARCA AQUA Nese 

435. The absence of all ideas of interior 
or exterior in the case of a Sannyasin, 
owing to his mind being engrossed in 
tasting the elixir of the Bliss of Brahman, 
is a characteristic of one liberated-in-life. 

[| Zuterior &c.—Since there is but One Exis- 
tence—Brahman. ] 


afgaat nase ARTENA AT: | 


sarfida akaga AARET: Ne 

436. He who lives unconcerned, devoid 
of all ideas of ‘I and mine’ with regard to 
the body and the organs etc., as well as to 
his duties, is known as a man liberated- 
in-lit@ 

[ The Jnani is free from egoism or Abhimdana,. 

though he may be intensely active. This state is 
hinted at in this Sloka. ] l 


AIA ARAA AET AARATI: HAARA | 
aaraa Ag: E aTa: 239 

437. He who has realised his Brahman- 
hood aided by the Scriptures, and is free 
írom the bondage of transmigration, is. 
known as a man liberated-in-life. 

| Aided &c.—By discriminating the Truth in- 
culcated by the Scriptures. ] 
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oregana gaa | 

aea al aaa: Tally @ aE AA 3S 
438. He who has under no circums 

stances the idea of ‘I’ with regard to the 

body and the organs etc., nor that of 
‘mine’ in respect of things other than 

these, is accepted as one liberated-in-life. 


a sanaa Ni Hare raai: | 

WAG Al faatafa a agnaqgT: NEN 
439. He who through his illumination 

always knows the identity of the Jiva and 

and Brahman, as well as of Brahman and 

the universe, is known as a man liberated- 

in-life. 

arga: Ganrasteaedierarasty THe: | 

gaa AATEA Ea Tia _RATM: lleeoll 
440. He who feels just the same when 

his body is either worshipped by the good 


or tormented by the wicked, is known as 
a man liberated-in-life. 


aa sier Awar: qtitar 
adara TI ATTA | 

sated Gearaaar a ARAT- 
yarr RAR: Ng 
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441. The Sannyasin in whom sense- 
objects directed by others are engulfed 
like flowing rivers in the sea, and pro- 
duce no change, owing to his identity 
with the Existence Absolute, is indeed 
hiberated. 

[ Directed by others—i.e. which others thrust 
upon him. Whatever comes within his knowl- 
edge but strengthens his identity with Brahman. 


Compare Gita II. 70. ] 


faaararaa wage a Tafa: | 
afta aa a fagana afzqa: leer 
442. For one who has realised the Truth 
of Brahman there is no more transmigtra- 
tion as before: If there is, that man has 
not realised his identity with Brahman, 
but is one whose senses are outgoing in 
their dency. 
[ Ls one whose senses &c,—is an ordinary sense- 
bound man. ] 


SAAT ATTA SALAS VE | 

a, ALHRAAAR Alea Vara AAT WVVsil 
443. If it be urged that he is still sub- 

ject to transmigration through the mo- 

mentum of his old desires, the reply is— 


no, for desires get weakened through the 


sealisation of one’sidentity with Brahman. 
Mm 
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HAAR FRAN That: HUSA na | 
aaa AAT MA gutaa Aare: Ween 
444, ‘The propensities of even a con- 
firmed libertine are checked in the pre- 
sence of his mother; just so, when 
Brahman, the Bliss Absolute, has been 
realised, the man of realisation has no. 
longer any worldly tendency. 


fATEEATAAM ATT ATANA FETA | 
adifa afaa aes Wears Veeri 
445. One who is constantly practising 
meditation is observed to have external 
perceptions. The Srutis mention. Pra-. 
rabdha work in the case of such a man, 
and we can infer this from results actual- 
ly seen. 

[ External perceptions—such as satisfying ‘the 
physical needs or teaching enquirers etc. 

Srutis &c.—The reference is to Chhandogya 
Up. VI. xiv. 2, “ The delay in his (i. e. a Jnanin’s ) 
case is Only so long as his body lasts, after which. 
he becomes one with Brahman.” 

Prérabdha work—is. the work done in. past lives. 
which has engendered the present body (referred. 
to in Sloka 451). The other two kinds of work are 
the ‘Sanchita’ or accumulated ( mentioned in 


Sloka 447) and the ‘A’gaémi’ or ee: (men- 
woned in Sloka 449 }. 
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Resulis €c.—the continuance of the body after 
realisation, and its experiences during that period 
can only be explained by assuming that the 
Prarabdha continues to work, This is further ex- 
plained in the next Sloka. ] 


GAMMA IAAT ASAA | 
qara: argat famat ate Hara il 
446, Prarabdha workisacknowledged to 
persist so long as there is the perception 
of happiness and the like. Every result 
is preceded by an action, and nowhere is 
it seen to accrue independently of action, 


we ata AMARAI RAN | 
afad fad arfa TANIE RATA 2S 

447. Through the realisation that I am 
the Brahman, all the accumulated actions 
of a hundred crore.of cycles come to 
nought, like the actions of the dream- 
state on awakening. 


MHA ARXA FU AT TgATIATA | 
GAMLIEL PHeaAcEATeANTA ATRIA FT Il 

448. Can the good actions or dreadful 
sins that one fancies to do in the dream- 
state, lead him to heaven or hell after he 
has awakened from sleep? 
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AEFT WATS AT AAT | 

a fravata a afataenataganaa: N 
449, Realising the Atman which is un- 

attached and indifferent like the sky, the 

aspirant is never touched in the least by 

actions yet to be done. 


a Tal AZAA gutara faqa l 
AAT ta agia Rraà tgo 

450. The sky is not affected by the 
smell of liquor merely through its connec- 
tion with the jar; similarly the Atman is 
not, through Its connection with the 
limiting adjuncts, affected by the proper- 
ties thereof. 

[ The Atman, like the sky, is always unattached, 


though the ignorant man superimposés connection 
with external things on It. ] 


qaant RA TATA agafa | 
AAA TAWA AAAS TAAL MAAN 22’ 
451. The work which has fashioned this 
body prior to the dawning of Knowledge, 
is not destroyed by that Knowledge with- 


out yielding its fruits, like the arrow shot 
at an object. 


saaa AREA aM: Tat iad 
a fasta fanaa aed ra PATa NYRI 
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452. The arrow which is shot at an 
object with the idea that it is a tiger, 
does not, when that object is perceived to 
be a cow, check itself, but pierces the 
object with full force. 


Wileq aaant Us (agi vita ata qa: 
BIMA ATA IAT AAA: TFA AAA AAT | 
AMRAPAAASA AJAA À aiar A AAT- 
Asiaa fad afg afa A aAa à Agaa 

453. The Prarabdha work is certainly 
too strong for the man of realisation, and 
is spent only by the actual experience of 
ingenuity while the'\aétions previously 
accumulated and those yet to come are 
destroyed by the fire of perfect Knowledge. 
But none of the three at all affects those 
who realising their identity with Brah- 
man are always living absorbed in that 
idea. They are verily the transcendent 
Brahman. 

[ Zhe Prarabdha...... Knowledge—The argument 
in the Srutis in support of Prérabdha being bind- 
ing on even the Jnani(as set forth in the first 
half of this Sloka as well as in Slokas, 445 and 
451-2) .is only a re-statement ( anuvada ) of the 
popular view. Strictly speaking, the Jnani him- 
self is not even aware of its existence. The real 
truth about it is given in the last half of this Sloka 
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and in Sloka 463, and reasons for this view are 
set forth in Sloka 454 ef.seg. We may add in 
passing that we have here the boldest pronounce- 
ment of the exalted status of a man of realisation, 
who is affected by nothing whatsoever in. creation. | 


Sotfaararesatadiahaa- 

aaremaarcata Agat Aa: | 
MCR RARA TA JAT 

EINU TRAT ATAT: NRN 

454. For the sage who lives in his own 

Self as the Brahman devoid of the identi- 
fication with the limiting adjuncts—the 
One without a second, the question of the 
existence of Prârabdha work is meaning- 
less, like the question of a man who has 
awakened from sleep having any connec-. 
tion with the objects seen in the dream- 
stake: 


afg saa: mAT 

laaa a qÀ | 
adasa naaraat 

farg cad fasta ar Neg 

455. The man who has awakened from 

sleep never has any idea of ‘I’ or ‘mine’ 
with regard to his dream-body and the 
dreain-objects that ministered to that body, 
but lives quite awake, as his own Self, 
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a aeq AIARA ar 

a GATAANATT TT: | 
aagaraate Sear 

a AZI qu LANIA JAIR LREN 

456. He has no desire to substantiate 

the unreal objects, nor is seen to maintain 
that dream-world. If he still clings to 
those unreal objects, he is emphatically 
declared to be not yet free from sleep. 


azat AMM TAA: 

Retna fasta areaarga | 
niaaa TAMA HAaTA k 

aar faz: saantara Nes 

457. Similarly he who is absorbed in 

Brahman lives identifed with the eternal 
Atman, and beholds nothing else. As 
one has a memory of the objects seen in a 
dream, so the man of realisation has a 
memory of the everyday actions such as 
eating and so forth. 


MAU AAt FT: ACs AET Reca | 
ATAU FAs arar HAfalaa: ews 
458. The body has been fashioned by 
Karma, so one may imagine the Pra- 
sabdha with reference to it. But it is not 
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reasonable to attribute the same to Atman, 
for the Atman is never the outcome of 
work. 
asr fra: araa cat ga wha | 
ACRAAT TATAISEA HT: MILSATRSTAT WEN 

459. The Srutis, whose words are in- 
fallible, declare the Atman to be ‘‘birth- 
less, eternal and undecaying.’’ So, to the 
man who lives identified with That, how 
can the Prarabdha be attributed?. 

[ “ Birthless” etc.—The reference is to Katha 
Upol. ii. 18.—ayste Aa: aras gaan a seas 
gagar Wirt——“ The Atman is birthless, eternal, 


undecaying, and ever new (ancient), and is not 
destroyed when the body is destroyed.’’] 


artes fatata aar aar graa fafa: | 
SEMA AAT: TITS ATSTATAa: Wecol 

460. The Prarabdha can be maintained 
only so long as one lives identified with 
the body. But no one admits that the 
man of realisation ever identifies himself 
with the body. Hence the Prarabdha 
should be rejected in his case. 


qafa eane aata TF | 
HeALALY HA: GAAGAUT HAT ATA: | 
AATAL HAT AD: HTLETAUA: HA: NEL 
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461. The attributing of Prarabdha to 
the body even is certainly a delusion. 
How can something that is superimposed 
(en another) have any existence, and how 
can that which is unreal havea birth? 
And how can that which has not been 
born at all, cre? So how can the Pra: 
rabdha exist for something that is unreal? 

[ The body being an effect of Maya is unreal, 
and it is absurd to speak of Prarabdha as affecting 
this unreal body. | 


MATARAU GYACT WAY Al | 
agar nå az ela UHTIay AST VERN 
aaridg ARISTA Aces ata VT fa: | 
ag gaua Aq Aa NEN 
462-3. i the efiects of ignorance are 
destroyed with their root by Knowledge, 
then how does the body live ??’—it is to 
convince those fools who entertain a 
doubt like this, ‘that the Srutis from a re- 
lative standpoint hypothesise the Pra- 
rabdha, but not for proving the reality of 
the body etc. of the man of realisation. 


qitqMAAaaataAqaaAaT | 
CHAMAA TA Ae Aratiea fasa Weel 


464. There is only Brahman, the One 
without a second, infinite, without begin- 
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ning or end, transcendent, and change- 
less; there is no duality whatsoever in It. 
aga fagad AARAL IARRAR | 
HAMA AA Ag arated RAA Neen 
465. There is only Brahman, the One 
without a second, the Essence of Exis- 
tence, Knowledge and Eternal Bliss, and 


devoid of activity; there is no duality 
whatsoever in It. 
MARK TAA VATZAA | 
ganara AM AT arate [Hara eee 
466. There is only Brahman, the One 
without a second, which is inside all, 
homogeneous, infinite, endless, and all- 
pervading; there is no duality whatsoever 


in It. 
[ Homogeneous—admitting of no variation. ] 


WEAAT VU ZAAASAAATHAAA | 
THATUSA AA AT ararfèa fraa seo 
467. There is only Brahman, the One 
without a second, which is neither to be 
shunned nor to be taken up or accepted, 
and is without any support; there is no 
duality whatsoever in It. 
[ Shunned efc.—because It is the Self of all. _ 
Without any support—Self-existent, being Itself 
the support of everything else. j 
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agu fant gen fafaacd ATARAR | 
URANJA AA AE ATATIA THara IESI 

468. There is only Brahman, the One 
without a second, beyond attributes, with- 
out parts, subtle, absolute, and taintless; 
there is no duality whatsoever in It. 


WARATART JANATA TETH | 
CHAMTA AM AT aaria PRAT ieeeil 

469. There is only Brahman, the One 
without a second, whose real nature is in- 
comprehensible, and which is beyond the 
range of mind and speech; there is no 
duality whatsoever in It. 
TEUJE BATA YH arate | 
CHATRA AN AT aratiea RAA esol 

470. There is only Brahman, the One 
without a second, the Reality, effulgent,, 
self-existent, pure, intelligent, and unlike 
anything finite ; there is no duality what- 
Soever im Te 

[ Lntelligent—strictly speaking, Intelligence 
Absolute. 

Unlike &c.—It has got no exemplar. 

The repetition is for emphasising the Absolute, 
Unconditioned aspect of Brahman. ] 


TACSACTIA fA ATEA NTT: 
arar: garar aaar Agra: | 
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faara awd WaRAa 
STAT: UU fHaaNreAaINTAL Vol 

471. High-souled Sannyasins who have 
got rid of all attachment, and discarded 
all sense-enjoyments, who are purified and 
perfectly restrained, realise this Supreme 
Truth and at the end attain the Supreme 
Bliss through their Self-realisation. 

[ Sannyasins—lit. those who struggle after 
Realisation. 

Pacified—refers to control of the mind. Xes- 
trained—to control of the senses. 

End €Fc.—They attain Videhamukti or dis- 
embodied, absolute Freedom after the fall of their 
body. | 
AAMAS Waraqarna: 

agaaa FATT | 
aga Ws anani 
gw: pardi WAT TIT: NVseail 

472. Thou, too, discriminate this Su- 
preme Truth, the real nature of the Self, 
which is, Bliss undiluted, and shaking off 
thy delusion created by thy own mind, be 
free, and illumined, and attaimpthe com- 
summation of thy life. | 


{ Thou, too, &c.—The Guru is addressing the: 
disciple. 
Oudiluted—unmixed, i. e. absolute. 
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Lllumined—iit. awakened, i.e. from this unreal 
dream of duality. ] 


BANAT Urga ANAHAT 
QaRa ERHTAAATIAT | 
fara aranga- 
sga: qardi a GaaHerg N29 
473. Through Samadhi in which the 
mind has been perfectly stilled, visualise 
the Truth of the Seli with the eye of clear 
Realisation. M the meamine of the 
(scriptural) words heard from the Guru 
is perfectly and indubitably discerned, 
then it can lead to no more doubt. 
| Samadhi—i. e. the highest or Nirvikalpa 
Samadhi. 
Scriptural words—such as “Thou art That,” 


and so on. 
Discerned—trealised in Samadhi. ] 


gagaan- 
aAa enat 
me gina: Tara 
AFAR CATH YTS: IAIA 2S2 
474. In the realisation of the Atman, 
the Existence-Knowledge-Bliss Absolute, 
through the breaking of one’s connection 


with the bondage of Avidya or Ignorance, 
scriptures, reasoning, and the words of 
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the Guru are the tests, while one’s own 
experience earned by concentrating bg 
mind is another proof. 

[ Texts: The word ‘ Pramana’ can be translated 
also as ‘proofs’ or ‘authority.’ l 

Scriptures—which tell of one’s eternal identity 
with Brahman, and declare all duality to be unreal. 

Reasoning—upon those scriptural statements so 
as to be convinced of their truth. For instance, 
one can argue that bondage being a creation of 
one’s mind must be unreal and that Knowledge 
of Brahman dispels it, and so on. 

Word... << Guru: The Guru is a man of Reali- 
sation and perfectly unselfish and all-loving. He 
is therefore an Ap/a, and as such his words are 
authority. 

Ones own experience &sc.: This is the ultimate 
test. For otherwise one is not perfectly satisfied. 

Concentrating &c.—in Samadhi. | 


ara Aqa Tier Aass gA: | 
CAAT TAT USHA ATATATATAHA NG 

475. Bondage, liberation, satisfaction, 
anxiety, recovery from illness, hunger and 
such other things are known only to the 
man concerned, and knowledge of these 
to others is a mere inference. 


[ Inference: Others merely guess at them through 
signs. | 


aztuar araqarea Wa: aay war | 


aga ataata aga AAT eee 


— 
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476. The Gurus, as well as the Srutis, 
instruct the disciple, standing aloof; while 
the man of realisation crosses (Avidya) 
through Illumination alone, backed by the 
grace of God. 

[The Gurus &c.—This instruction is paroksha 
or indirect, while the aspirant’s own experience in 
Samadhi is aparoksha ox direct. The former is 
the means to the latter. | 


CATA! TAF AAT TAMAABAAVSAT | 
aaa: eae fagfatanegrcaarsseata N 

477. Himself knowing his own indivi- 
sible Self through his own realisation, 
and thus becoming perfect, a man should 
stand face to face with the Atman, with 


his mind free from dualistic ideas. 
[Face fo face—i. e. must live in Atman. | 


AaTPARAA aaa HTT 

ada sta: Waa ATT | 
sausatalata Alay 

AMAA AAT: TATATA 89S 

478. The verdict of all discussions on 

Vedanta is that the Jiva and the whole uni- 
verse are nothing but Brahman, and that 
liberation means abiding in Brahman, the 


indivisible Entity. While the Srutis them- 
selves are authority (for the statement) 
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that Brahman is One without a second. 
[ Abiding in Brahman—as opposed to dualistic 
ideas. 
The teacher’s address begun in Sloka 213 ends 
here. 
qA qeawaregiaaara- 
CULAANTT HAIAN AJFA | 
TUAARI: GHTTAAT 
HAC AA HATALATTATSATT Nell 
479. Realising the Supreme Truth at 
a blessed moment, through the above in- 
structions of the Guru, the authority of 
the scriptures and his own reasoning, 
with his senses pacified and the mind 
concentrated, (the disciple) became im- 
movable in form and perfectly established 
imee Atman. 


ani ARTATI qÈ ARIA AAA | 
sara qatara ai qaan Ngo 
480. Concentrating the mind for some 
time in the Supreme Brahman he rose, 
and out of supreme bliss spoke as follows: 
[ Rose—came down to the ordinary sense-plane.] 
oe oS A A 
aiafasr aaar sa- 
AAAATRAATSRINAT | 
gå a aali a aA 
fe ar nagi BAACAATA N83 
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48i. My mind has vanished, and all 
its activities have melted, by realising the 
identity of the Brahman and the self; I 
‘do not know either this or not-this; nor 
what or how much the -boundless Bliss 
(of Samadhi) is! 
[ This or not-this—all relative ideas, that is. 
What or how much &c.—The Bliss experienced 
in Samadhi is -inexpressible and immeasurable. | 


AA AHATFAAT AAG AFG 7 AT VITA 
saraaa g yaaa AA aaa | 
araara N anarai AHH RAT 
qeinaaa fatiamgarssararaat faraa 
432. The majesty of the ocean of Su- 
preme Brahman, replete with the current 
of the nectar-like Bliss of the Self, is 
verily impossible to express in speech, nor 
can it be conceived by the mind,—in an 
infinitesimal fraction ef which my mind 
melted like a Railstone getting merged in. 
the -ocean, and is nowsatisfied by that 

Essence of Bliss. 

[ Infinitesimal fraction: Lit. a particle of whose 
part’s part. The Avyaktam or Unmanifest is a 
part of Brahman (through Upadhi or superimposed 
limitations ); the Sutrdtman or the Cosmic Mind 
is, again, part of that; while the Virat or the 


Being who considers himself as the Cosmic 
N 
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Body, is a fraction of this last. The bliss of this 
Virat even is enough to melt the finite mind. 
Compare Sri Ramakrishna’s. story of a ship that. 
came near a magnetic rock and had all its bolts 
drawn out, so that it was reduced to its pristine 
condition. 

Haiistone &c.: The hailstones- that accompany” 
a Shower of rain on the ocean quickly melt and 
become one with it. ; 

WNow—after return to the normal. plane: of con- 
sciousness. ] 


Fa Nd ka ar aia Ha ais aT l 
m R 5 A ex 
WYIAT AAT TL ATES TH RETRAIN BSZ 
483. Where is the universe gone, by 
whom removed, and where is it merged? 
t was just now seen by me, and has. it. 
ceased to exist?—It is passing strange !. 
ra tå fagara faaraia faaqara | 
HAUSA AUT ATATIAA Vik 
484. In the ocean of Brahman filled with 
the mectar of Absolute Bliss, what is. to: 
be shunned: and what accepted, what is: 
other (than oneself): and what different? 
| What shunned &c.—There is nothing besides. 


the One Atman, and the aspirant is. identified with 
That. ] 


a fates qnia a ata a JUTTA | 
araa alaaa RE Aag: eca 
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485. I do not see, or hear, or know 
anything in this. I exist as the Self, 
the Eternal Bliss—distinct from every- 
thing else. 

[ See &r.—All finite ideas have ceased. 

In this—state of Realisation. 

Distinct from everything edse—being the Subject, 
whereas all else are objects. | 


aat ARTA Wa Agra 


ATEARI UFJTATI 
TAAIAATAPATA AST 


YA QASIRA TATA BSE 

486. Repeated salutations to thee, O 
noble-minded Teacher, who art devoid of 
attachment, the best among the good 
souls, the embodiment of the essence of 
Eternal Bliss—the One without a second,— 
who art infinite, and ever the boundless 
ocean of mercy ;— 


vag RRR- 

UWaATAAAA AANA: | 
ITAATATAATS A VaT- 

aaraa JUTA 8S 
487. Whose glance, like the shower of 


concentrated moonbeams, has removed 
my exhaustion brought on by the afflictions 
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of the world, andin a moment admitted 
me to the undecaying status of the Atman, 
the Bliss of infinite majesty! 

[ Afflicteons...... world—those arising from the 
body, from other creatures and from physical 
phenomena. | 


WAST HARASS ARISE Waa | 
FAATHAARTSS TSE ATPARTA Mess 
488. Blessed am I, I have attained the 
consummation of my life, and am free 
from the clutches of transmigration,—I 
am the Essence of Eternal Bliss, I am 

infinite,—all through thy mercy! 


WAV STAAHSTAAFISTAAST: | 
RiireatseaaraisTAAAIsE ATAA: BTE 

489. Iamunattached, I am disembodied, 
I am free from the subtle body, and un- 
decaying. Iam pacified, I am infinite, I 
ain taintless, and eternal. 


l Disembodied...... subtle body: I have realised 
my identity with the Atman, and no longer con- 
sider myself as a body or mind. ] 


URA SAAB ITAARITUSTAHA? | 
BRA ATARI Haass Warfaa: eo 


490. Iam not the doer, I am nor the 
enjoyer, I am changeless, and beyond. 
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activity; I am the Essence of Pure Knowl- 
edge, Iam Absolute, and indentified with 
Eternal Good. 


l Not the doer &c,—It is the man under delusion 
who thinks himself as these. But I am Illumined.| 


alld: e >e ran 

ZE NAT: NJARAN TATA | 
faafaceaciattaata ANa R ATTAT N 
491. Iam indeed different from the seer, 
listener, speaker, and enjoyer; I am the 
Atman—eternal, without any break, be- 
yond activity, limitless, unattached, and 
infinite Knowledge. 

| Different from the seer &c.—I never identify 


myself with any activity of the organs or the mind, 
for I am no longer finite. ] 


argini AAC STAATAMIAA IW YA | 
ALAFAPATY EA TU ASTRA AAATTA NER 

492. Iam neither this nor that, but the 
Illuminer of both; I am indeed Brahman, 
the One without a second, pure, devoid of 
juterior or exterior, and infinite. 


[ Neither this nor that—things that come under 
direct or indirect perception. It is the body which 
makes ideas of nearness or remoteness etc. 
possible. ] 


FALQHAATZaAa CANTATAS a RETA ZUA 
faaratzard WA ASIRaATAARATTA LERI 
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‘493. I am indeed Brahman, the One 
without a second, matchless, the Reality 
that has no beginning, beyond such imagi- 
nations as thou or I, or this or that, the 
Essence of Eternal Bliss, the Truth. 


arrams ATHCAR SS 

garadi JEISTAT: | 
sarsi STAUTATAT 

fatteatse face a AAR: Nees 

494. I am Narayana, the slayer of 
Naraka, I am the destroyer of Tripura, 
the Witness .of everything; I have no 
other Ruler but myself, I am devoid of 
the ideas of ‘I’ and ‘mine.’ 

[ Maraka—a demon, son of Earth, killed by 
Vishnu. 


Tripura—the demon of the “three cities,” 
destroyed by Shiva. ] 


aay qavagaa fudr l 
AALAA SAM SUIAT: VT l 
ATH SUPT aaia ay 
TATE ATATT FIT BEY 
495. I alone reside in all beings as 
Knowledge, being their internal and ex- 


ternal support. I myself am the enjoyer 
and all that is enjoyable,—whatever I 
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looked upon as ‘this’ or the not-Self 
previcusly. 

[ Swpport—being the substratum of all super- 
impositions. 

Previously—betore Realisation. ] 


azaUSgarara aga adaa: | 
Bees AAR AAA AT Aarg BEEN 
496. In me, the ecean of Infinite Bliss, 
the waves of the universe are created and 
destroyed by the playing of the wind of 
Maya. 
EARRA ara ATAT HAT- 
we os ~ a A 
SUT GATT EHCA ATR: i 
Ra AUT RETRATA- 
c ~ A AAN ~ 
MALA? TARATIA RTT EGSH 
497. Such ideas as gross and so forth 
are erroneously imagined in me by people 
through the manifestation of things 
superimposed, —just as in the indivisible 
and absolute time cycles, years, half-years 
and seasons etc. are imagined. 
[ Cycles—The period of duration of tke Universe. | 
BUI assags wag 
Hate gefaar TA: 1 
MATHURA IATA ATA 
ACPA RAN AZII: BESI 
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498. That which is superimposed by the 
grossly ignorant fools can never taint the 
substratum: The great rush of waters ob- 
served in a mirage never wets the desert 
tracts. | 
AR VAB WATT SE- 

ANLCAARAAAAM STA | 
AAA AAA AIA Sz- | 
ania Aa AAT STA WEEN 

499. I am beyond contamination like 
the sky; Iam distinct from things illu- 
mined like the sun; I am. always motion- 


less like the mountain; I am limitless like 
the ocean. 


a à Zea Waa waa agra: | 

HA: HAL A AWA AAAITAGTAT: woo 
500. I have no connection. with the 

body, as the sky with the clouds; so how 

can states of wakefulness, dream and pro- 

found sleep, which are attributes of the. 

body, affect me? 


suihatata € aa ae 
a ay ane Atta YS l 

& ua sig fare eared 
qarzga TI Hla? yo? 
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501. It is the Upadhi (superimposed at- 
tribute) that comes, and it is that alone 
which goes; that again performs actions 
and enjoys (their fruits), that alone 
decays and dies, whereas I ever remain 
firm like the Kula mountain. 

[ Aula mountfain—mentioned in the Puranas as 
being wonderfully stable. ] 


~ m ¢ ~ A ios 

a H NJAA A aA faardd. 

HARRIA [ALIR | 
waleaat at fafat farat 

aAa GW: A HA g AA NeR 

502. ‘There is neither engaging in work 
nor cessation from it for me who am al- 
ways the same and devoid of parts. How 
can that which is One, concentrated, 
without break, and infinite like the sky, 
ever exert? 
[ Concentrated—like a lump of salt which con- 
sists of nothing but salt.] 
@ 
Ct CN e E~ 

gaaqrfa orate fafta 

A Ss ~ Ana N ~ oy ~ 

TAMAST AA AAATIA: | 
HA AAAS yAzA- 

Xf SS b (> A A 

AA JAn TAT ATs: nogi 
503. How can there be merits anc 
demerits for ine who ain without. organs. 
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without mind, changeless, and formless,— 
who am the Realisation of Bliss Absolute? 
The Srutialso mentions this in the pas- 
sage, ‘‘ Not touched &c.”’ 

[ Sruti &'c.—Brihadaranyaka Upa., IV. iii. 22— 
(In the state of profound sleep a man becomes) 
<“ Untouched by merits and untouched by demerits, 
for he is then beyond all the afflictions of the 
heart.” It may be added here that the experience 
of the Sushupta state is cited in the Sruti merely 
as an illustration of the liberated state, which is 
the real state of the Atman, beyond all misery. 
Vide Sankara’s commentary on the chapter. ] 


RAAT gagn AT ia Al Zs Fy aT | 

a tas Areafsaeqed AZAR NYL 
504. Ifheat or cold, good or evil hap- 
pens to touch the shadow of a man’s body, 
it affects not in the least the man him- 
self, who is distinct from the shadow. 


a Olam anaana: wegatea faaqura 
aAa A JAAT: ÂT IONI 

505. The properties of things manifested 
do not affect the Witness which is distinct 
from them, changeless, and indifferent ,— 
as the properties of a room (do not affect) 
the lamp (that illumines it). | 
qaqa HAM atqara 

ARAU QIZÍANIARAA | 
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CEHTAUTS STITAAACT g- 
mua FrUpacreaAal À RoE 

506. As the sun is a witness with re- 
gard to men’s actions, and fire burns 
everything without distinction, and as the 
rope is related to a thing superimposed 
on it,—so am I, the unchangeable, intel- 
ligemt Self. 

[ Seth, os actions—people do good and bad 
deeds with the help of sunlight, but the sun is un- 
affected by their results. 

Rope efc.—the relation of the rope to the 
snake is wholly fictitious. 


So am I efc.—unconcerned with the activities of 
the Buddhi. ] 


Hare ar attirata are 
WBN ar ATATAans ATTA | 
gufa AT AMAA ars 
ASE CARSATATAT!STUAT LOSI 
507. I am neither the doer nor do I 
make others do any action; I am neither 
the enjoyer nor do I make others enjoy; 
I neither see nor do I make others see;— 
I am that Self-effulgent, Transcendent 
Atman. 
[ Z am neither &c.—I am free from all activity, 


direct or indirect. 
Transcendent—beyond the range of sense, | 
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AAA matarae- e 
AA ged aatea | 
eajaraaad aafaa Ri 
HAT ia Catster Va goni 
508. When the supervening adjunct 
(Upadhi) is moving, the movement of the 
reflection which is due to the Upadhi is 
ascribed by fools to the object reflected, 
such as the sun, which is free from activity, 
—(and they think) “Lam the doer,’ T 
am the enjoyer,’’ ‘Lamr kiled, ohvalas 
[ Supervening adjunct—e. g. water, in which the 
sun is reflected. It is the water that moves and 
with it the reflection, but never the sun, though 
ignorant people may think the sun is also moving. 
Similarly, all activity which belongs to the Buddhi 
under the reflection of the Atman, is erroneously 
attributed to the latter. 


Jam the doer,’ &c.—This is how the igno- 
rant man thinks and wails. ] 


AM ATT MAT ANG saat ASLAM: | 

ae afad ATAIT AAA AAT IoEN 
509. Let this inert body drop down in 

water or on land, I am not touched by its 

properties, like the sky by the properties 

of the jar. 


[ Not touched......jar—Just as the sky seemingly 
enclosed in a jar is one with the infinite sky, and 


VIVEKACHUDAMANI 221 


` is always the same whether the jar is broken or 
- not, similarly is the Atman always the same despite 
Its apparent relation to the body. ] 


RATHI MeATaa TAT- 

ASA AaayRASaA: | 
qe a g afa atga: 

aftag qt ARTA RAAGSTA NYLON 

510. The passing states of the Buddhi 

such as agentship; enjoyment, cunning, 
drunkenness, dullness, bondage, freedom 
aud so on, are never, in reality, in the Self, 
the Supreme Brahman, the Absolute, the 
One without a second. 

[The Atman is Knowledge Absolute, which 
admits of no change, while the Buddhi or determi- 
native faculty, being inert, is subject to change. 
So the confusion of the characteristics of the Self 


with those of Buddhi is solely due to- super- 
imposition. ] 


arg Aa: pakaa Taal aga arg 
fa asagfaacdi ga: afearat agaf I 

ol Cet there be changos in Frabriti in 
ten, hundred, or a thousand ways, what 
have I—the unattached Knowledge Abso- 
lute—got to do with them?—Never do the 
clouds touch the sky! 


[ Prakriti—the Undifferentiated, described in 
Slokas 108 and following. ] 
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sameaa- 
(Zi IATER TAaT | 
sgae qanaat 
AMst TATATASA lY? 

512. Iam verily that Brahman, the One 
without a second; which is like the sky, 
subtle, without beginning or end, in which 
the whole universe from the Undifferentia- 


ted down to the gross body, appears merely 
as a shadow. 


[Appears...... shadow—to the ignorant. ] 


Raat SATEATAT 

aarart Gait QALAR | 
faa gs fase Anet 

aAA WATATSATEA Ny23h 

513,..4d,am verilyethat Brahindn, miiie 

One without a second, which is the sup- 
port of all, which illumines all things, 
which has infinite forms, is omnipresent, 
devoid of multiplicity, eternal, pure, un- 
moved, and absolute. 


[ Support of all—being the one substratum of 
all phenomena. | 


anara A 
TAA TAANIAAMAT | 


-a te Saeed 
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RAAATAARTAFZ EQ 


AMSA TALATTATEA NLLN 

514.. I am verily that Brahinan, the One 
without a second, which transcends the 
endless differentiations of Maya, is the in- 
most essence of all, beyond the range of 
consciousness,—which is Truth, Knowl- 
edge, Infinitude, and Bliss Absolute. 

| Maya—Same as Prakriti or Avyakta. 

Truth—may be translated as Existence. This 
line sets forth the Swarupa Lakshana or essential 
characteristics of Brahman, as distinct from Its 
Tatastha Lakshana or indirect attributes, such a> 
creatorship of the universe and so on. | 


famat SEa AIMA SRA 

fanar SRR fanfa: | 
faramedt steam faar ster 

facar Sem FARA: NAVY 

515. I-am without activity, changeless, 

without parts, formless, absolute, eternal, 
without any other support, the One with- 
out a second. 


BL rey support: Brahman is Itself Its 
own support. | 


BARARSE ASS BAA a STAT: | 
HAV AUSA A SAAAS IS ATAT WUE 
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516. Iam the Universal, Iam the All, 
I am transcendent, the One without a 
second. I am Absolute and Infinite Knowle | 
edge, I am Bliss, and indivisible. 

[ Ziedivistile—without break. ] 


EUSA UTATA AAT 
ATRAIRE | 
MAT AAT JTI HFZNAÌ 
AAT ARESE FAAATSET NWYVM 
517. This splendour of the sovereignty 
of Self-effulgence I have received by virtue . 
of the supreme majesty of thy grace. Salu- 
tation to thee, O glorious, noble-minded 
‘Teacher;—salutations again and again! 
| Sel/-effulgence—hence, absolute independence. 


The disciple is beside himself with joy, and hence 
the highly rhetorical language. ] 


AClIeaAN AlAHaAa aAATIAcgGIsa 
anced alari agaacarcagizan | 
NÈRTA UAINA AETAT 


nn 


TAA TEATACITATAAATFATATS TTT MALS 

518. O Teacher, thou hast out of sheer 
grace awakened me from sleep and com- 
pletely saved me, who was wandering, in 
an interminable dream, in a forest of 
birth, decay and death created by illusion, 


to 
to 
JV 
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being tormented day after day by count- 
less afflictions, and sorely troubled by the 
tiger of Egoism. 

[ Sleep—of Nescience, which also creates the 
‘dream,’ two lines further on. 

Forest—i. e. difficult to come through. 

Day after day: Itis a well-known fact that 
even a short dream may, to the dreamer’s mind. 
appear as extending over years. | 


ARTALA ARER RERIAFATÈ AT: | 
AeA aRU TAA JEUN A NYE 

SWO seSalutatien to thee, O Prince of 
Teachers, thou unnamable Greatness. 
that art ever the same, and dost manifest 


thyself as this universe,—thee I salute! 

[ Greatness &5c.—The Guru is addressed as 
Brahman Itself by the grateful disciple. Hence 
the use of epithets applicable to Brahman. Com- 
pare the salutation Mantram of the Guru-Gita: 
“The Guru is Brahma, the Guru is Vishnu, the 
Guru is Shiva, the God of Gods. The Guru verily 
is the Supreme Brahman. Salutations to that ado- 
table Guru!” ] 


gla aaaaarea faai 
AAANAKAgaE Waa | 
agiagi € lfag: 
gang Aa: YÅ ATIAT IXO 
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520. Seeing the worthy disciple who hag 
attained the Bliss of the Self, realised the 
Truth, and was glad at heart, thus pros- 
trating himself, that noble, ideal Teacher 
again addressed the following excellent 
words: 


sasaaa Anad aAa amaia: 
QIATEATAEN TUPARAGT RETEA À 
RUSATAl ad anaa gnat eras 
AGFA: Wa: fart aBlaaqrereqey A 
521. The universe is an unbroken 
series of perceptions of Brahman, hence 
it is in all respects nothing but Brakman.. 
See this: with the eye of illumination and. 
a serene mind, under all circumstances. 
Is one who: has eyes. ever found to see 
all around anything else but forms? 
Similarly, what is there except Brahmas 
to engage the intellect of a man of reali- 
sation? 

[eS 27 fess: ... Brahmen—Existence, Knowledge,. 
and Bliss which are the Essence of Brahman: can: 
be found, upon analysis, as underlying every per-- 
ception of ours. By another way of reasoning, 
the world is simply Brahman seen through a veil: 
of name and form, which are contributed by the 
mind. Itis X+mind, as Swami Vivekananda has 
pul it. 


ee) 
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One who has eyes—suggests a discriminating 
man whose view of life will be different from that 
of the ordinary man. Hence he can generalise 
the objective world as so many forms. ‘Form’ 
implies ‘colour,’ which also is a meaning of the 
word ‘ Rupa.’ ] 


Heal qaaa rg gid- 
Wasa FAJ Aa fag | 
az agga dieqara 
faigaai WH LAT RRI 
522. What wise man would discard that 
enjoyment of Supreme Bliss and revel in 
things unsubstantial? When the exceed- 
ingly charming moon is shining, who 
would wish to look at a painted moon? 


WAg a gAaa afa- 

aanta gaa a giagi: | 
IZARRA 

qa: GA fag RAHAYAT 433l 
523. From the perception of unreal 
things there is neither satisfaction nor a 
cessation of misery. Therefore, being 
satisfied with the realisation of the Bliss 
Absolute, the One without a second, live 
happily in a state of identity with the 
Real Brahman. 
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~[ Neither satisfaction €c.—Compare the cele- 
brated verse—‘ Never is desire appeased by the 
enjoyment of sense-pleasures,’”’ &c. y 


BAA AAW WaAaraeAaAla: HAZAR | 
MAPTATIRIA: RA AT ATIAT WV 
524. Beholding the Self alone in all 
circumstances, thinking ofthe Self, the One 
without a second, and enjoying the’Bliss 
of the Self, pass thy time, O noble soul! 


RATSA AAA Aane 

anei saiita JIARETAR, | 
ACFAlATAAAA Gal 

~ s A 
Aa QUA NAET ATAR IRN 
525. Dualistic conceptions in the Atman, 

the Infinite Knowledge, the Absolute, are 
like imagining castles in the air. There- 
fore, always identifying thyself with the 
Bliss Absolute, the One without a second, 
and thereby attaining Supreme Peace, re- 
main quiet. 


[ Quiet—as the Witness. How he isto live, is 
explained in the next verse. | 


auraa qiga ea- 
Jatan fanega: | 
AMAA HAMAR WaAAT 
ANTZARRA TATATA IREN 
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526. ‘Yhedrestful state yof the mands 
which is the root of unreal imaginings— 
of the noble knower of Brahman, in a 
state of identity with Brahman, zs Su- 
preme Quietude, in which there is con- 
stant enjoyment of the Bliss Absolute,— 
the One without a second. 


ana faaraareatarat GanTaad | 
PART ARALARIET TATAPATA UAT: NV 

527. To the man who has realised his 
own nature, and drinks the undiluted 
Bliss of the Self, there is nothing more 
exhilarating than the quietude that comes 
of a state of desirelessness. 


TBAT JARA} ATSEAATT AT | 
AUSSA AATRSTAALIA: BIT ATA: ULSI 
528. The illumined sage whose only 
pleasure is in the Self, ever lives at ease, 
whether going or staying, sitting or lying, 

or in any other condition. 
[ He is perfectly independent. ] 
a auararaareaare- 
WMATA AITIT: | 
HPARAMAICT agradrsika 
cqa Al FAMATAART YEI 
529.. The noble soul who has perfectly 
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realised the Truth and whose mind- 
functions meet with no obstruction, does 
no more depend upon conditions of place, 
time, posture, direction, moral disciplines, 
objects of meditation and so forth. What 
regulative conditions can there be in 
knowing one’s own self ? , 

| Place—holy places are meant. Similarly with 
time. 

Posture: Which is an important thing with 
beginners, ‘Asana’ may also mean ‘ seats.’ 

Pirection—facing north or east. 

Moral disciplines—The Fama and Niyama ob- 
servances mentioned in Ashtanga Yoga. 

Objects of medifation—gross or fine. ] 


azisatata taard AAR: arseaaead | 
faar sae sed afearaia Tara: se 

530. To know that this is a jar, what 
condition, forsooth, is necessary except 
that the means of knowledge be free from 
defect, which alone ensures a cognition of 
the object ? 


[ Means of knowledge—e. g. the eye in the case 
of vision, and so on, ] 


sannar fuer: carat ata area | 

a li arid ar ala A QS araga wVsen 
531. Sothis Atman, which is an eternal 

verity, manifests Itself as soon as the 
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means of right knowledge are present, and 
does not depend upon either place, or time, 
or (interual) purity. 


| Maans... knowledge—Realisation, to which 


- 


direct perception, inference etc. are subordinate 
aids. ] 


saz aisTiaaargaa AGAN | 
AZARAE AAMNTSAla ATA IXI 
532. ‘The consciousness that Iam Deva- 
datta is independent of circumstances; 
similar is the case with the realisation of 


this knower of Brahman that he is Brah- 
man. 


AJAA AMUI ATHA TET XNET | 
RARAN TÈ TH J ATATAATAAA |233 
533. What indeed can manifest That 
whose lustre, like the sun, causes the 
whole universe—unsubstantial, unreal, in- 
significant—to appear at all? 


[An echo of the famous Sruti passage—“ He 
shining, everything else shines, through His light 
all this is manifest.” ] 


ATMAZUUA JANA AHRAEATT | 

gardala a fares fasta ARTNA lyse 
534. What, forsooth, can illumine that 

Eternal Subject by which the Vedas and 
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Puranas and other scriptures, as well as 
ali beings are endowed with a meaning ?, 
[ An echo of Brihadaranyaka II. iv. 14. 
Other scriptures—may mean the Six Systems of 
Philosophy or anything else. ] 
i SEES Gs ~ 
Tg gac ataa- 
UCAISAAT: URAI: | 
ana Taare ayaa 
KAİ TATATAATAA: NYI 
559. Here"is the Seli-enulgent Xur n 
of infinite power, beyond the range of 
conditioned knowledge, yet the common 
experience of all,—realising mbidh alone 
this incomparable Knower of Brahman 


lives his glorious life, freed from bondage. 
| Lncomparable—lit. best among the best. | 


A S S&S Gs ~ OS 
“= (aad al Tagg: IATA 
a araa ang fata FI 
eqienraal mista agfa cag 
facata TA: NYEN 
536. Satisfied with undiluted, constant 
Bliss, he is neither grieved, nor elated by 
sense-objects, is, neither “altacheds nor 
averse to them, but always disports with 
the Self and takes pleasure therein. 


| Undiluted &'c.—i. e. Absolute Bliss. 
Neither attached &c—Compare Gita XIV. 22-25.) 
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Dal ZZA AFAT ATA: RISIA AEFIA | 
adq fagig (ad fanir fati WAT IYS 

597.7 W Wild plas with ‘his toys for- 
getting hunger and bodily pains; exactiy 
so the man of realisation takes pleasure in 
the Reality, without ideas of ‘I’ or ‘mine,’ 
and is happy. 


A Aa A È E A 
(SaR AHE Agai Wa aANT 
garasa atga featacaifaet 
SANTA TA | 
FA MIMAM IMA sa esaleq Azar AT 
At fAataradiay faat ars ge 
Aaa Wasi 
938. Men of realisation have their food 
without anxiety or humiliation, by beg- 
ging, and their drink from the water of 
rivers; they live freely and independently, 
aud sleep @eiemeut fear in cremation 
Sounds ot forests; their clothing may be 
ime quarters themselves, which need no 
wWacmue and drying, or any ‘bark, etc.; the 
earth is their bed; they roam in the ave- 
nue of Vedanta; while their pastime is 
ia uet preme Brahman. 
_ This is a splendid setting forth of the free life 
of a true Sannyasin, 
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Without fear—because of their identification 
with Brahman, the One without a second. 

Quarters €fc.—He goes nude, that is. 

Any bark etc.—this is suggested by the word ay 
in the text. 

Bark, or cloth, or anything may be their dress. | 


fananas atitaag- 
YAFAUI ara sw Aary | 
OCA AMALHAAAT 
AISA AGISATTH ATA: WBE 
539. The knower of Atman, who wears 
no outward mark and is unattached to 
external things, rests on this body with- 
out identification, and experiences all 
sorts of sense-objects as they come, 
through others’ wish, like a child. 


| No outward mark: Hence it is so difficult to 
know them. 


Sense-objects—food etc. 
As they come—in the working out of Prarabdha 
work. 
Through others’ wish—as asked by his devotees 
or friends. ] 
anra ANT a AFA AT 
qaral ANT FATTATEM: | 
FERRAZ A aagi 
fyuraaaila ATAAATH NYON 
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540. Established in the ethereal plane 
oi Knowledge Absolute, he wanders in the 
world, sometimes like a mad man, some- 
times like a child and at other times like 
a ghoul, having no other clothes on his 
person except the quarters, or sometimes 
wearing clothes, or perhaps skins at other 
times. 

| Ghoul—with no sense of cleanliness. It should 
be noted that these are some of the devices to 
avoid the company of vulgar people. 

Skins—the word in the text also means - bark.’ ] 


HTATASAHARW AATARAT Ala: | 
garaia Qar TT: LAT HAA AT faa: Nez 
541. The sage, living alone, enjoys 
sense-objects, being the very embodiment 
of desirelessness,—always satisfied with 
his own Self, and himself present as the 

AE 
[ As the All—knowing his identity with the whole 
universe, as Atman. ] 
alaga Aa ataare Agafa: 
SAGA ea: GIT: HALANUALHAT: | 
aaia: maaana: arearaiza- 
aAa MA: gaaat GAS: 2N 
542. Sometimes a fool, sometimes: a 


sage, sometimes possessed of regal splen- 
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dour; sometimes wandering, sometimes 
behaving like a motionless python, some- 
times wearing a benignant expression; 
sometimes honoured, sometimes insulted, 
sometimes unknown;—thus lives the man 
of realisation, ever happy with Supreme 
Bliss. 

[ These are some of the impressions which the 
phases of a saint’s life produce upon the outside 
world. People judge him diversely, but he is 
supremely indifferent to what others think of or do 
towards him. 

Python—which seldom moves but waits for the 
food to come to it. | 


fagas aar JESA ABTA: | 
AAAS ATACAR: QATTA: N33 
543. Though without meik; yet “ever 
content; though helpless, yet very power- 
ful; though not enjoying sense-objects, 
vet eternally satisfied; though without an 
exemplar, vet looking upon all with an 
even@iseqiiall itm. 
_{ Powerful: The Atman is his wealth, power, 
and everything. | 


~~ © 


KA JAAGU AIAG RAÄNATI | 
gûd afars GAM: NLBB 
544. Though doing, yetinactive; though 
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experiencing fruits of past actions, yet 
untouched by them; though possessed of 
a body, yet without identification with it; 
though limited, yet omnipresent is he. 


aat gar Brana aafaa ata | 
ete A a 
TANIA A EIET A JATIA 2Y 

545. Neither pleasure nor pain, nor 
good nor evil, ever touches this Knower 
of Brahman who always lives without the 
body-idea. 


| A reproduction of the sense of Chhandogya 
VILE Xi. 1. | 


syara raadi SATATA: 

Ga Ta a WADA F | 
farqqa QARAT? HA: 

HA: JÄ AScayA Wal AT Lee 

546. Pleasure or pain, as well as good 

or evil, affects only him who has connec- 
tions with the gross body etc., and identi- 
fies himself with these. Howcan good 
or evil, or the effects thereof, touch the 
sage who has identified himself with the 
Reality and thereby shattered his bondage? 


ARAT ALATHIAAea TARR: | 
ACA TATA AA AAA TEJA JUR || 
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547. The sun which appears to be, 
but is not actually, swallowed by Rahuw is. 
called as swallowed up by people, through 
delusion, not knowing the real nature of 
the sun. 


[ The reference is to the solar eclipse. 
LVGlure., sun-—which is a mass of light. ] 


agzelaaasal age IRATRA | 
qasata afeaeyen: atizraraagara NYES 
548. Similarly, ignorant people look 
upon the perfect knower of Brahman, who 
is wholly rid of bondages of the body etc., 


as possessed of the body, seeing but an 
appearance of it. 


(oN KS ~ ° ~~ A A 
Wigldteqaayl Aly FeaT fz g (agra I 
LACAAAISAATAT AHA AMAAAT NYE 

549. In reality, however, he rests dis- 
carding the body, like the snake its slough; 
and the body is moved hither and thither 
by the wind of Prana, just as it listeth. 

[ Discarding the body—ceasing to identify him- 
self with the body. 

Like the snake efc.—A reminiscence of Brihada- 
ranyaka LV. iv. 7. 

Wind— Vayu,’ which strictly speaking means 
‘force.’ in which sense Pranas can be called ‘Vayu.’ 

There is another reading to the first line, affari- 
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aitaa FAzeed fasta—which should be rendered 
thus “ But the body of the liberated man remains 
like the slough of a snake. | 


Baal aaa are war fararaataTa | 
gaa araa Tet warararqafwAy ON 

550. Asa piece of wood is drifted on to 
a high or low ground by the current, so 
is his body carried on by the momentum 
of past actions to the enjoyment of their 
fruits as they present themselves in due 
course. 

[ Lnjoyment—includes ‘suffering’ also. | 


TICE HATM CH STAT aA: 
Banaras Jrg FRAT: | 
fag: a4 qa atqa Tair 
IREI YAI RTARTA: NLRI 
551. The man of realisation, bereft of 
the body-idea, moves amid sense-enjoy- 
ments like a mau subject to trausmigra- 
tion, through desires engendered by Prá- 
rabdha work. He himself, however, lives- 
unmoved, in the body, like a witness, free 
from mental oscillations, like the pivot of 
the potter’s wheel. 
[ Lage: ee transmigration—only apparently. The 


Prarabdha has no meaning for the Jnani who is 


identified with the Self. See Slokas 453-463. 
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Pinoi awie ee on which the wheel turns. ] 


Adzan EEEE EREGI ry 
AAS TITIAA AMS: | 
A A A bas ~ 
qq THRATHRANI add F 
CTAPTATSTATMAGAT AT: NLM 
552. He neither directs.the sense-orgaus 
to their objects, nor detaches them from 
these, but “stays like an “une@ncemnéd 
spectator. And he hasanot the lestre? 
gard for the fruits of actions, his mind 
being thoroughly inebriated with drinking 
the undiluted elixir of the Bliss of Atman. 
[ For eatazz in the last line of the Sloka, there ` 


#§ another reading @faqze which should be trans- 
lated as “including all minor joys.” ] 


ALAALAMN A AFA ALA HATAAAT | 
Ra Ta qå aqad AATATAA: NVI 
555.. He whe, givid up all such con 
siderations as this is a fit object of medi 
. tation and this is not, lives as the Abso 
lute Atman, is verily Shiva Himself, anc 
he is the best among Knowers of Brahman 


[ Fit object—and is therefore to be welcomec 
while the other is to be shunned. ] 


Sraa SET Be sardi agaa: | 


surfaarargaera Aq AAT ATA FAZIT I 
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554. Through the destruction of the 
supervening adjuncts, the perfect Kuower 
of Brahman merges himself in the One 
Brahman without a second—which he had 
been all along, becomes very free even 
while living and attains the consumma- 
tion of his life. 

[Merges himself in Brahman which......all along 
(aga aa AeMTcafa )--Quotation from  Brihadé- 
ranyaka IV. iv. 6. ] 


lad ASERTATA FIA FATT | 

ada RATaSS gy: MAT AAT TIT: MANI 
555. Asan actor, when he puts on the 

dress of his role or when he does not, is 

always a man, so the perfect Knower oi 

Brahman is always Brahman and nothing 

else. 


as sant ai aa Aa aQ aaa | 
aefiqaes va: aa afaa aeara NE 

Wo Wet the body of the Sannyasin 
who has realised lis identity with Brah- 
man, become withered and fall anywhere 
lke tha leaf of a tree, (fis of little con- 
sequence to him, for) it has already been 
burnt by the fire of Knowledge. 

{ Burst efc-—Hence he need not even care about 


the cremation of the body after death. } 
P 


6 
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aaran sata Tawar gA: 
qutanaaaarnar ear 

a garara faar aT 
agaia ar RTs AERA WASH 

557. The sage who always lives in the 

Reality—-Brahman—-as Infinite Bliss, the 

One without a second, does mot depend 


upon the customary considerations of 
piace, time ete. for giving up this. mass of- 


skin, flesh and filth. 


[ He may give up the body any time he pleases 
tor it has cerved its purpose. ] 


FEET AAT al Hray a aweeg TATeaY | 


HAAS IAAT AT ATT WATAT: WVU , 


558. For, the giving up of the body is 


not Liberatioun, nor that of the staff and, 


water-bowl, but Liberation consists in the 


destruction of the heart’s knot, which is 


Nescience. 


L Staff and water-bowl—the insignia of a San- 
nyasin. Mere outward giving up is nothing ; they 
mast have no place in the mind. 


Hleart's knof—to bind as it were the Chit or 
Absolute Knowledge to the inert body. ] 


gorata aai aT ags A Bar | 
Cay o A daw avis Gi g gA NNE 
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559. Ifa leaf falls in a small stream, of 
a river, or a place consecrated by Shiva, or 
im a crossing of roads, of what good of 
ar evil is that to the tree? 

{ Places of varying purity are meant. ] 


VACA Yet RAET ATTA- 
Sele UAT AA faar: | 
AAAA: TACT HANARA- 
AAIHITGIC eA BT: eoll 
560. The destruction of the body; 
ergans, Pranas and Buddhi is like that of 
the leaf or flower or fruit (of a tree). it 
does not affect the Atman, the Reality, 
the Embodiment of Bliiss—which is one’s 
true nature. That survives, like the tree. 


{Pranas—Vital forces. Buddhi—the determina- 
tive faculty, may stand here for the mind itself. ] 


CAAT Aata gA HAARA | 
agai aneia maafa faaara ANL 
561. The Srutis, by setting forth the 
real nature of the Atman in the words, 
‘the Embodiment of Kuowledge”’ ete. 
which indicate Its Reality, speak of the 
destruction of the superveniug adjuncts 
merely. i 

[“ Embodiment of Knowledge” €'c.—Brihada- 
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ranyaka IV. v. 13: “Asa lump of salt is without 
interior or exterior, whole, one homogeneous salt 
mass, so is verily this Atman, O Maitreyi, the 
Embodiment of Knowledge which assumes dif- 
ferentiations through contact with the elements and 
ceases to have them when these elements are des- 
troved (by Illumination )} After this dissolution It 
has no distinct name,” It should be noted that the 
passage in the original is so worded as to confuse 
an ordinary enquirer, as it did Maitreyi actually. 
Then Yajnavalkya had to explain that he meant 
only the destruction of the snpervening adjuncts, 
and not that of the Atman=—-the Eternal Reality— 
which ever 1s. 

Supervening adjuncts—Such as water in which 
the sun is reflected, or the rose which casts its 
reflection on the crystal, or ise air which produces 
a bubble on the surface of water, When these 
Upadhis are removed the special differentiations 
cease to exist, but the principal thing remains as 
it was. | 


SPAN AT ASTRA TATRA: | 
(ant CB OS et E E nh eS 
ASS TAT Ued TRALEE aT WAG 
962. The Sruti passage, ‘Verily is this 
Atman immortal, my dear,” mentions the 
immortality of the Atman in the midst of 
perishable things that are subject to modi- 
fication. al 


[ d7u/i—Brihaddcanyaka IV. v. xg Verily is 
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this Atman immortal, my dear, indestructible by 
lts very nature.” J 


WATT UAT S TAT 
amar aafia fs ata qar aaa | 
QUA RAANs BUTAETy 
AANA ITA WATT Nese 
563. Just as stone, tree, grass, paddy, 
and husk etc., when burnt, are reduced to 
to earth (ashes) ouly, even so the whole 
objective universe comprising the body, 
organs, Pranas, Manas and so forth, are, 
when burnt by the fire of Realisation, re- 
duced to the Paramatman (Supreme Self). 
{ Husk: Another reading for HCE is HePar; 


Kate is a kiud of Straw, and the other word means 
cloth. ] 


lagi IT eared eras arga E | 
ata Qe Ci wate ards ner 
964. As darkness which is distinct 
(from sunshine) vanishes in the sun’s 


radiance, sothe whole objective universe 
is merged in Brahman, 


~ 


TÈ RÈ WH sity SAAT wala ERTR | 
IANN IAT NURETE WEY 
565. As when a jar is broken, the space 

enclosed by it becomes palpably the limit- 


246 VIVEKACHUDAMANI 


less space, so when the supervening ad- 
juncts are destroyed, the Knower of Brak- 
man verily becomes Brahman Itself, 


aft art aor fad ae Fa ae ae! 
aqunanat ala aarsserearen argae 

566. As miik poured into milk, oil into 
oil, and water into water, becomes united 
and one with it, so the sage who has 
realised the Atman becomes one in the 
Atman, 


{Conipare Katha Upanishad IV. 15. Also, 
Mundaka HI. ii. 8. ] j 


ud fazquaed arnrseanatusan | 
AMUSE TAT afaalaad Fa: NENN 

567. Realising thus the isolation that 
‘comes of disembediedness and becoming 
eternally identified with the Absolute 


Reality, Brahman, the sage no longer 
suffers iransmigtation. 
aama ARAMA AIT MT: | 
HHT LA YATTHRM: HA THA: WYETH 
568. For his bodies, consisting of Nes- 
cience etc., having been burnt by the 
realisation of the identity of Jiva and 


Brahman, he becomes Brahman Itself, and 
how can the Brahman ever have rebirth? 
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[ Bodtes...... Nescience etc.—The three bodies are 
causal, subtle and gross. The first consists of 
Nescience; the second of seventeen things—five 
<ensory organs, five motor organs, five Pranas (o1, 
according to some. five fine elements or Tartnatras), 
Manas and Buddhi; and the last, consisting or the 
gross elements, is what we see. These three 
bodies make up the Ave Koshas or sheaths from 
the Anandamaya down to the Annamaya. The 
Atman is beyond them all. ] 


HVAT REA aeara a w: LATTA STAG: i 
quay teat anarai agrarsiafatar REE 
569. Bondage and liberation, which are 
conjured up by Maya, do not really exist 
in the Atman, one’s Reality, as the ap- 
pearance and exit of the snake do net 

abide inthe rope which suffers ne change. 


` ° ~~ = ~ 
RATIA: RTAtalsal ART FTTH I 
(oie E Cc 
RSIHAaT:. RAC AAT AAW ! 
>. e~ l fe, SS ~ a 
Qka: BIER Al AEA Bla: WAoe 
570. Bondage and liberation may be 
talked of when there is the presence oz 
absence of a covering veil. But there car 
be no covering veil for the Brahman 
AA | is alwavs uncovered for want of 2 
second thing besides Itself. If there de, 
the jirndingiiiy of Brahman will be contre- 
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dicted, and the Srutis can never brook 
duality. . 
a duality—e. g. “ One only without 2 


second,” ( Chhándogya VI. ii. 1), “There is no 
duality in Brahman” (Katha IV. x1), and so on. } 
ari a Aqa Bla WET 
quia aeg eats | 
anata dagat aar Tay 
AaASFASUSALATATA WWE 
571. Bondage and liberation are attri- 
butes of the Buddhi which ignorant people 
ialsely superimpose on the Reality, as the 
covering of the eyes by a cloud is trans- 
terred to the sun. For this Immutable 
Brahman is Knowledge Absolute, the One 
without a second, and unattached. 


wrdita sadr aa ae areia acai | 
gåta WATT a | fae Ata: NYS 
572. The idea that bondage exists, and 
the idea that it does not exist, with refer- 
ence to the Reality, are both attributes of 


the Buddhi merely, and never belong to 
the eternal Reality—Brahman. 


RAM NAAT FAT ASMA R ANATA E 
face Taronga ua farai ITAA | 
MAA TL AVA RRETA HA: WGI 
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573. Hence this bondage and liberation 
are created by Maya, and are not in the 
Atmam How can there ‘be any idea of 
limitation with regard to the Supreme 
Truth, which ts without parts, without 
activity, calm, unimpeachable, taintless, 
and One without a second, as there can be 
none with regard to the infinite sky? 


ce ot ~ 


a fadat a aa aA IAT A a ara: | 
a JAA À Aw CAI TATATA 

574. There is neither death nor birth, 
neither bound nor striving for freedom, 
neither seeker after liberation nor liberated 
—this is the ultimate truth. 

{ This is a verbatim quotation from the Amrita- 
bindu Upanishad, Sloka 10. There is not much 
difference between ‘ Sadhaka’ and‘ Mumukshu.’ So 
long as there is mind, there are all these dis- 
tinctions, but the mind itself is a creation of 
Avidysaé. Hence the highest truth is that in which 
there is no relativity. ] 


QAAN LEARE FAR 
qrjeaniagg cad a Naa | 
RINARH ANT MIRAS E 
WIQAAZHHS CA WAAL FIBA NY 
575. Ihave to-day repeatedly revealed 
to thee, as to one’s own son, this excel- 
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‘lent and profound secret, which is the in- 
most purport of all Vedanta—the crest of 
the Vedas—considering thee an aspirant 
after liberation, purged of the taints of 
this Iron Age, and of a mind free trom 
desires. 

© { Secref‘—The discrimination between the Real 
and unreal, which is hidden from the vulgar man. 

The teacher’s address is finished here. } 


qA scar gà waren Harafa: b 

aq aa RAJNA wat AYTTA: Nyse 

' 576. Hearing these words of the Guru, 
the disciple out of reverence prostrated 
himself before him, and with his permis- 
sion weut his way, freed from bondage. 


grata agg a i, faasaarac: | 

RCP ES ECE Wat falaa fatear: NYS 
577. And the Guru, with his mind 

‘steeped in the ocean of Existence and 
Bliss Absolute, roamed, verily purifying 
the whole. world,—ali differentiating ideas 
banished from his mind. 


Eaa UTA qarsarcna gma | 
fasiti gaat gaara rai Wyss 


578. Thus by way ofa dialogue between 
the, teacher and the disciple, has the na- 
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tnre of the Atmam been ascertained for 

the easy comprehension of seekers after 

liberation. 

featazauriarigaeat 
Pafeatateraaearaaarar t 

aagaracar: saralar: , 
RAMTAA. AAA gaga A NYSEN 

579. May those Sannyvasins Who ae 
seekers after liberation, who have purged 
‘themselves of all taintsof the mind by the 
observance ofthe prescribed methods, who 
“are averse to worldly pleasures, who are of 
pacified minds, and take a delight in the 
Sruti, appreciate this salutary teaching ! 

[ Sannyasins—Vhe word ‘Yati’? may simply 
mean ‘one whois struggling for Realisation, So 
also in Slokas 556 and 567. 

Prescribed methods-—Secondary or indirect (such 
as, saciifices etc.) and primary or direct (such as, 
control of the senses and mind etc.). ] 


STE ATTA SIACA ST HAST yaad 
faaral AARQAT REg ATT 
l GI<aItaarsA | 
MARGIE Cant wigs ana- 
an UgTaredy Paras & fraraaanaay ti 


580. Te, those who-are afflicted, in the 
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way. of the world, by the burning pain due 
to the sunshine of threefold misery; who 
through delusion wander about in a desert 
in search of water;—for them here is the 
triumphant message of Sankara pointing 
out, within easy reach, the comforting 
ocean of nectar—the Brahman, the One 
without a second—to lead them on to 
liberation! 

| Threefold misery—the ddhydimika (those per- 
taining to the body and mind, such as pain, 
anguish ete.) the ddhidaivika (those coming from 
divine visitations or scourges of Nature. such as, 
cyclone, earthquake etc.), and the ddhibhautika 
(those due to other creatures on earth). 

Wander .,.... waser—are lured by the prospect of 
happiness from transitory things, which, as in the 
case of a mirage, exhaust them the more. 

Easy reach—for this Mine of Bliss is their very 
nature. Jt is no external thing to be acquired. 
They have simply to realise that they are already 
‘That. 

On fo liberation—by inducing them to take away 
their self-imposed veil. 

The solemn cadence of the SArdulavikridita 
metre makes a fiuing termination to the prophetic 
discousse. ] 
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